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TENTATIVE AGENDA
TIME PROGRAM VENUE
December 19", 2018
Angkor Century
A whole day | Arrival of the national and international guests Hotel, Siem
Reap
. . ) Chaktomuk
FEvening Dinner Reception Restaurant
December 20", 2018
Conference Hall
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Hotel
OPENING CEREMONY
— Announcement of the Program
— National Anthem of the Kingdom of Cambodia
— Welcoming  Speech by His  Excellency
Academician SOM Somuny, Academic Full
Member of the Roval Academy of Cambodia
— Opening Remarks by Prof. Dr. PARK In-kook, Conference Hall
80— 40z President of the Korea Foundation for Advanced Angho{r Sintury
ote

Studies

— Opening Speech by His Excellency Academician
SUM Chum Bun, Director of the Asia Research
Center in Royal Academy of Cambodia

— Performance on “Khmer Cultural Values: Kbach
Hean” by Mr. RET Samut, Researcher and
Tourist Guide, Siem Reap Angkor
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Americas, University of the Philippines
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Director General of the Ministry of Culture and
Fine Arts, Kingdom of Cambodia

Conference Hall
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v Dr. Ong Eng Tek (Malasia): Contributing
Factors for Academic Success in this
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Successful Indigenous People (Orang Asli)
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Extraordinary Workmanship of Mural
Paintings and Stone Sculptures in Bagan

v Dr. Khieu Kosal (Cambodia): Lantern
Lamp of Khmer Ancient

— Questions and Answers

Conference Hall
Angkor Century
Hotel
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Restaurant in

12:35—13:45 | Luncheon Angkor Century
Hotel
PLENARY SESSION 2:
CHALLENGES OF CULTURAL
GLOBALIZATION
— Moderator: Prof. Chatchai Chumnum,
Professor and Supervisor of the Office of Basic
Education, Ministry of Education, Thailand
— Panelists: (15 minutes for each speaker)
v Dr. Ky Sereywath (Cambodia): Effect of
13:45 - 15:15 Economic Growth on Culture
v" Prof. Kangvol Khatshima (Thailand):
Transliteration of Pali into Thai Script:
Problems and Solutions
v Prof. Hanggar Budi Prasetya Conference Hall
(Indonesia): Maintaining a Tradition as an | Angkor Century
Effort to Respond a More Challenging Era: Hotel
Case Study on Indonesia
v Mr. Chhun Phaveng (Cambodia): The
Attitude of Chinese in Cambodia in the
Present
— Questions and Answers
Conference Hall
15:15—-15:30 | Coftee Break Angkor Century
Hotel
PLENARY SESSION 3:
PROMOTION OF THE WORLD HERITAGE
— Moderator: Prof. Li Chunfu, Associate Professor
ZhouEnlai School of Government, Nankai Conference Hall
15:30-17:00 University Angkor Century
Hotel

— Panelists: (15 minutes for each speaker)

v Dr. Phon Kaseka (Cambodia): The
Tangible Heritage of Iron Production Sites
at Techo Sen Russey Treb Park of Royal
Academy of Cambodia
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v Prof. Vuong Van Toan (Vietnam):
Promoting the Ethnic Group’s Cultural
Values to Build a Multicolored Culture in
Vietnam

v" Prof. Sangeeta Gogoi (India): Moi-dams
of Che-Rai-Doi, A Proposed World
Heritage Site: Reasons, Appeal and
Prospects

v" Prof. Kol Sarou (Cambodia): One Corner
of Intangible Cultural Heritage of
Cambodia

— Questions and Answers

CLOSING CEREMONY

— Assessment by Mr. SAN Soravnith, Deputy
Director of the Asia Research Center of the Royal

Conference Hall

17:10 — 18:00 Academy of Cambodia Angkor Century
— Closing Speech by His Excellency Dr. YANG Hotel
Peou, Sccretary General of the Roval Academy of
Cambodia, representative to President of the
Royal Academy of Cambodia
Restaurant in
18:30 — 20:30 | Banquet and Khmer Traditional Performances Angkor Century
Hotel
December 21%, 2018
All day Site Visits (Departure at 8:30 AM for International Angkor Site
guests)
17:30 — 21:30 | Dinner buffet Chaltomuk
Restaurant
December 22™, 2018
A whole day | Departure of distinguished guests

Notice: Simultaneous interpretation is provided at the Conference on December 20,
Khmer- English and Vice Versa.
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Welcome Address (The draft)
By His Excellency Academician SOM Somony
Academic Full Member of Roval Academy of Cambodia
Opening Ceremony
The 14" International Conference on
“ASIA PACIFIC CULTURAL VALUES: CULTURE, HISTORY AND PRIDE”
December 20-21, 2018 at Angkor Century, Siem Reap, CAMBODIA

- Twould like io pay my respect to all respected venerables

- May [ show my respect to H.E Academician Sum Chhum Bun, Academic Full
Member and Director of Asia Research Center, Royal Academy of Cambodia

- H.E Dr. Park In-Kook, President of Korea Foundation for Advanced Studies

- H.FE Academicians, Fxcellencies, National and International Guest Speakers
and Distinguished Guests

- And all participants!

Today I have great honor to show my warmest weclome to the royal presence and
presence of delegates, national and international distinguished guests who are the
speakers and participants in the 14" International Conference on “Asia Pacific Cultural
Values: Culture, History and Pride”, which is organized by Asia Research Center,
Royal Academy of Cambodia under the support by Korea Foundation for Advanced
Studies at this moment.

I would like to show my profound thank to H.E Academician SUM Chhum Bun,
Academic Full Member and Director of Asia Research Center, Royal Academy of
Cambodia, who honorably and highly presides in the opening ceremony of the 14th
International Conference on “Asia Pacific Cultural Values: Culture, History and
Pride” at the moment.

I also would love to show my gratitute to H.E Prof. Park In-Kook, President of Korea
Foundation for Advanced Studies. who has sponsored and particpated in this 14"
international conference.

I also would like to warmly welcome and wholeheartedly thank to the presence of 110
national and international delegates and distinguised guests from 15 countries including
Cambodia, Thailand, Vietnam, Laos, Indonesia, Malaysia, Myanmar, the Philippines,
Singapore, South Korea, Japan, UK, USA, France, and Switzerland, who have attended
the conference which will be held for a full days on December 20" 2018 and 219, site
visit at Angkor complex of the World Heritage.

H.E Academicians, Excellencies, L.adies and Gentlemen, National and International
Distinguished Guests!

Xiil



Today is the glorious day that our organizing committee of the conference have honor to
welcome excellencies, professors, ladies and gentlemen who are the speakers and
participants to exchange the discussion of new findings and global knowledge on
beneficial topics in the globalization era in Angkor land of this former ancient capital of
glorious Khmer empire.

I would like to remind the whole conference that Korea Foundation for Advanced
Studies, which is an organization that pays attention to non-profitable studies and
research and focuses on public interest, was founded in 1974, aiming to train senior
scholars as well as jointly contribute to the progress of advanced studies. Since 2001, this
Korea Foundation has supported 21 Asia Research Centers in 10 countries in East Asia
such as Cambodia, Laos, Mongolia, Myanmar, Thailand, Vietnam, Indonesia, India as
well as Asia research programs in Berkeley University in USA. Particularly, this
foundation has supported Asia Research Center, Royal Academy of Cambodia since
2005 till 2018 and has organized the international conference on “South-east Cultural
Values” for the past 13 times in both Angkor, Siem Reap and in Phnom Penh. This year
the international conference is the 14th conference with the theme on “Asia Pacific
Cultural Values: Culture, History and Pride.”

The topics for discussion every year always focus specially on the cultural and scientific
cooperation sectors aiming to contribute to enhancing the civilization of various nations
in South-cast and Asia Pacific as well as in the whole world in order to promote peace
and prsopersity for the everyone’s abundance.

H.E Academicians, Excellencies, L.adies and Gentlemen, National and International
Distinguished Guests!

This 14th international conference will provide priceless contribution to cultural sector
regionally and globally in the integration phase of ASEAN and Asia Pacific regions in
2018, focusing on discussion about the content of key topics on culture, history, and pride
and 3 sub-topics:

1. Governance Modernization of Culture

2. Challenges of Cultural Globalization

3. Enhancement of Global Heritage

Korea Foundation for Advanced Studies, who has supported Asia Research Center, Royal
Academy of Cambodia to organize the international conference on “* South-East
Cultural Values” in the Kingdom of Cambodia for 13 times, has contributed to the
reseach to understand, disseminate, preserve and protect culture, civilization, tradition,
and technology of each nation. This time is the 14th international conference on “Asia
Pacific Cultural Values: Culture, History, and Pride” will reveal the benefits of
discussion exchange about linking culture with national society by focusing on culture of
peace and harmony in order to keep peace for peoples regionally and globally.

National and international speakers with extensive experiences from 16 countries will
focus on discussing and presenting about culture, history and pride on ASEAN and
Asia Pacific issues in order to understand about the ASEAN cultures, Asia Pacific
cultures, globalization, and cultural benefits of understanding one another or using

Xiv



cultural force to unite societies and mutually provide harmony and peace in economic
development and socio-economic growth together, especially the cooperation in building
one ASEAN and Asia Pacific Community to transform South-East and Asia Pacific
regions to a community with high potential on cultural, educational and economic
sectors, which are the strong columns for Asia and the globe.

I would like to show my sincere thanks to the support of Korea Foundaiton for Advanced
Studies, to various institutions, friends, national and international scholars as well as all
colleagues who have jointly contributed to the success of this international conference.

Once again, on behalf of the organizing committee of the 14th international conference, I
would like to show my deepest gratitute to the presence of HE Academician Sum
Chhum Bun, Academic Full Member and Director of Asia Research Center, Royal
Academy of Cambodia, H.E President of Korea Foundation for Advanced Studies, H.E
Academicians, Excellencies, Professors, and all distinguished guests who honorably
preside the opening ceremony of the 14th international conference this time.

I would like to wish to all Venerables, H.E Academician Sum Chhum Bun, Academic
Full Member and Director of Asia Research Center, Royal Academy of Cambodia, H.E
President of Korea Foundation for Advanced Studies, Excellencies, Academicians,
Professors, and all participants to get 4 Buddha blessings: Longevity, Nobility, Health,
and Strength, as well as all the wishes of every god in the world.

Thank You!
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Opening Remark
By Prof. Dr. PARK In-kook,
President of the Korea Foundation for Advanced Studies
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Opening Speech (The draft)

By His Exellency Academician Sum Chhum Bun
Academic Full Member and Director of
Asia Research Center, Royal Academy of Cambodia
Opening Ceremony
The 14" International Conference on
“ASIA PACTFIC CULTURAL VALUES: CULTURE, HISTORY AND PRIDE”
December 20, 2018 at Angkor Century, Siem Reap, CAMBODIA

- All respected venerables
- Prof. Dr. Park In-Kook, President of Korea Foundation for Advanced Studies

- H.E. Academicians, Excellencies, National and International Distinguished
Guests

- FExcellencies, Professors, National and International Guest Speakers

- And all distinguished guests!

Today I have great pleasure to participate in the Opening Ceremony of the 14th
International Conference on “Asia Pacific Cultural Values: Culture, History and
Pride”, which is organized by Asia Research Center, Royal Academy of Cambodia under
the support by Korea Foundation for Advanced Studies, Republic of Korea, to be held in
the land of Angkor, Siem Reap, at the very moment.

I would like to show my profound thank and warmest welcome to H.E academicians,
excellencies, ladies and gentlemen, professors, national and international researchers as
well as speakers who have come to take attend this meaningful intemational conference.

In the name of the Royal Government of Cambodia with Samdech Akka Moha Sena
Pedei Techo Hun Sen as the wise leader, in the name of the management and civil
servants of the Royal Academy of Cambodia, and in the name of myself, I would like to
give my profound thank to the consecutive support by Korea Foundation for Advanced
Studies to Asia Research Center, Royal Academy of Cambodia, in order to organize the
international conference on “South-East Asia Cultural Values” in the Kingdom of
Cambodia for the past 13 times, which were the significant conferences for studying and
disseminating the culture and civilization of each nation, and this is the 14th time under
another new topic on “Asia Pacific Cultural Values: Culture, History and Pride”.

May I inform the whole conference that Korea Foundation for Advanced Studies has
supported by providing valuable contribution to training senior researchers as well as
joint contribution to promoting the international advanced researchers in 3 different
phases: the support of establishing 16 Asia Research Centers in 7 countries in East Asia,
Asia research programs in Berkeley University in USA since 2001, the support for the
seminars of Asia Research Center Directors since 2003, and the support for the
international conference of Asia Research Center, Royal Academy of Cambodia since
2005, aiming to contribute to strengthening the harmony and the growth of civilization
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among various nations in South-east Asia, as well as numerous large regional
international forums such as Beijing Forum and Shanghai Forum.

The 14" conference, which is being organized this year by Asia Research Center, Royal
Academy of Cambodia, has 110 speakers from 15 countries including Cambodia,
Thailand, Vietnam, Laos, Indonesia, Malaysia, Myanmar, the Philippines, Singapore,
South Korea, Japan, UK, USA, France, and Switzerland. The conference will discuss and
share ideas among speakers and all participants by focusing on peace and harmony in
order to keep peace of the peoples in ASEAN, Asia Pacific and the world under different
cultural status of nations nowadays. In this meaningful conference, I strongly hope that
professors, national and international scholars who are the speakers from 15 countries
will certainly share good knowledge that are the results of recent research in the regional
integration era.

Through the welcome remark by H.E Academician SOM Somony, full member of Royal
Academy of Cambodia, he showed that this 14" international conference is absolutely
vital to contribute to enhance the cultural value of each nation by linking peace and
harmony with culture, history, and pride of various nation in South-east and Asia Pacific
regions in order to develop sustainably together.

Venerables, H.E Academicians, Excellencies, Ladies and Gentlemen!
All distinguished guests!

Once again, [ would like to show my profound thanks to Korea Foundation for Advanced
Studies who has supported global advanced research field, particularly in the Kingdom of
Cambodia.

I also would love to give my deepest thanks to national and international distinguished
guests who are the speakers from various national and international institutions and have
attended this international conference as well as Royal Academy of Cambodia and the
organizing committee of the international conference, who have made their great effort
and capacity to enable this process smoothly and successfully to the end.

I would like to wish the great blessing to venerables and to the whole 14™ international
conference in the land of Angkor, Siem Reap, to get fruitful results and wish the whole

conference participants to get peace and happiness in Cambodian land and to return home
safely.

I would love to officially declare to open the 14" international conference on “Asia
Pacific Cultural Values: Culture, History and Pride” from now on.

Thank You!
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LESSONS FROM SAMA D’LAUT CULTURAL PRACTICES OF
“CONSERVING” TEMPAT, MARINE SACRED NATURAIL SITES IN
SITANGKAI, PHILIPPINES!

Presented by
Prof. Cynthia Neri Zayas, PhD
Professor and Coordinator for the Studies of the Americas
Center for International Studies, University of the Philippines
very rough draft cnzayas@yahoo.com
PLEASE DO NOT QOUTE WITHOUT THE AUTHOR’S PERMISSION

Abstract

Sacred sites are traditional ways of conserving or protecting areas. It also acts as an
important data bank for biodiversity (cf. IUCN). This presentation aims to contribute to
the idea of world heritage promotion through the study of fempat, an example marine
sacred natural sites (MNSS) among the maritime people of Southern Philippines known
as the Sama d’laut. Tempat can be found in shoals, reefs and land. The Sama d’laut
people whose spirituality can be gleaned from their protection and celebration of rites
relating to tempat are people in the past who inhabit boat houses. Currently, they
alternately live in boat houses and water villages. Their lives are intertwined with the
water world of islets, reefs, shoals, and mangroves. This paper describes the sacred
shoals, reefs and islets, how it came about and its importance to the people. Finally, I will
analyze MNSS’ gpiritual significance, their importance for the conservation of
biodiversity, and possible suggest how it can be protected further.

Key words: Sama d’laut, marine sacred natural sites, conservation, biodiversity

Coral reefs with high biodiversity are resilient to withstand changes or disturbances.
Millions of human populations can benefit from the abundance of life in coral reefs for
these provide “food, medicine, protection from storms, and revenue from fishing and
tourism. An estimated six million fishermen in 99 reef countries and territories
worldwide—over a quarter of the world’s small-scale fishermen—harvest from coral
reefs (http://coral.org/coral-reefs-101/coral-reef-ecology/coral-reef-biodiversity/). Ofien
referred to as the rain forest of the sea, they provide: (a) Habitat: Home to over 1 million

1 Parts of this paper were originally presented as Sama d Taut biodiversity local knowledge in sacred natural

{marine) sites during the the 2nd International Conference on Bajau / Sama’ Diaspora & Maritime Southeast
Asian Cultures (ICONBAS-MASEC 2017), 23-26, 2017, Tun Sakaran Museum, Semporna, Sabah; as well as
during the 2017 International Conference on the Culture of Jeju Haenyeo (Women Divers), November 30-
December 01, 2017 Hosted by Jeju Self-governing Province, Korea. Sponsored by the Korean History
Association and the Society for the Jeju Studies, Korea. I wish to acknowledge the assistance of Hamka
Malabong who co-wrote our presentation in Semporna. Malabong, a native Sama d’laut took long hours to
gather the locations of sacred sites from a relative who is a medicine man. Often times sacred sites are not
known to ordinary people, but only the medicine man or woman. My deepest gratitude to Malabong for his
assistance.
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diverse aquatic species, including thousands of fish species; (b) Income: Billions of
dollars and millions of jobs in over 100 countries around the world; (¢) Food: For people
living near coral reefs, especially on small islands; (d) Protection: A natural barrier
protecting coastal cities, communities and beaches; (e) Medicine: The potential for
treatments for many of the world’s most prevalent and dangerous illnesses and diseases
(http://www.icriforum.org/about-coral-reefs/benefits-coral-reefs).

Like the forests of the land, human society relate to the sea as a sacred space where ritual
and magic are employed in order to profit from the resources of the reefs (Malinowski,
1922, 1948). While fishers can somehow reduce risk and uncertainty in the open sea
with the use of technology, human beings are faced with danger and uncertainty. That is
why quoting Malinowski, there is a need for ritual to secure safety and good results
(Acheson, 1981). The object of these magic and rituals are often directed to specific
sacred places at sea: fishing spots, stone or ficus trees found in islets, atolls that exhibit
unique features, among others. These spots or magical spaces happen to be related to
habitats, life cycles of marine life that in recent time, biologists and ecologists
(Verschuurun, et al., 2010) advocate the conservation of sacred natural sites not only on
land but on water as well. According to them, conserving sacred natural sites is important
because these demonstrate diversity of flora and fauna as well as reveal deep relationship
between people and nature.

Who are the Sama d’laut and what lessons can they teach us terrestrial beings on
conserving their marine resources?

Often referred to in popular publications as the Sea Gypsies, the Sama Bajau people in
Borneo or Sama d’laut in the Southern Philippines, speak Sinama language. Their
lifestyle of seasonal movements earned them the nickname, sea gypsies. Their traditional
homeland stretches from the Scas of Celebes all the way to mainland Southeast Asia.
Currently those who claim to be from the Philippines are often seen in the water villages
or moor near the Tawi-Tawi, Sulu archipelago and mainland Mindanao. Because of
armed conflicts in the southern Philippines, many of them can also be seen in big cities of
the Philippines.

Their changing lifestyles does not however alter their basic preference for sea nomadism.
Being away from their homeland, does not cut their kin relations. Often times during,
weddings and baptism of relatives, death in their extended families bring them back to
renew their ties. Most of all those who have temporarily settle in big cities, utilize
cellphones to reconnect their ties to their relatives.

Essentially, Sama d’laut people, inhabit larger water territories that land spaces. Sitangkai
is a tiny islet surrounded by pondohan, settlements on water, coral reefs and islets. It is
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said that before WWIL, they did not believe in a settled location. Most of them lived in
houseboats called koboh without trigger. But after the WWWIIL, Chinese merchants came
from Bomeo to barter some commodities with the Sama dried fish. From this time, they

began to semi-penmanently settle in water willages now termed as pondohan.

citangkal encompases a wide body of water, reefs (t'ebba), 15lets and an 1sland {devaq)
From the sandbar where it derived its name, Stangkay, territory includes on its north;
the islet of Umapuy on the Musa Bant Eeef. On its west 15 Sibutu Island the largest land
territory. On its south 1s the Tagayu Eeef on 1tz south, and on 1ts west 15 the Malamanok
izslet, above it 15 the Eamaugan Eeef on Sitangkai’s MNorthwest In between the many
reefs, 1slets of perhaps sandbar are deep channels, such as the one between Sibutu Island
and Tomindao, ancther one 13 between the Pondohan Sibangal all the way south to
Pondohan Tong-tong and a large reef called Tikba Biklatan, where it 15 too sorrounded
by deep channels on its western side. All waters of Sitangkal are within the limits of
iZelebes Sea.  The sense of local community from the viewpoint of communal annual
rites are observed mainly by the original residents. Essentially only the Sama Bajau join
in rites related to community well being and safety of the community. Flaces of ritual or
of religicus impotrtance are only known by them.

Sitangkal seascapes - deyaq, pondohan and t'ebha

Deyaq ‘land’
(1) Andulingan
@ Saluwag
@ Tumindao
) Siseon
B Bullg Muss
B Sibutu

; T Sikulan (Moheyag)
I ® Sikulan (Malikig)
Yy - == ™ Sitangkai
e b . = Alter Nagatsu,
1997274

Hydragraphic drawing by
Massed Malabong
Land, water willage, & comal reefs

The land forms, devag. of Sitangka region numbers about & (after Magatsu, 1997
Similarly, there are pondobar, a place where boat anchors iz derived from the root pondo
+ affiz -an (a locative marker), an anchorage These are places where boats oniginally
assembles, until finally they build structres on piles. Finally the coral reef: are an
impottant geologic forms for here it acts as an exteension of land for strand dwellers
wotld as well as the “pondohan™ for manne life and the coralline dwellers™ lifeblood.
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Tempat, sacred spaces, residences

Sama D’laut belief in many supernatural beings who may be found on thesea, beaches,
trees, mountains or underneath the grounds (Nimmo: 14PS) . The Djin too officiates rites
Whali Jin Jaafar, our key informant hails
from Sitangkai in Barangay of Alari. He 1s said to be the main djin, From him we
sacred places or residences
"marine” of Sama d’laut of Sitangai. Looking at the map, we could discern that the
locations of at least 23 tempat “incircles” the water villages and pondohan of the
population. It seems to imply that the center of sacred spaces or the profane space of this

of paasage (Nimmo:2: PS) and healing rituals.

obtained the names and locations of tempat,

() Pondohan ‘kampong ayer’
cluster of houses on piles

@ Sibangal

@ Kullul Pahi

@ Halo Sobbo

@ Siantuk

@ Sowang Pukul

@ Sapa-Sapa

@ Ton-Ton (Sowang Kamay)

< @ Sowang Kalobe

@ Bungin
After Nagatsu, 1997:274

Coral reefs

@8 t"bba Andulingsn

@ t'bba B kkatan

@ t'bba Talapan

@ t¢'bba Talapsn Malikiq
@ t'bba Bungin

After Nagatsu, 1997274

marine world 1s located in Sitangkai sandbar and its water villages.

Tempat locations
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Informant 2016-17: Wali Jin Jaafar, 80+ years old, Sitangkai

Concluding remarks

Fusung Eakmat Tulla & Gusung Barakat in the Kamaugan reef are two fishing grounds
kelieved to be under the care of “spinits. In fact, Gusung Barakat literally means sacred
reefs. Of the 232 tempat recorded, 5 are believed to be a very nch fishing ground. Three
are believed to be inhabited by named omboh, Sama d'laut’ s term for ancestor spirits and
of “deity’. Omboh Eanglkan 1s most venerated sacred spot. It 18 located near the light
house. In this 1slet iz found alush ficus tree surrounded by white sand beach. Annually
when the Sama d'laut have good harvest, the whole kun group or lineally related groups,
or in some cases the whele community come to make offenings in arite called Pagkanduli
‘the act of offering’ the community harvest. In this various spot the prince and princes
descend from heaven to meet up with humans to celebrate the bountiful resource of the
land and the sea. Dances, prayers, singings, games are held in a wide flat beach of the
place. The nite 15 conducted by the wali jin. The power of wali jin 15 enhanced by their
ability to locate sacred spots in their dreams Often times, healing a person 15 appeasing
the spirit that caused the illness of the patient.

Cultural prohibitions, aveidance during certain times of the yvear and nitual offerings, are
some manifestations of relations between human beings and certain spots 1n the water
wotld Sama d'laut We scholars look at this as a way to conserve resources. Conserve
and protect because most of these spots called fempai or sacred spaces like reefs and
unique locking stones, growth in 1slands among others. Cultural prohibitions reveal that
only cettain knowledgeable medicine persons termed wali jiz, has the capacity to deal
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with the power of these spirits believed to be inhabited by both generous and malevolent
‘beings. Avoidance certain seasons of the year indicates that as the time is the spawning
seasons of some marine species or mating periods of others. As the sacred spots are
believed to be inhabited by beings not like us, they needed to be appeased to provide
bountiful harvest, health and wellbeing of fisher and divers, and most of all general
health, peace and prosperity of the community.

In a marine environment, terrestrial people have a hard time distinguishing location of the
sacred sites due to the fluid nature of water. Unlike in land, people can easily concretely
mark and delineate important places. Traditional spots have to be considered with
outmost care in consultation with the wali jin or medicine man/woman. They, wali jin,
the mediators of this world and the other world. Our lesson? To listen to what local
people tell us of their way of life and how to deal with their environment. In this way
knowledge of nature is most valuable for humans to survive and thus be considered as
knowledge heritage of humankind.
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Cultural Values,
Culture, History and Pride

»  What are Culture values? “Culture is the complex and elaborate system
meaning and behavior that defines the way of life for a group or society.”

» | would like start from UNMESCO Legal Elements for Culture

- The convention concerning the Protection of the world Cultural and natural
Heritage, adopted in 1972, was founded on the promise that certain places on
the Earth are of outstanding universal value and as such should form part of the
common heritages of humankind. While fully respecting the national
sovereignty, and without prejudice to property right provide by national
legislation, the States Parties to the convention recognize that the protection of
the World Heritage in the duty of international community as a whole.

Some of Legal Instruments for Culture

» 1952: Universal Copyright Convention, revised ir 1971, protects intellectual
property-from scientific and literary text to film and sculpture

» 1954: Convention for the protection of Cultural Property in the Event of
Armed Conflict.

» 1970: Convention on the means of Prohibiting and Preventing the illicit
Import, Export and Transfer of Ownership of Cultural Property.

» 1972: Convention concerning the Protection of the World Cultural and Natural
Heritage: the first to put forth the idea that humanity possesses a common
heritage and the legal foundation for the World Heritage List.

» 1980: Recommendation concerning the Status of the Artist recognizes the
special labour condition of artists and their unique role in society's
development.
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Some of Legal Instruments for Culture
(Continue)

» 2001: The Convention on the Protection of the Underwater Cultural heritage

» The Convention for the Safeguarding of the Intangible Cultural Heritage
(2003).

» The Convention on the protection and Promotion of the Diversity of Cultural
Expression (2005)

» Most of them were high raking families, high education in France
» School existed only at the city center organized by French
Education interrupted by civil war more than 20 vears 1975-1998

The UNESCO Cultural Conventions
Contribution

# All the about UNESCO Cultural Conventions are intended to safeguard and
nurture some aspect of culture and creativity, from intangible heritage, the
diversify of cultural expression and creative industries, to fight against the
illicit trafficking of cultural goods.

» These conventions establish a range of governmental and international
funding cooperation mechanisms, as well as monitoring and evaluation tools.
They promote capacity bpildirig programmes and other initiative for the

safeguarding of culture ( including natural heritage) and its integration in
national and local development strategies.
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CONTRIBUTING FACTORS FOR ACADEMIC SUCCESS IN THIS
GLOBALISED ERA: VOICES FROM THE SUCCESSFUL
INDIGENOUS PEOPLE (ORANG ASLI) IN MALAYSIA

Presented by
Prof. Ong Eng Tek
Department of Educational Studies, Faculty of Human Development
Sultan Idris Education University, Malaysia

Abstract

Globalisation entails the expansion of local and nationalistic perspectives to
that of a broader outlook of an interconnected and interdependent world with free
transfer of knowledge, views, ideas, capital, goods, and services across national
frontiers. Despite living in this globalised era, the Indigenous People of Malaysia who
have been in existence here since approximately 5,000 years ago are still lagging
behind as compared to all the other mainstream ethnics, particularly the Malays,
Chinese, and Indians. While the maintsream ethnics have been academically,
culturally and economically in step with the globalised world in a wide range of
aspects, the Indigenous People of Malaysia, generally, are yet to have attained such an
aspired achievement. Hence, it is important to listen to the voices of successful
Indigenous People in Malaysia and thereafter, crystalise the contributing themes or
factors from these voices. It is an earnest hope that these crystalised factors from the
successful Indigenous People would serve not only as a motivation, but also as a
guide to other Indigenous People in Malaysia, in particular, so that they can also be
equally successtul in this globalised era.

Keywords: Globalisation, Indigenous People, Successful, Malaysia

INTRODUCTION

Globalisation entails the expansion of local and nationalistic perspectives to
that of a broader outlook of an interconnected and interdependent world with free
transfer of knowledge, technology, economy, views, ideas, values, capital or people,
goods, and services across borders or national frontiers (Knight, 1977, O’Neill &
Chapman, 2015).

Accordingly, globalisation accelerates worldwide interconnectedness,
develops progressive integrated structures and relationships beyond nation states, and
shrinks the distance and time in communication and travel which, taken together,
leads to extensive and intensive global relations (Marginson & Rhoades, 2002).
Globalisation, according to Marginson (1999), “has the potential to affect every part
of the world, including educational institutions and programs, and the subjectivities
formed in education™ (p. 20).

In step with the globalisation in terms of education, Malaysia has progressed
well since she gained her independence from the British in 1957. With a population of
32.4 million as of 2018 (Department of Statistics Malaysia at www.dosm.gov.my),
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approximately 69.1% of the population are classified as Bumiputera which comprises
the Malays and minority ethnics such the Indigenous People and the local indigenous
of the states of Sarawak and Sabah, 23% of the population are of Chinese descent,
6.9% are of Indian descent and 1% is of other minority of non-Bumiputera ethnics.
Table 1 summarises the Malaysian population in 2018 by ethnicity.

Table 1: Population in Malaysia by Ethnicity

Year 2018

Ethnic Total (in million) | Percentage
Bumiputera 22.39 69.1%
Chinese 7.45 23.0%
Indian 2.24 6.9%
Others 0.32 1.0%
Total 32.40 100.00%

The Indigenous People of Malaysia who have been in existence here since
approximately 5,000 years ago are not homogeneous group as there are at least 95
subgroups, each with their own distinctive language and culture (Masron, Masami, &
Norhasimah, 2013). They represent approximately 0.6% of the total population (Lye,
2011; Tarmiji, Fujimaki & Norhasimah, 2013). It is disheartening to note that 76.9%
of the Orang Asli population live below the poverty line, and among the below-the-
poverty—line population, 35.2% have been classified as living in hard-core poverty,
compared to 1.4% nationally (Mohd Asri, 2012; Masron et al., 2013). Therefore, their
socially low and economically deprived position situates them among the
disadvantaged minorities and hence, as explicitly documented in the Malaysian
Education Blueprint 2013-2025 (Ministry of Education, 2012), they are reckoned as
the minority groups with “specific needs” (Chapter 4, p.15) on the following basis:

There are a few groups of students whose circumstances or needs are different
enough form the mainstram that they are likely to fall through the gaps and
not reach their full potential unless specifically catered to. These groups
include ... students from indigenous and minority groups including Orang Asli
.., and children with special needs. Programmes, schools, and initiatives that
cater to the additional needs of these children will allow them to benefit
equally from the Malaysian education system. (Chapter 4, p.15)

Additionally, the Orang Asli definietely requires the providence of “specific
needs” given that they are still lagging behind and marginalised (Johari, 2007) as
compared to all the other mainstream ethnics, particularly the Malays, Chinese, and
Indians. While the other ethnics have been academically, culturally and economically
in step with the globalised world in a wide range of aspects, the Indigenous People of
Malaysia, generally, are vet to have attained such an aspired achievement when the
Orang Asli student outcomes were adversely reported in the Malaysia Education
Blueprint in that, academically, “the droup-out rates for Orang Asli students is [sic]
higher when compared to the national average. Only 30% of Orang Asli students’
complete secondary school less than half the national average of 72%. Compared to
the national average of 87%, only 61% of students at SK Asli [or Indigenous Primary
Schools] pass the core subjects in the UPSR [or end-of Year 6] national examinations.
Only 1% of public schools are in the poor performance band (Bands 6 and 7)
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compared to 35% of SK Asli (Exhibit 4-10)” (Ministry of Education, 2012, Chapter 4,
p.21).

Percentage students that Percentage of students
complete secondary school passing core subjects at UPSR  School distribution by Bands

87"
29
£
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34% =5
£ a0 1&2
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62%
30
. Bands
85% 2
3485
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e m— 1 o
Orang Asli  National SK (Asli) National SK (Asii)  Priman
average average i i échooé

Source: Ministry of Education (2012, Exhibit 4-10, Chapter 4, p.21)
Diagram 1:  Orang Asli Student Outcomes

Despite the fact that the Orang Asli education was formalized in 1952 and that
a special department known as Department of Orang Asli Development or JAKOA
(Jabatan Kemajuan Orang Asli Malaysia) has been established with the vision of
“developing the Orang Asli community so that they are on par with the mainstream
community” and the mission of “implementing the development in an inclusive
manner to enhance the socio- economic status and living quality towards progression
by dignifying the superior heritage of the Orang Asli community” (quoted from the
official JAKOA website at www.jakoa.gov.my), the academic achievements are still
very much less than favourable (Edo, 2012; Hamidah, Abdul Rahman, & Khalip,
2013; Nur Bahiyah et al., 2013).

Therefore, proactive measures need to be drawn up and implemented to assist
the Indigenous People of Malaysia so that they will rescued from the bondage of
academic failure and marginalised society, and be brought into the the successful
mainstream. The review of the literature indicates that, while many studies have
collected the perceptions and views of parents, educators, and school administrators,
few have explored the voices of successful Indigenous People with regard to the
factors which had contributed to the academic success. Failure to do is a serious
oversight (Williams et al., 2017). Hence, this study aims to listen to the voices of
successful Indigenous People in Malaysia and thereafter, crystalise the contributing
themes or factors from these voices. It is an earnest hope that these crystalised factors
from the successful Indigenous People would serve not only as a motivation, but also
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as a guide to other Indigenous People in Malaysia, in particular, so that they can also
be equally successful in this globalised era.

METHODOLOGY

Research Design:

Given that the aim is to explore the phenomenon of academically successful
Indigenous People by giving voices to them to articulate the factors that contributed to
their academic success on the basis of their own personal experience, the most
suitable research design is that of a phenomenology, which is also known as an
educational qualitative research design (Creswell, 2009, 2013; Marshall & Rossman,
2010; Patton, 2015). Equally, Creswell (2013) theorizes that the best criteria to
determine the use of phenomenology is when the research problem requires a
profound understanding of a particular phenomenon such as human experiences (i.e.,
the experiences of academic success) common to a group of people (ie., the
Indigenous People) so as to distill individual experiences to an essential concept.

Sampling and Instrumentation:

Creswell (2013) suggests that the studied group should consist of 3 to 15
individuals. The more diverse the experiences of participants, the harder it will be for
the researcher to find the underlying essences and common meanings attributed to the
studied phenomenon. Accordingly, the appropriate sampling technique used is that of
purposeful sampling whereby information—rich cases individuals or groups of
individuals who are knowledgeable about or experienced with a phenomenon of
interest (Cresswell & Plano Clark, 2011). In addition to knowledge and experience,
the availability and the willingness to participate, and the ability to communicate
experiences and opinions in an articulate, expressive, and reflective manner,
according to Bernard (2002) and Spradley (1979), are equally important.

The interview protocol takes the following form.

Congratulations! You are the Indigenous People who have successfully
entered the University. I would be truly grateful to you if you are able to share your
experiences and success stories for the benefits of other young Indigenous People.
Please enlighten and relate your personal examples/stories the factors which have
contributed to your academic success.

Data Collection Procedure

Firstly, the approval from the institutional review board was obtained before
the study commenced. Secondly, the list of university IP students with their email
addresses at a higher institution was obtained from the President of the Undergraduate
Orang Asli Club, or PERMOA (Persatuan Mahasiswa Orang Asli). While the
interview protocol consisting of the main question was posed to the successful
Indigenous People, 7 students or interviewees -- denoted as IP-1, IP-2, IP-3, IP-4, IP-
5, IP-6, and IP-7 who were undergoing the Bachelor of Education programme --
willingly participated in the on-line interview by responding to the question in the
Interview Protocol.
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Data Analysis Procedure

Thematic analysis was used as the main analysis procedure to analyze the
phenomenological data acquired through online responses. Essentially, thematic
analysis was performed through the process of coding in six phases to identify
patterns across data sets that were important to the description of a phenomenon and
are associated to the specific research question (Braun & Clarke, 2006). The six steps
for conducting a thematic analysis has been summarised in Table 2.

Table 2: The Six Steps of Thematic Analysis

Step of Thematic Analysis Description
1. | Familiarizing with your data Read all the online responses, making notes
and marking ideas (i.e.

potential/initial/tentative themes) for coding,.

2. | Generating Initial Codes Categorise the recurring words, phrases, or
thoughts acorss the data set, and code each
category.

3. | Searching for Themes Sort or collate codes into potential themes, and
gather all data relevant to each potential
theme.

4. | Reviewing and Refining Consider the relationship between codes,

Themes between themes, and between different levels

of themes such as main overarching themes
and subthemes within them, and subsequently,
identify overlapping themes or uncoded text,
refining and revising each category.

5. | Defining and Naming Themes | Compare themes and find high degree of
consensus (95%) or joint agreement between
codes, which tell the overall story. Names for
cach theme is intelligibly given and clearly
defined. Coding decisions that differ will be
dicussed and modified accordingly in terms of
content and wording,.

6. | Writing up the Results Write a scholarly report of the final analysis
which relate back to the research question and
literature. It must include clear themes and
subthemes with supportive verbatim quotes
(or, vivid, compelling extract examples).

FINDINGS

Based on the analysis of seven interviews with academically successful Orang
Asli Indigenous People in Malaysia, the findings revealed the factors (or themes)
which have contributed to their academic success. Two themes emerged from the
interview data: Aspiration and Support. Each theme has corresponding subthemes that
are elaborated in the subsequent paragraphs.
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Theme One: Aspiration

One of the resounding themes emerged from the interview data is that of
aspiration — the ardent wish or desire to become successful, and in this case,
educationally. The Orang Asli interviewed aspired to become successful, manifested
in their successful entry or applications to the universities. The aspiration which these
Orang Asli people have seems to be induced or prompted by several parties, ranging
from self, family, community, and friends, hence the four subthemes.

1.1 Self-induced

Aspiring him/herself to be on par with people of other mainstream races seems
to be an important factor which propels the aspirant further, especially in taking the
necessary action to achieve what has been aspired. For example, when a person
aspires to have a better carreer and be successful, he/she will work harder as
commented by an interviewee:

I hope to get a betier career .. and am able to be successful like other
[mainstream] people. .. I will complete all the homework given by my
teachers. (IP-1)

Such self-induced aspiration i1s shared by yet another interviewee who
remarked the importance of self-induced aspiration, particularly in assuring oneself
and focussing one’s mind towards realising the aspiration as follow:

Self-factor is very important and it has contributed to my success. I always
assure myself and my mind that I need to learn new things and study hard and
become a knowledgeable teacher. I have a dream to be a teacher who will
contribute to my race (IP-6)

1.2 Family-induced

The successful thoughts and desires could also be triggered by the thought of
being successful simply for the sake of one’s family. Realising that the family is
economically deprived and that in order to bring the family out of poverty, one needs
to study hard and be not only successful, but also be a role model for one’s siblings as
pronounced in harmony by four of the interviewees.

I hope to be change the destiny of my family towards a better direction, [and]
... hope to be a good example for my younger siblings to emulate. (IP-1)

I want to be successful so that I can change the destiny of my family and malke
them happy and prosperous (IP-02)

When I see my family is at the very low standard of living and very poor, 1

really want to help my family and bring my family out of such poverty. All
these make me want to work hard and be successful. (IP-3)
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1.3

I want to be successful so that I can be a good role model for my younger
siblings. (IP-07)

Community-induced

The thought for one’s marginalised community, the yearning to alleviate the

community to the level which is on par with other mainstream races, and the desire to
help one’s community in addressing the pressing problems such as the high dropout
rate from school among Orang Asli children could also induce the aspirational
thought to be successful in study. Such community-induced aspiration was shared
among 5 terviewees who remarked that:

1.4

If we succeed [academically], we can change the perceptions of others
towards Orang Asli community. We can succeed just like other [mainstream]
ethnics although we are minority. (IP-1)

When I see my Orang Asli community is being marginalised and oppressed
due to lack of knowledge, I really feel that I have the responsibility to help and
champion for my community. That's why [ must study harder [and be
successful] (IP-2).

I have seen so many Orang Asli failed in school and are not able to contimie
their studies. This makes me want to help them (i.e., Orang Asli in my
community) so that the Orang Asli community can stand tall, as tall as other
[mainstream] races. (IP-3)

I look forward to being a successful educator who will help solve the dropout
problem among Orang Asli community ... I will also be able to plant the
awareness among the Orang Asli parents in the Orang Asli community
regarding the importance of education [and these parents] ... will send their
children to school so that our community will progress and develop. (IP-6)

Since I grew up in this community and they supported me morally, I want to be

successful so that I can bring progress fto my Orang Asli village and
community. (IP-7)

Friend-induced

The successes of friends from similar or different races may also initiate

aspirational thought of being successful, and hence, translating such aspiration into
action. The theme of friend-induced aspiration seems to emerge and supported by the
following responses of the interviewees.

I have seen many of my friends who are successful and I want to be successful
like them. (IP-2)

Seeing the successes of my friends really makes me want to be as successful as
they are. (IP-3)
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Theme Two: Support

The second resounding theme emerged from the interview data is that of
adequate support, be it financial or moral. The aspiration in becoming successful
which these Orang Asli people have seems to have emanated from the family,
community, friends, schools, and government, hence the five subthemes.

2.1 Family-based

The successful Orang Asli interviewees have indicated that their academic
success was derived from the family-based support which comes in various forms
such as encouragement, advice and admonishment, willingness to render any help
needed at anytime, and financial, which taken together, may be broadly classified as
moral and financial. The following quotes from the interviewees provide the credence
for the subtheme of family-based support.

My parents always advise me to work hard and they are willing to do anything
Jor me so that I am successful in my study. (IP-1)

My family always give the support so that I can be successful in education.
Although my family does not have good educational history, they always ask
me to study hard. Although my mother was educated up to primary year 3 and
my dad has never attended school (i.e., uneducated), they encourage me to
study hard to become a successful person and our family will have a better life
and [my success] will be a good example for the Orang Asli community. My
family will fulfil whatever needs that I have so that I can study well. For
example, my parents are willing to take me [to school or anywhere for extra
tuition classes and school programs] and give me whatever educational need
so that I can be successful in education. (IP-2)

My family always gives me the moral and financial support in every aspect
and every stage of my education. (IP-5)

My parents give me lots of support and motivation, and my elder brother
always gives me support whenever [ feel like giving up. (IP-6)

2.2 Friend-based

Another source of support that the Orang Asli interviewees received was that
from their friends which include their classmates, schoolmates, and village-mates who
were of their age or even older. The friend-based support ranges from lending
academic help in teaching, discussing, lending of notes, advising, collaborating to
complete school work or assignments, to going through good times and bad times
together. The following quotes from the interviewees provide the credence for the
subtheme of friend-based support.

I have friends who have helped me in my study ... I consult them, discuss with
them, and ask them to teach me when I have difficulties in my study. Also,
whenever I am absent from the school, I will borrow their notes to revise. (IP-1)
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2.3

My peers help me to succeed. Afier SPM and dafter completing ithe
matriculation program, they inform wme of the wuniversity application,
interview, and other matters [pertaining to the entry into university]. (IP-2)

Friends are very important because we motivate one another ... we go through
good times and bad times [or thick and thin] together .. we complete
assignments together especially when teachers give group assignments. (IP-
07)

School-based

Support from the school, particularly the teachers seems to be the resounding

subtheme that emerged from the interview data. The successful Orang Asli
interviewees reminisced the support that they received from their teachers such as
giving advice and help pertaining to their current study and tertiary study, conducting
extra classes after school hours, familiarising them to the techniques in answering
examination questions, offering motivating and comforting words in times of need,
and imparting extrinsic motivation in the forms of rewards and recognition, The
following quotes from the interviewees provide the credence for the subtheme of
school-based support.

2.4

My teachers always give me advice and help me in my study. .. They give
extra classes in the afiernoon (after school hours) and also during the
weekends. ... They give use past examination questions to solve ... My school
organises academic programs and camps which I will attend. ... My school
counsellor talls to me about the paths that I can choose after SPM. (1IP-1)

My school teachers helped me so much ... They make me aware of the
importance of education, [and] ... motivate me. .. They expose me to the
outside world and always give positive words that help me ifo study tll
university level. (IP-2)

My school gave a lot of rewards and recognition for those who did well in
school. This really makes me want to study harder. (IP-4)

My teachers will never be bored in giving me help and support until my
academic performance increases. (IP-5)

Teachers play an important role in my success. They [the teachers] give me
knowledge .. teach me .. [and] reprimand me if I do wrongly in my
homework. [Besides] .. teachers in my school encourage and support me so
that I can enter the university. ... My school even gives me the opportunity and
cooperation when I wanted to go the school to carry out the educational
programs which are required of me by my current university. (IP-07)

Community-based

The Orang Asli interviewees recalled the support that they received from their

own community, without which they would not be successful today. The values
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shared within the Orang Asli community such as diligence have also been cited as an
attributing factor which leads to their success in study. The following quotes from the
interviewees provide the credence for the subtheme of community-based support.

Our Orang Asli community emphasises on diligence and they always give me
whatever assistance needed so that I can be successful in my study (IP-5)

Even now as a university student, whenever I go home for the holidays, my
local community people always support and praise me ... [and this] really
makes me want to be more excellent and successful. (IP-07)

2.5 Government-based

The Orang Asli interviewees also acknowledged the support that they received
from the Malaysian Government, particularly the JAKOA (i.c., Department of Orang
Asli Development). The support rendered by the JAKOA takes the form of disbursing
scholarships, providing the needed learning resources, and organising motivational
educational programs. The following quotes from the interviewees provide the
credence for the subtheme of government-based support.

JAKOA has helped me a lot. They (JAKOA) gave me a scholarships and a
laptop which allow me to study well and be successful. (IP-2)

The government has given the Orang Asli students like me lots of assistance
such as financially and learning resources so that we are on par with other
races in this country. (IP-5)

Department of Orang Asli Development (JAKOA) has given me financial
support and also has organized motivational programs. I will not come to the
university if I do not have any assistance from JAKOA (IP-07)

1.6 Faith-induced

There was a voice from the successful The Orang Asli who professed that her
success was attributed divinely to God the Almighty who constantly provides help
and strength to her. This underlies the importance of one’s faith, irrespective of the
religion or denomination which one embraces. She succinctly remarked that:

Religion contributes to my success. I always believe that there is a God who
helps me and gives me strength (1P-4)

DISCUSSION AND CONCLUSION

The findings from the analysis of interview data of the successful Orang Asli
Indigenous People of Malaysia indicated two main themes which contributed to their
academic success. The first theme is that of Aspiration, the ardent wish or desire to
become educationally and academically successful. The first theme on aspiration
seems to be contributed by a further four subthemes, namely self-induced aspiration,
family-induced aspiration, community-induced aspiration, and friend-induced
aspiration. Meanwhile, the second theme is that of support and such a support is
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family-based, friend-based, school-based, community-based, government-based, and
faith-based support, hence the six subthemes. These themes and their corresponding
subthemes are summarised in Table 3.

Table 3: Themes and Subthemes which Contribute to the Success of Indigenous People

Theme Subtheme

1.  Aspiration 1.1  Self-induced Aspiration
1.2 Family-induced Aspiration
1.3 Community-induced Aspiration
1.4  Friend-induced Aspiration

2. Support 2.1 Family-based Support
2.2 Friend-based Support
2.3 School-based Support
2.4  Community-based Support
2.5  Government-based Support
2.6 Faith-based Support

These seven successful Orang Asli Indigenous People, currently undergoing
the undergraduate degree program in a higher learning institution, could be regarded
as academically resilient students -- defined as students who are academically
successful despite coming from low socioeconomic status backgrounds (Waxman et
al., 2003). The findings of previous studies indicated that there are several factors
which have been regarded as significant predictos of academic resilience. These
factors include (1) relationships that provide care and support (both within and outside
the family); (2) intrinsic motivation; (3) positive self-concept and academic self-
efficacy; (4) internal locus of control; (4) nonparental sources of support or counsel
from peers, siblings, and teachers; and (5) the availability of community organisations
and services (Martin & Marsh, 2009; Masten & Obradovic’, 2006; Morales, 2010;
Sturtevant, 2014; Vanderbilt-Adriance & Shaw, 2008; Wong, 2008).

The two major themes supported by ten subthemes derived from this study
seem parsimonious when the findings from the previous studies could subsume under.
For example, the intrinsic motivation, positive self-concept and academic self-
efficacy, and internal locus control could be subsumed under the first theme on
aspiration and its related subthemes. Meanwhile, the relationships that provide care
and support, nonparental sources of support or counsel from peers, siblings, and
teachers, and the availability of community, organisations and services could be
subsumed under the second theme on support and its related subthemes.

Therefore, firstly, the Orang Asli Indigenous People in Malaysia need to be
given the opportunity to be aspirants with the belief that they would be successful in
future. Such contention is supported by Linderman (2010) who has empirically
verified the proposition that a direct positive relationship exists between the career
aspirations of seventh grade students and their academic achievement. Secondly, the
support mechanism should be in place to assist the Orang Asli so that they are able to
succeed. Iglesia, Stovera and Liporacea (2014) have found that a person’s perceived
social support did have an impact on his or her academic achievement.
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Finally, in this era of globalisation, the Orang Asli should not have the feeling
of being marginalised and oppressed. Instead, aspiration needs to be cultivated and
that adequate financial and moral support, at the very least, needs to be provided so
that these Orang Asli would be on par with the mainstream races in terms of
educational success and career propect.
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EXTRA-ORDINARY WORKMANSHIP OF MURAL PAINTINGS
AND STONE SCULPTURES IN BAGAN

Presented by
Prof. U Aung Kyaing
Deputy Director General, Department of Archaeology and National Museum,
Ministry of Religious Affairs and Culture (Rtd)

Bagan is located on the East bank of the Ayeyarwaddy river, Mandalay
region in the central part of Myanmar. Now there are 3822 Buddhist monu ments
still remaining which cover in the 42 square kilometer. Among them 416
monuments are decorated with the mural paintings on the interior walls. Out of
them smoe mural paintings are rare.

Introduction

According to Myanmar country is a Buddhist country, there are uncountable
buddhist monuments elsewhere in Myanmar since the beginning of Buddhism.

So, Myanmar country is called" Land of Pagoda”.

All Myanmar people believed that Shwedagon pagoda in Yangon was built
during the life time of Buddha after two merchant brothers named Tra— pusha and
Ballika came back from the last one of seven stations of Buddha in Bodha-Gaya when
they got the eight sacred hair of Buddha, and then they built Shwedagon pagoda on
the Sirguttra hill.

Secondly Gotama Buddha stayed seven days and preached to the people at
sandal wood monastery at Suna-paranta Vaniccagama at the age of (55) years of
Buddha and Buddha set the two Buddha's foot-prints for all beings in order to worship
as the inheritance of according to punnovada sutta, Besides, Buddha also took journey
to Rakhine region at the same trip in the 20th Vassa of the Buddha.

Thirdly, Some Sakyan races migrated and settled at Tagaung. Those are also
Buddhist people. Besides, when 235-years after the demise of Lord Buddha, Asoka
the emperor held third Buddhist Coucil at Patna (formerly Pataliputta) in India and
Asoka sent Buddhist monks to the nine countries all over the world to propagate the
Buddhism. Myanmar is one of the nine countries, where Asoka sent Budhist monks.
Asoka and the great Mahather Muggliputtatissa sent two Buddhist monks named Sona
and Uttra to Myanmar country. During the time of the first Myanmar king Anawrahta,
King Dhatusena from Ceylon presented some replicas of real Tooth-relie. After that
king Anawrahtar built four stupas on the four corners of Bagan area and he enshrined
the replica of Tooth-relics in the relic chambers. King Anawrahtar built also one stupa
on the Pyet-kha-ywe mountain range near Kyaukse. The Myanmar Buddhis would
like to build the religious monuments continuously up-to-now.

They would like to be donors of pagoda, donors of monastery and donors of
sima. Mostly the donors built the religious buildings on the sacred hills, hummocks
and mountain peaks. They carried the building materials up-to the mountain peak in
difficulties.

Especially they built many religious buildings around the capital. eg; Tagaung,
Srikhetra, Hanlin, Bagan, Innwa, Amarapura, Mandalay.Other places where Buddha
sasana flourished are Rakhine Vesali and Ramannva Desa, particularly around Kelasa
mountain Ramanya range, Rakhine and Mon kingdom were contemporaries of Pyu
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kingdom, Lithic inscriptions, and excavated artifacts prove the Buddha sasana arrived
and florished at such places.

As especially Bagan was the capital being lasting 1262 years, they built over
four thousand four hundred ancient monuments cover Bagan area.

Mostly Greater temples were built by the kings, the lesser temples were built
by the rich people, princes, princesses and ministers. Smaller pa— godas were built by
the ordinary people princesses.

They built the religious buildings according to their lithic inseriptions erected
inside or out side of their buildings, mentioning about their wishes such as in order to
stop the samsara (circle of lives) and to enter Nirvana.

They used either bricks or stones or wood for their religious build— ings. But
they used wood for resedential buildings such as palaces, houses and rest houses to
differentiate between religious buildings and residential buildings.

Wooden buildings were not lasting long time. The wooden buildings were
decayed within 200-vears thats why wooden buildings were not remaining but the
wooden pieces such as wooden Buddha images, wooden lintels and wooden
doorleaves althought they were thousand vears old were still lasting because those are
located under the shelter.

In Bagan area there are six stone buildings, those are Shwezi-gon zedi,
Kyauk-gu-Umin, Setkutaik near Turin range, Nanpaya, temple near
Dahmmayazaka Zedi and two stone pillars of the bell near Thatbinnyu temple.

Architectural Type

In Myanmar there are mainly two types of ancient monuments. First type
is solid to enshrine the relics of Buddha and arahats together with gold and
jwelleries, Votive tablets gold sheets, silver sheets written about the patisa
smoatpat and attributes of the Buddha.Inside the relic-chamber or in the por tion
of the concentric rings above the bell-shaped section. The rich people en shrined
the real gold images and silver images.

Second type is hollow to house the Buddha images, to set the eight
princple scenes of Buddha and seven places fo Buddha in the niches as well as to
decorate the mural paintings on the interior walls and stucco carvings, glazed
terra-cotta tiles on the exterior walls. Thus, the Architectural types are further
calssified as follows:

Solid type are as follows:

Solid types are as follow:
a) Sinhalese-type stupas (e.g. Sapada, Pebinkyyaung)
b) Stupa with circular basement (Stupa near Einyakyaung Temple)
¢) Stupawithbulbous shape (Ngakywenadaung, Paukpinya Stupa)
Hollow types are as follows:
a) Four-storied guphayas (e.g. Thatbvinnyu Guphava, Gawdawplin Gphya),
b) Three-storied guphavas (e.g. Htilominlo Guphaya, Thitsawaddy Guphya),
¢) Two-storied guphaya (e.g. Nwapyagu Guphaya, Sinpyagu Guphaya),
d) One-Storied guphayas (e.g. Ananda Guphaya, Nagayon Guphaya),
e) Guphaya surmounted with Sinhalese-type stupa (e.g. Sinkhanphaya with
four entrences near Ywahaung gyi Guphaya, No. 1886/1182, south-east
ofEinyakyaung Ngamyethna Guphaya),
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f) Guphayas surmounted with bell-shaped stupa. (e.g. Myinpyagu gupha va,
Kondawgyi Guphaya),

g) Guphavas surmounted with sikhara (e.g. Prasada Temple, Phayatsa
shwegu).

h) Guphayas surmonted with Mahabodhi-shaped sikhara (Mahabodhi Guphaya
Gubyaukkyi Guphaya near Wetkyi-in village).

1) Five-sided or pentagonal pagodas (e.g. Dhammayazaka Zedi, Fin yakyaung
and other Ngamyethna Guphayas),

1)  Monasteries-single monastery, monastic complex and cave monasteries (e.g.
Borne Okkyaung, Lemyethna Complex andKyansittha Umin),

k) Brick pavilions (e.g. monasteries with tiered roofs, south of Shwezigon,
Turinpahto Monastery),

1) Image houses (e.g. Kyaygu-taik near Shwezigon Zedi, small Gandhaku di
Taik near Shwesandaw Pagoda),

m) Brick- structures surrounded by wooden building (Htaung- pa-lo, East
ofTaungbi village and Temple No.2142, north-west ofEinvakyaung
Guphayva),

n) Ordination hall (e.g. Lemethna Sima, Upali Sima),

0) Underground caves for meditation (e.g. Nandamannya Umin, south
Kyansittha Umin),

p) Inseription cave (e.g. Sinphvu-shin InscriptionCave),

q) Kuti (e.g. ruined building near Levmethna Temple),

r) Wooden monasteries elsewhere in Myanmar,

In Bagan times, the architects used brick and sandstone laid with mud
mortar and lime mortar. Sometimes they mixed cowmilk for the stone masonry
work.

For the plaster cavings and stucco works they mixed lime mortar with
molasses, glue and gum obtained from trees and hides ofanimals.

Structures such as palces, houses, dhamasalas, facade buildings of monasteries,
ordination halls, rest houses and aphi (side building of image house) were built
with timbers.

Brickworks

Bagan architects used mostly bricks and mortar in brickworks, Al though
they used mud mortar, the thousand vears old buildings are still strong because of
the brick bondage laid systematically. They made concave bricks to insert the
mortar. Therefore, each edge is touching and closed. So even the needle cannot
enter into the brick joints and some joint-lines are invisible. On some surfaces
they used chisels in dressing bricks to hold plas ter.

Mostly they laid the bricks vertically on the base to be stronger as the sole.
They laid the bricks vertically every four feet apart; on each level they fixed
sandstone anchors as reinforcement. Sometimes they laid bricks alternately in
vertical and horizontal systems. (e.g. The wall around the Image Gandhakudi of

the 21d storey of Thatbyinyu Temple.)
Varieties of Arches

The various kinds of arches can be studied above the doorways, en trances,
porches, niches, passages, vestibules, corridors, staircases, windows and
gatehouses.

Various arches are as follows:
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1. Corbelled arches
2. Radiating arch or Voussoir arches
3. Straigth or square arches
Mostly they put tapering brick as wedges in every arch.

Corbelled Arches

For a niche, an entrance, doorway of comer stupa, bricks are laid

horizontally to project from the two sides. Horizontal bricks at the top of the arch
are jointed together and closed. That is the corbelled arch. But whenever one
brick is project, one brick has to press on the other end of the projecting brick.
Sometimes the surface of a corbelled arch is dressed to form a triangu lar arch.

a)
b)
c)
d)
¢)
f)
g)
h)
i)

Examples;

An old monastery, north of Mahabodhi Temple (early 111 cen tury A.D)
Monastery, south of Shwezigon Pagoda (12th C.AD)

Cave Monastery, south of Lawkananda Pagoda (12 th C.A.D)

Entrance of upper storey ofMyaybontha Phayahla (12th C.A.D)
Entrance ofMyinpvagu Temple (IPh C.A.D)

Entrance of Pahtothamya Temple (11 th ¢ A D)
Entrance of atemple, north of Myaybontha Phayahla (12thC.A.D)

Niches of Nahtlaung-Kyaung (1 1th C.AD)
Sinphyu-Shin Monastic Complex (14th C.A.D)

Radiating Arch or Voussoir Arch

Radiating arch can be seen everywhere in Bagan. In those days Bagan

architects could build broad vastibules or audience halls and main halls without
central pillar or core up to 7.2-m spans by using the radiating arches.
The different techniques of radiating arches are as follow:

a)

Radiating arch by laying bricks in breadth wise in flat postion,

Radiating arch by laying bricks in breadth wise and in depth wise in
alternate position,

Radiating arch by laying sandstone slabs in flat position

Radiating arch by laying bricks or sandstone slabs in alternate position.

Straight or Square Arches

The straight arches can be seen on the entrances, gatehouses, enclo sure

walls, niches, windows and meditation cells.

Usually the Bagan architects constructed the radiating arches above the straight
arch without the help of radiating arch or any kind of lintel. In the Bagan arca the
broadest span of straight arch, 1.75-m, can be seen in the gatehouse of Lemyethna
monastic complex at Minnanthu village. It is still going strong although hit by
severe in earthquakes several times.

a)

Diferent techniques of straight arches

Straight arch by flat position (in breadth surface),
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b) Straight arch by flat position (in length surface),

¢) Straight arch by vertical position (in depth surface),

d) Straight arch by horizontal position (in depth surface), (e.g. windows of
Nathlaung Kyaung).

Varieties of Vault

There are three varieties of vault in the Bagan monuments.
a) Vaults with semi-circular arches.
b) Vaults with half-arch leaning on the central pillar.
¢) Vaults with radiating arch or Gothic arch.

(a) Vaults with semi-circular arches
The technique of construction the semi-circular arch issimilar to the Gothic
arch because the wedge is put in the centre of the vault. There fore the weight is
heavier, the tighter and stronger because of the wedge (e.g. the corridors of the
monasteries).

(b) Vaults with half-arch leaning on the central pillar.
Mostly the half vaults are not very strong because the wedge is put close to
the central core and the weight of the vault falls on the wall only.
That is weak point. If the wall is not very thick or if the wall is slant coming
outward about the size of wedge, which can fall down and the whole vault the
whole can collapse totally. Sometimes although the three sides totally collapsed,
one side, which is supported by the vestibule just like the buttress, Thats why the
vault of that side is not collapsed.
Example;
(1) Myaybontha Phayahla Temple,
(2) Hlaing-she Temple,
(3) Temple No.1686 near the junction of the aapproach roadto Dhammayangyi
Temple,
(4) Pyuntansa Temple, west of Wuttanataw Group,
(5) Prasada Temple near Sinpyagu Temple,

(6) Templ No.350/201 south of Sulegon Group,

(¢) Vaults with radiating arch or Gothic arch.

Such vaults can be seen in every hollow monument. This vault is stronger
than the other kinds of vault because the wedge is set in the centre and the weight
of the upper portion is pressing equally on both sides of the wall as well as on the
central core.

Varieties of Vault

The Ventilation system of Bagan architecture is very good. The ideas of
the architects and the donors were quite advanced. They could build well to admit
light and air into their buildings.

In early Bagan period, they wanted dim light inside the building to protect
their mural paintings from the bright light. They let the light through the dormer
windows only onto the images. They did not want to admit the light onto any
other spaces except the Buddha images. That means they prob— ably wanted the
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devotee, to concentrate only on the Buddha image whenever he or she worshipped
or meditated inside the temples.
So they provided the perforated windows just to admit air into the
buildings.
In later Bagan period, about 12th century they created two or three—
storied buildings to get good light and air inside the buildings.
The lighting system can be studied in the following early temples:
Pahtothamya Temple,
Myinpvagu Temple,
Ananda Temple,
Gubyaukgyvi (Myinkaba),
Nanphaya Temple, and
. Nagayon Temple.
The lighting system can be studied in the following later temples:
Thatbyinnyu Temple,
Gawdawpalin Temple,
Htilominlo Temple,
Sulamani Temple.

Nk W

e i i) e

Reduction of Heavy Weight and Saving Brick

The Bagan architects were very expert and clever in reducing weight for
the tall buildings. To reduce the weight of the upper floors they used fewer bricks
above the vault of lower floor. Sometimes, they constructed corridors right above
the vaults of lower storey so that the lower vault needs not to support the heavy
weight of the upper storey. it needs to support the weight of the floor of the upper
storey only.

Sometimes they created blind corridors to reduce weight as well as to save
bricks. In some pagodas, although it seems to be solid from outside, actually there
is a hollow corridor running around the central mass. That means they purposely
reduced bricks (e.g. Saydanagyi Pagoda.south of the Thripyitsaya village,
Mahazedi Pagoda near Thatbyinnyu Temple) and a stupa a near Alevar group of
temples.

Some of the sikharas were built hollow with vaults to reduce heavy weight
as well as to save bricks (e.g. Saung-tan-gyi temple and Thamuti temple.

After the earthquake in 1975, some cells were opened in the sikha ras (e.g.
Zaungtangyi Temple, Thamuti Temple near Anauk Phwasaw).

Some of the vaults were built with hollow gap between two layers of
arches. The idea is to create an open space to be stronger.

Examples are:

(1) Phattha-da gyi Temple,
(2) Htilominlo Temple, and
(3) many other temples.

Strengthening for Reinforcements

(a) Using sandstones
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In every big building in Bagan they laid sandstone anchors by dressing two
or three angles of the same stone to be embedded in theinner corners about 1.2m
or 1.5 m apart.

They used sandstones not only at the corners but also in outer corri dors and
arches. Besides, they embedded sandstones by dressing round cor nice to support
along the projecting upper flat cornice or cantilever. Mostly they used sandstone
at every comer to be stronger.

Examples are:

(1) Htilominlo Temple,
(2) Sulamani Temple, and

(3) many other temples such as Pyattat-gyi Temple, Gawdawpalin temple.

Besides they made sandstone sockets for wooden columns, and the door
frames or chowkets to run on it. In some temples long sandstone blocks were used
as joints between main hall and projecting vestibule and porches
(Gubizatgyi Temple and Seinnyet Arna Temple).

(b) Using iron bars

Bagan architects also used iron bars and flat irons in the buildings. They
put iron bars inside ears and arms of images as reinforcement and to join the body
and arm. Many iron bars about 30.5 c¢cm in length came out of the sikhara of
Htilominlo Temple when it was damaged by the earthquake in 1975. Originally,
they might have been used in reinforcing the sikhara.

In those davs they provided the door leaves and beading stones with cross
channels. They fixed doors and windows by using iron-rings at the top of the
chowkets and the stone-sockets at the bottom embedded in the floor. Sometimes
they fixed iron-sockets inside stone-sockets to be stronger.

In some temples they used iron bars in the centre of the vaults to keep the
wedge in place (e.g. Temple No. (571) near Htauk-hlawga pava
temple at Minnanthu village).

Sun-shades

Bagan architects provided the sun-shades over the windows since early
Bagan period.

¢.g. Gubizatgyi Temple (11" century A.D)

North of Mahabodhi Temple.

Extra-ordinary workmanship of Mural paintings and stones sculptures
in Bagan

Mural paintings

1. A scene on the north wall of westporch of the temple No.585 (13™ century
A.D), north of minnanthu village, at Bagan.
That scene is buddha's dream the buddha was sleeping the head on the
mount Meru and the feet on the wall of the universe.
2. A scene on the south wall of west porch of the temple No.585(13" century
A.D), located on the north of minnanthu village at Bagan.
That scene is Buddha's feet stretching out from the coffin and put on the
head of Mahakasspa Mahathera who was waited by the dead Buddha before the
cremation.
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3. A scene on the rightside wall of Buddha's reredos (bed drop) in the- temple
No.585 (13" Century A.D) located north of Minnanthu village south of new
Bagan and the South wall fo Kvaunggyi Arna temple.

Those two scenes are only two tmonuments in Bagan mentioning about the
two foot-prints, one-foot print was set on the hill by the request of the hermit

named Sisbanda and another foot-print was set on the bank of the Namda
river by the request of Namda Naga King.

Those sacred places of the hill and Namda river are located in Minbu
district, Magwe region, 150 miles away from Bagan. For these two-foot prints long
festival is held in every vear, from the january to April.

That festival is called Shwe-Set-taw pagoda festival. (Gold foot print
festival)

4. A scene on the north wall of temple No.141(12th century A.D) lo- cated on the
hill, East of Bagan. That scene is MahaKasspa Mahathera who en tered Nirabana in
the cave of the mountain which top is similar with the crest of a peacock.

Below the reeling MahaKassapa scene line of the ink inscription men tioned
about (This is MahaKasspa entered Niravana in the cave ofmonuntain which top like
the crest of a peacock)

5. A scene on the East wall of south-east corner window of Gubyauk-gyi
temple, (1113 C.A.D). Located at Myinkaba village and another scene on the west
wall of south door way of vestibule of Thein-ma-zi temple, west of Shwesandaw
Zedi.

Those scenes are sixteen dreams of king Pasenadi Kosla.

The sixteen dreams are as follow:

(1) The hamsa birds are surrounding the black crow. It means that
the wise men will approach to the silly rich men in the future.

(2) The frog ate the tail of the snake.
It means that the small country will administrate the big country
in the future.

(3) The deer chased the tiger.
It means that the poor men will try to be rich in the future.

(4) The heavy stone slab is floating on the water tank and the
gourd-shell sinking into the water tank.
It means that the silly rich men will be famous, the wise poor
men not be famous in the future.

(5) The small tree with the fruits but the big tree has no fruits.
It means that the young girl giving birth the baby but the woman
has no baby in the future.

(6) The people are using the calf but they do not use the bull.
It means that the young men will be relied but the old pepole
will not be relied, in the future.

(7) The horse with the two heads eating the food.
It means that the judges will take the bribes from the both side
of the complainant and defendant, in the future.

(8) The sene of the water from the center of the tank is muddy but
the water near the bank of the tank is clean.
It means that the patient and the good people transfered to the
villages because the goverment collected the tax more in the
future.

(9) The precious sandal wood with good smell is exchanged with
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the butter-milk with bad smell.
It means that the temporary materials are bought with the pre
cious stones in the future.

(10)The three kinds of cooked rice are occured differently in the
same rice-pot.

It means that three sons of the same mother will be different
opinions and different ideas.

(11)The four bulls are running to gore but they do not fight each to
each.

It means that although the clouds in the sky but the rains will be
scare in the future.

(12)One jar is full of water into which they pour the water but the
other jar has no water inside the, they do not fill the water.

It means that after the people relinguished the small village they
transfered in order to help the advantage of the king.

(13)The Scene on the East wall of southeast comer window of
Myinkaba Gubyaukgyi temple at Myinkaba village, Bagan.The
scene of a dog urinating into the golden cup.It means that the
poor man gave his daughter to marry with the rich man of low
relation inorder to rely on the son-inlaw.

(14)The scene on the East wall of southeast comer window the
scene of a man twisting vam into leather-rope on the upper floor
but the dog is eating lower part of the leather-rope part by part.

It means that the husband is trying to become a rich man but his
wife is wasting money with the secret husband behind in the
their house.

(15)The scene on the East wall of Southeast comer window of
Myinkaba Gubvaukgyi. That scene is one of sixteen dreams of
the king Kosala.

The Scene is the cow is sucking the milk from the young calf. It
means that the parents will rely on the sons and daughters in the
future.

(16)The Scene is the many goats are eating the flesh of the leopard.

It means that the unscrupulous persons will loot the lands and
properties owned by the holy men in the future.

6. A scene on the west wall of South-east corner window Myinkaba
Gubyaukgyi (1113 A.D) located at Myinkaba village.

The scene showing the pasenadi Kosala's daily menu which are nine rice
pots, 8 pigs,6 chickens, 16 fishes and 20 quails, one buffalo, 6 birds, 8 bananas.

(Myinkaba Gubyvauk-gyi by U Kyaw Nvein, former Deputy Director of
DoA).

7. A scene of the king Elara's judement by hanging a bell in front of the
palace inorder to ring if any body has to complaint and can ring the bell. One day
a mother cow rang the bell with her horn, the king sent a roval person to ask who
ring the bell.

The cow replied the elder son of king killed her calf. the king sen— tenced
even the elder son to be dead like the calf which was killed by the elder son. The
next day a mother bird came and rang the bell. the king sent a royal person to ask
why she rang the bell.

The mother bird replied that the king's younger son killed her son bird than
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the king sentenced to be dead like the son bird was killed by the younger son.

(Gubyukgyi Myinkaba by U Kyaw Nyein former Deputy director ofDoA)

8. The scene of the first buddhist council held in Rajgiri by king Ajathattru
and the diciple named Maha Kassapa Thera together with five hundred monks.

This scene is painted on the North outer wall ofMyinkaba Gubyukgyi.

9. The scene of the second Buddhist council held in Vesali by king Arla- soka
and Shin Yattha Mahathera together with one hundred monks.

10. The scene of the third Buddhist council held in Pataliputta (now Patna) By
king Shri Dahmasoka and Mugliputtatissa Mahathera together with one hundred
monks.After the third Buddhist council, Muggliputta Mahathera sent the Buddhist
monks to the nine countries.Out of the nine countries sent the Buddhist monks to
Myanmar country was included two monks named Sona and Utra thera to
propagate the primate Shin Arahan is one of their pupils.In early eleven century
A.D he went to Bagan and he converted Mahayana Buddhism to Theravada
Buddhism with the help of the king Anawrahta.

Then the king Anawrahta expelled the Ari monks Mahayanists from that
time on wards the whole country of Myanmar beleived the Ther— avada
Buddhism.

Therefore, most of Baganian built the monuments such as the stupas,
temples, monasteries, Dhamma-salas and ordination halls in order to enter to
Niravana, to meet future Buddha to enter the Niravana together with the future
Buddha. Everybody wants to the Sugati world good life by praying and erected
the inscribed stones on each merit.

When they built the monuments let to know the people about the
Buddhism such as the five fifty Jataka stories, seven stations of Buddha, eight
priciple scenes of Buddha, twenty-eight Buddhas sambudde images, early life of
Gotama Buddha and four Buddhas enlightened and Arimet— taya the future
Buddha will be enlightened on this present Badda Kalpa.

11. A scene on the wall of sanctum of Gubyukgyi (Myinkaba). The em— peror
Asoka in third century BC requested the Kala Naga to show the image of Gotama
Buddha because the Naga knew the Buddha's Appearance well.

All the people were worshipping the Buddha created by the Kala
Naga.That scene is very rare in Bagan.

12. A scene on the North wall of passage to the Sanctum for Buddha image.
That scene is about the dialogue between Mahamaheindathera and the king
Devanampiyatissa in Srilanka and the figures of four tooth relic stupas on the four
caners of the Mandala circle. (Myinkaba Gubyukgyi by U Kyaw Nyein, Former
Assistant Director of DoA)

13. A rare scene on the West wall of south entrance of Sakyvamuni temple
located at Chaukphahla village, East ofNyaung-Oo town.

The scene of the emperor Asoka built the eighty-four thousand stupas on
the South continent named Janbudipa and he worshipped by illustrating the figure
of standing emperor Asoka worshipping a stupa.

This scene is only one in Bagan.

14. The scene on the East wall of South entrance of Sakvamuni temple located
at Chauk-phahla village, East ofNvaung Oo town.

The scene of Singamitta, the daughter of Emperor Asoka. Singamitta
carried the sappling of Bodhi tree by boat from Bodh Gaya, India to Srilanka.

That scene is also only one in Bagan.

15. The scene on the South wall of West entrance ofNgaphone Thinyaung
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temple, South of Shwesandaw Zedi.

The scene on the five great rivers named Ganga river, Jamuna river,
Ahsiravaty river, Mahi river and Sarabhu river flow from the Anorwatahta lake
near Himalaya.

16. The scene on the ceiling ofNorth entrance ofNga-phone-Thin yaung
temple, South of Shwesandaw Zedi.

The scene of the sun god flying with the chrriot drawn by the one thou—
sand horses around the world once a day.

Stone sculptures

17. The scene of Gotama Buddha throwing the golden cup after Buddha had
eaten the milky food which was offered by Sujata the daughter of the rich man.
When Gotama Buddha threw the golden cup onto the river Nayransara and it was
lapping on the last three Buddha's golden cups. At that time because of the voice
of lapping Kala Naga awoke and worshipped the Gotama Buddha Kala Naga was
always sleeping between one Buddha enlightened and another Buddha
enlightened. Thats why some mothers told to the sleepy and lazy boys just like the
Kalanaga sleeping. That scene is only one in Bagan.

18. There are only two scenes in Bagan Those are austirties pratice of Gotama
Buddha about six years in the cave, then the Buddha could not eat through the
mouth.

Thats why the Nats feeding the Nat-embroid (Nat food) through the two
ears. These two stone sculptures are located in Ananda temple and Kyauk gu-
Umin.

19. The scene in the North West comer Gandakuti of Abeyadanar temple at
Bagan. The scene of Gotama Buddah plucking the eight hairs to give the two
brother merchants named Taphusa and Ballika after they offered the snacks.
When they returned back Ukalapa of Myanmar country they built the Shwedagon
Zedi at Dagon town (Now Yangon City).

We found this scene of mural painting was found very recently after
cleaning with the chemical by the chemical staff of the Department of Archaeol—
ogy (Bagan branch).

Conclusion

I would like to say that these rare scenes at Bagan can not be seen in other
Archaeological sites in Myanmar and artistic workmanship of murals and stone
sculptures of Bagan region adapted from India. I would like to com pare and
research them with some murals and sculptures found at other Southeast Asian
countries.
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TRANSLITERATION OF PALI INTO THAI SCRIPT:
PROBLEMS AND SOLUTIONS

Presented by

Dr. Kangvol Khatshima
Oriental Languages Department, Faculty of Archaeology,
Silpakorn University, Bangkok, Thailand

Thai script was invented by King Ramkamhang of Sukhothai kingdom more
than 700 hundred years ago. It immediately derived from old Khmer and Mon script
which were generally used in the preceded neighbor kingdoms of Sukhothai. The
main purpose of Thai script was to record Thai language, one of Tai language family.
In the method of writing Khmer script there are two major varieties of consonants, 1.e.
normal letters and subscript or ligature in the form of ‘double decker’. This subscript
was intentionally omitted by King Ramkamhang and was lifted from under of the line
to the exact line in the form of normal script. This was very useful for writing Thai
language, but simultaneously caused a big problem in writing Pali and Sanskrit which
were predominant among the Thai Buddhists as the sacred languages. Prior the
invention of Thai script, old Khmer script was generally utilized for recording Pali
texts, especially Tipitaka because old Khmer script derived from ‘Grantha-Pallava’
script which was contemporarily used for writing Pali and Sanskrit in South India.
To solve this problem several writing methods were tried out by Thai scholars, but
they failed for several centuries until the late 19th century. In 1893, in the reign of
King Rama V of the present Chakri dynasty, the problem in writing Pali and Sankrit
by Thai script was ended and the Pali canon was recorded in Thai script for the first
time in Thai history. Consequently, the use of old Khmer script in writing Pali canon
gradually faded down and Thai people never use it again for this purpose till now.

This paper is a humble attempt (1) to find out how much endeavor has been
done to solve this problem by Thai scholars for several centuries and (2) to study the
ways they made it ended.

Thai script was invented by King Ramkamhang of Sukhothai kingdom more
than 700 hundred years ago. It immediately derived from old Khmer and Mon script
which were generally used in the preceded neighbor kingdoms of Sukhothai. The
main purpose of Thai script was to record Thai language, one of Tai language family.
In the method of writing Khmer and Mon script there are two major varieties of
consonants, i.e. normal letters and subscript or ligature in the form of ‘double decker’.
This subscript was intentionally omitted by King Ramkamhang and was lifted from
under of the line to the same line in the form of normal script. This was very useful
for writing Thai language, but simultaneously caused a big problem in writing Pali
and Sanskrit which were predominant among the Thai Buddhists as the sacred
languages.
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Ramkhamhaeng [nseripti on K_h.mer scnpts Thai scﬁpts and Mok scripts

Lrccording to orthography in the ancient Ehmer inscriptions and those of Idon
people, in order to specify the final consonants or the following consonants, the sign
called “Wiram®™ was written as a superscript abowve those final consonants. On the
contrary, according to the eatly That orthographical system of word spelling, in the
word consisting of "a” vowel followed by afinal consonant, the final consenant must

be replicated to be double consonants, for example, e, 2uy, a1, ann. This writing

system was wery useful and convenient for That language, but not for Pali. This
cansed a huge confusion in reading Pali text recorded by Thai scripts since a word
could be read in several ways and had various meanings, , such as writing the word
fatta must be written as nasa [atatata], which makes the problem of reading that, it

should be read as oww [atata] fatf + » [ta] fta’ or o [a] fa’ + sew [tatata] ftatf or
auen [sacacacal fsaccal should be read as a9e [sacaca] fsac/ + 1 (ca) or & [za] fsa’ + 100

[cacaca] fcac/

It 1z evident that the Tha orthographical system was first used in recording
Pali 1n the inscnption of Wat Bangsauk found in Prea prowince in the Morth of
Thailand The inscrption was dated to B E. (Buddhizst Era) 1882 or 1332 4 1. The
scripts of the inscription were of Eing Eamlkhamheang, but the orthographical system
was slightly different in wnting the massages 1n Pali and in Tha language. In the
inscription the mavor of the city named "Trok Salob’ was mentioned in detal. He
inwvited all good persons to mould the small clay Buddha's images and other sacred
obiects for worshipping the Buddha, Dhamma and Sangha
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Wat bangsanuk inscription, Prae Province, Northern Thailand around 1339 A D.

Below there was the massage in Pali written in Thai orthographical system
which caused difficulties in reading,.

Joqunntivugoa
y NI TN N1
LT L™ A s wt F W
r'.]':;_ﬂ;:. = L 'T"I".: E.‘__I_ 3 --}.. n
(O-a@0 2 UL
— f_‘ H-"p:- = -~
1) IHUMANUTYOE ... vananadetamanajananasa

2) uvuums seAummn(l 17)  mahananatanana ratatanatatata (vamm pava)
3) AN wynued 000 @5 kakakhami mahadananana sunatha sadha
Hlho..... vo...

Below is the present Thai orthography of the above massage.

wWmn uyd & ... unid sauengd tinndl wnmid gana @sh
Vandeta manujam sa... mahantam ratnattayam pavakkhami
mahadanam sunatha sadhavo..

From the above example, writing Pali by Thai scripts cause a huge difficulty
including reading, then thiz method was not quite generally accepted. Therefore,
later, Khmer scripts were utilized again in writing Pali texis instead of Thai scripts.
For instances, there was the ingcription of Wat Pamamuang of King Li Thai dated
B.E. 1905 or 1352 A.D.

In the inscription of Wat Pamamuang of King Li Thai, some parts of his life
were mentioned, ie. his ordination as a Buddhist monk. His whole story was
inscribed in four steles, i.e. two in Thai language with Thai script, one in Khmer
language with Khmer script and one in Pali with Khmer script. It is noteworthy here
that in Sukhothai period (King Li Thai) the Khmer script used in writing Pali was
generally called “Khom” script. The term ‘Khmer’ was never found in hundreds of
inscriptions of Sukhothai period, only the term ‘Khom’ was prevalent in many
inscriptions of Sukhothai kingdom, such as *“Khom Sabad khlon lampong’, the proper
name and ‘Pii Khom’ or ‘year of Khom”.
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Wat pamamu&g inscriptin'n .K uage

Pali

After Eing Ii Tha’s period Thal script was never used in wrting Pali for
more than 500 years, but the Ehmer script so called by the Thats as "Ehom script’ was
widely preferred 1n writng Pali in Avuthyva and Thonburi peniods till the early
Eattanalkosin period Meanwhile, in thislong time, apart from writing Pali in Buddhist
documents, such as Jataka stories, Eeligious folktales and decuments for preaching
people, the Ehom script was modified for writing That language as well Some
modifications were the slight change of the orthographical system and the addition of
‘tone” of Tha language. The script used in wnting That language was obviously
called by the Thats as "Ehom Tha’ scnpt and was gradually accepted in writing the
Buddhist documents, folktales and local beliefs including producing amulets and
talismans till the eatly Eattanakosin or Banglkol period.
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* g leghistin ':I_:.If BT .'._.'.-_-l #iyor
- Sipiswnn % ey e
Dec¥hdgie  Femey " n.-,--'llf Sied
o Wi :iﬁ'.-r-;] # —

Khom Pali and Khom Thei scrigts

In writing a talisman ot tattooing it on the body of a devotee, Pali words were
utilized for more efficacy, because Pali was regarded by the Thais as the szacred
language. Therefore, Ehom script was inevitably used for this purpose and this made
the Thais in the central and Southern parts of Thalland quite familiar with Ehom
script.
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Meanwhile, in writing Pali and Buddhist documents, people in other parts of
Thailand, i.e. Northern and Northeastern parts used not only ‘Khom’ script, but also
their modified scripts. In the Northemn Thailand, a kingdom called ‘Lamna’
flourishing simultaneously with Sukhothai kingdom and Ayuthya kingdom wisely
adopted and adapted “Mon’ script into their own script later called ‘Lanna Dharm’
script in writing Pali, Buddhist documents and local beliefs including the talismans
and magic charms like the central and Southern Thais as well. At the same period the
‘Isan Dharm scripts’ were simultaneously developed in the Northeastern Thailand.
Both scripts were for recording religious contents which were in Pali. On the
contrary, the central Thai kingdom still took use of the old Khmer or “Khom’ scripts
for the religious records

Lanna Dharm scripts Izan Dharm scripts

Thus, in this region of Thailand there were four scripts used from the
Sukhothai period till the early Bangkok period, i.e. (1.) Thai script for writing Thai
language, (2.) Khom and Thai Khom script for writing Pali and religious documents
in the central and Southern Thailand (3.) Lanna Dharm script for writing Pali and
religious documents in the Northern Thailand and (4.) Isan Dharm script for writing
Pali and religious documents in the Northeastern Thailand.

Development of writing Pali with Khom and Thai script

In the more than 750 year of Thai history there are several the formal
rehearsals or “Samgayana’ of Pali Tipitaka. The first rehearsal of Pali Tipitaka was
commanded by King Tilokaraj of Lanna kingdom under his patronage in 1477 A.D.
It was inscribed on palm leaves using Lanna scripts which derived from Mon scripts.

The 2*¢ rehearsal was under the patronage of King Rama I of the present
Chakti Dynasty in 1787 AD. He commanded to transliterate the Pali Tipitaka written
in Laos and Mon scripts into ‘Khom’ scripts, not into Thai.

The 3 one occurred in the reign of King Rama V of the present Chakri
dynasty in between 1888-1893. Tt was the special one because the Tipitaka was
recorded in Thai scripts and was printed in the book-form for the first time in Thai
history.
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Later on, 1n 1915-1920 A D Eing Fama VI was the patron of Tipitaka
printing. It was in the complete set called "Phra Trai Pidok Cha Bab Sa Tarm Eat’ or
the Siamese version of Tipataka

It 15 noteworthy that all new diacritical marks invented by the Supreme
Patriarch — the Priest Prince Vajiravarnvarorasa, were used in this version. Those
matks could get nid of the orthographical problems found more than 600 years ago
since Sukhothar period. Before this success, arcund B E 2290 or 1347 A D Eing
Eama IV, while he was as a Buddhist monk named “Vajirayana’, inwvented the
"Arivala” script for writing Pali, since he thought that only Ehom seript was used in
writing Pali for long time, now Ehom script became the sacred script. Then he
requested the Supreme Patriarch Sa Pussadeva to invent how to write Pali with Tha
script instead of Khotm script. "Whereas he also invented a new script called "Anvaka’
meaning ‘the script of the noble persons’. He modified the Eomanized script and put
all letters in the same line, unlike That script and Ehom script in which subscripts
were used. The main purpose of this newly invented scnpts was to be easily printed
by the Western printing machine and easy wrting Pali. The Arivaka script was in
pilot used for monks of the Dharmmayutika Mikava, especially in Wat Borworn Miwet
for sometimes, later this scnpt was not popularly accepted and finally was not in
writing Pali anymore,
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Eing Eama IV and arivaka scripts

The printed version in That script of Pali Tipitaka was not only distributed all over
Thailand but alse posted to abroad  Thiz phenomenon inspired foreigners to leamn
That scripts in order to be able to read the Pali Tipitakea printed in That scnpts. For
instance, German Venerable Manatil oka expressed his appreciation of thiz version that

it was thiz Thai version which was more complete than that of Eomanmzed wersion of
the Pali Text Society.

The specific reason why Eing Eama V eagetly commanded the print-cut of Pali
Tipitaka is that he has fore sight of the threat of the colonialists who immensely
desired Thatland, the land of Buddhizm to be under them. In the West, 5r Lanka and
Burma, two Buddhist countnies were already colonized and in the East Lacs and
Cambodia, also the Buddhist nations, were colonized by another great power, France.

This sitnation could harm the stability of Buddhistn, especially the acouracy and
correctness of Pali Tipitaka  IMorecwer, the printing technology could solve the
problems found in inscribing Pali Tipitaka on palm leaves, because doing so was the
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time-consuming task whereas the printing could make mote coples and was more
convenient than the inscribing.

Eegarding to the use of Thal scripts 1n recording Pali Tipitaka, Eing Eama V had
athought that " Again, in the Siames kingdom the Ehom scrpts were early utilized as
the state scnipts. This mistock public that only the Ehom scnpts were for Buddhizsm.
But, frankly speaking, scripts do not matter,

Al kinds of scripts were equivalent to record Buddhist texts, especially Pali
Tipitaka All other Buddhist countries such as (5n1) Lanka, Burma, Laos and Ehmer
had recorded Pali Tipitaka with their own scripts.’

In the earliest period of using That scripts in recording Pali text, the main problem
was an atmmount of diacritical marks invented by the supreme Patnarch. For the
collective understanding it must be clear that what rule or how to use does the mark
represent?

It 15 noteworthy here that the Eomanized scnipts were also emploved parallel to
That script It 15 the king’s intention for more benefit to foreigners, particularly
Europeans. Eobert Chalmers said in the Journal of the Eoval Asiatic Soctety, London
printedin 1598 as foll ows;
*..the Eing of Siam has abandoned the exotic Cambodian for the native
siamese character. To Europeans this may seem a small matter, to the average
Siamese itis a revolution. .. ’®

The diacritical mark called *Thandagart” or “Vanjhagart™ must be added above
the “Varga Vyanjana or group letters that we would like it to be silent or a final
consonant. The example 12 as below.

Spobert Chalrers. The King of Siam’s Edition of the Pali Tipitaks'. In Journal of The Roval &siatic
Society, London : 1898, pp. 1-10.
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The diacritical mark in the left hand called “Yamakarn® or ‘reduplication® must
be added above the “Sesa Vyanjana or remaining letters that we would like it to be
gilent or a final conzonant. The example iz as below.

c"'m

At rJ

Later, the writing and printing system of Pali by Thai scripts has been developed
and changed several times till the present. Now, the “Thandagart® and “Yamakkarn®,
two special diacritical marks for recording Pali did no more exist.

Tuslygin uninaads
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compaﬂson of the previous and the late VErs10n of the Vlnaya Pltaka

Conclusion

More than 100 years since Thai script was wildly accepted in writing Pali from
the reign of King Rama V, the popularity of using Khom script in writing Pali and
other documents, except the talismans gradually faded down till now. Even in the
education system of Thai Sangha or Monks the Khom script was not used anymore.
Consequently, this causes most monks at the present not interested in studying and
preserving the invaluable religious and other related documents, such ac medicinal
texts, magic charms texts and the texts of Astrology. Most of these documents are left
unattended and unpreserved, finally damaged. Now, some foreigners come to buy
these old documents and bring them to their countries for unknown purposes, and
some of those documents are burn for making the amulets by the Thais.

At the present, Thai government and several educational Institutes become
more interested in preserving this invaluable knowledge and spend more budget and
time for supporting the capable institutes to study, learn and teach this local wisdom
including to conduct researches on it. Some of them are systematically and
appropriately preserved in the local library for their posterity to take care of them for
their own future.
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Abstract

In such an open era like today, when there are no time and space boundary, it
is very easy to share any kind of information which is almost exactly the same as the
source. It is supported by the advance of technology and becomes the bridge/media to
present some facts for us and these facts sometimes surprise us. The surprises come so
profusely and many responses emerge because of them. There are many who are
reluctant to get involved, but there also many who respond it with euphoria. This new
kind of information is able to distract the tenable form that we already own and do.
For example, traditional performing seems no longer attractive to the youngster
anymore nowadays. They no longer have a desire to watch or even to maintain it.
There are many new forms which draw many attentions and these new forms are
imitated and developed based on some interest and ability. The new forms are
considered to be more attractive and fun to watch and do. Some performing art, which
is considered more suitable with today’s era, are spreading to young people. Indeed,
they have their own world. However, it is important to give insight about performing
art as a cultural inheritance. This inheritance, with its incomparable uniqueness and
beauty, is too shamed to be neglected. Similarly, all the wisdom in it, will it be
decreasing until no longer recognized? This article does not merely envy and blame
the power and attraction from outside, but more on the offering of some alternatives to
balance their influence. We should give more effort to greet and get closer to the
young generation to maintain our tradition together.

Key words: Performing art; tradition; Indonesia

Introduction: A Flowing Tradition

Being involved in the cultural wave, one cannot imagine how it develops into
such a vortex today. In this context, a culture with its traditional performing arts is
cornered and getting less and less fans from youngsters. Instead of rejecting it, they
tend to choose to keep their distanse from the traditional performing arts. It is so
common to see how traditional arts is supported only by elders, while young people
step aside as they found more interesting choices. Their choices are considered to
have some advantages over the old tradition.

Various choices from various sources come in different forms — either audio,
visual, or audio-visual. It comes by the advance of technology with its surprising
speed and accuracy. The information it spreads online 1s almost as soon as and as
accurate as the occurrence of the event itself. The development of this advanced
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technology has become a bridge for bringing varied information. Meanwhile, the
tempting choices are sometimes also brought directly by their owners, and even
followers.

Its sudden and booming arrival often makes us shock and feel illiterate, we
even think that we are not ready yet to respond. Unfortunately, the advance in
information technology is sometimes used for wrong purposes. Many cases in
Indonesia show the appearance of hoaxes causing anxieties to societies that makes
Indonesian government feel the need of regulating the issue of information
technology. As many surprises quickly come into their existence, they receive
different responses from young people. Those responses can be grouped into three
categories based on their expressions — in audio, visual, or audio-visual forms.

The first group consists of young people who show euphoric response as the
new thing has mesmerized them and has distracted them from their previously owned
things. Traditional performing arts, for example, has become less interesting for these
young people, that they feel reluctant to watch it, even if it is for free. This group no
longer continues its old tradition, instead they choose the new forms of culture. They
find that the new tradition has some new forms; that they, then, imitate or even
develop them as what they like and what they can do. Those new forms are
considered to be more attractive and bring more fun to watch, to do, and to enjoy.
Performing arts regarded as the spirit of the age has flourished in this group. For
example, during the Indonesian Dance Festival in 6 — 10 November 2018 held in
Jakarta, majority of young chorcographer who performed their works had released
themselves from their traditional root. Though it was not seen as a mistake, it has
brought up a big question: why they think that creativity in their performances means
that they have to retreat or release themselves from tradition. Sal Murgiyanto, a critic
and writer of performing arts also expressed his disappointment about this issue.

Springing up like mushrooms after the rain, these groups appear consisting of
both male and female youngsters with their same ideas and beliefs. They appear
mostly in big cities. In its development, some of the members of those groups release
themselves and create new groups; some of them still create similar performance,
while others create different arts. They, then, choose to join groups they like.

The second group, nevertheless, exists in a more moderate area instead of
adapting and imitating the whole forms of arts like the first group. They are interested
in new forms as well as appreciate the forms. Though they have many interesting
choices brought by the advance of global technology that eliminates any boundaries,
they still show their respect to old tradition by continuing performing it. The
continuation of old tradition is integrated with new aspects; thus, it creates traditional
works with new spirit and new works with traditional spirit.

The last group consists of them who are loval to the old tradition. Though they
are also mesmerized, they has decided not to go with the new flow. As they have
various backgrounds, they feel fit in this group, being the artists or audience of
traditional performing arts. They do not enjoy nor follow the new wave imitated and
followed by other groups.

Those all show how powerful the external attraction is that it is able to set
aside, and even, to alter part of traditional performing arts. In recent time, it is
impossible for a culture (in this case, a traditional performing arts) to develop without
intersecting with others. When supporters of a culture passively react to a situation,
they likely to take for granted (Damono, 2004). This may happen everywhere in this
world, including Indonesia; today’s generation as well as the future one have a big
responsibility of maintaining the continuity of their culture (Haryono, 2000).
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This article does not address the issue on the strength of external power and its
effect; rather it investigates whether some real actions are needed to respond to the
situation. Thus, instead of being envy and regretful toward the newcomer that disturb
our traditional performing arts, it is better to discuss the situation.

Preserving Tradition — Opening Self

For centuries, Indonesian people have intersected with other foreign societies;
and it still continues until today. The Indonesians tended to open themselves to the
arrival of foreigners, as well as to the cultures they bring. Though the government has
regulated a concept about maintaining and developing Indonesian culture — including
the traditional performing arts — many ways can be employed to react to foreign
cultures that enter into our societies nowadays.

The power of preservative to defend themselves as well as the progressive
power to develop them actually exist in every form of arts as it is supported by its
people. Being powerful or weak is a matter of choice depending on its people’s
awareness. The weaker people defend themselves, the stronger foreign culture
penetrates into their society. Thus, the creativity of a society will find its own way
grow and develop its culture (Hamengkubuwono, 2011). Both these abilities
sometimes occur in paradox.

The Indonesian government has often called upon the importance of
maintaining and developing culture in every part of Indonesia, especially the
traditional performing arts as an important element. This has been followed by issuing
some regulations from national to regional levels realized by appropriate activities.
For example, curriculums employed in formal schools — elementary school, junior
high schools, and senior high schools — contain some materials about traditional
performing arts. Some regions even complete their curriculums by including contents
about their own local languages.

Being called upon or not, the society in Bali, for example, has started
maintaining and developing their own traditional performing arts in prior by using
certain ways. Two groups of almost identical forms serve to two different purposes.
The first group consists of forms performed in various rituals. Those forms are
employed for glorifying God the Almighty — the forms that should be honored and
preserved in many of their religious rituals. The other group consisting of almost
identical forms to those performed in religious rituals is shown in performances as
tourist attraction. Those performances, however, aim mainly to entertain the tourists
and to maintain their arrivals to Bali. Though they perform similar forms in those two
different occasions, the purposes of their performances are different.

In another region, West Java, the local government has a policy that is similar
to Bali yet with different implementation. Every Wednesday, the societies — especially
the school-age children — are required to do Nyunda. On that day, they are asked, at
least, to speak Sundanese language, or to wear clothes resembling Sundanese people.
Moreover, students who propose educational scholarships are obliged to possess some
skills, like playing angklung (Sundanese traditional musical instrument made from
bamboo) or practicing Sundanese martial arts called pencak silat, by showing their
certificates as evidence. Some supporting instruments, such as traditional musical
instruments, especially angklung, are available in their schools and art group in their
society.

In addition to Bali and West Java, some other regions in Indonesia have also
implemented the government regulation in various ways yet with similar purposes.
For example, some efforts have been done to discover many traditional performing
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arts, which were almost or have been extinct. Almost all local governments perform
those efforts for preserving the traditional arts; and similar activities are also
accomplished by all Higher Education institution. The results of the discoveries, in
forms of reconstruction and revitalization, are then performed to societies and
documented in audio-visual form by supporting institutions.

Unfortunately, most of those efforts finish at the documenting level, while
actually those preservable inheritance of aesthetics should also be taught to others.
The teaching process should not finish at form level, but it has also to be understood
that the forms are supported by symbols representing people’s local wisdom. Some
results of dance reconstructions have been taught by Arts Higher Education
institutions to their students, some others in greater numbers, however, are still stored
only as data. If the frequency of performances of those dances are increased by
presenting performing arts artists, it is highly possible to inspire those students.

In addition, the government also supports and facilitates some collaborations
of inter-arts, inter-region, or cross-regions. Many choreographers, musicians, and
artists, especially young artists are interested in the events. The initial events launched
by the government act as a trigger for other continuing events. Many of them continue
the events without waiting for the government’s other projects. Those collaborations
of inter-arts and inter-region seemed to attract the attention of artists, especially the
young artists.

Another way to promote performing arts that is executed by the government is
through ‘learning with the maestro’. This annual event is held in two weeks by
involving a numbers of male and female high school students all over Indonesia. They
are given a chance through selection to learn certain performing arts and its
management from its expertise. During the program, the students live near or in the
house of the maestro, while the government provides all the funds. A group of
students learn from maestros of Bali performing arts, some others learn from
contemporary performing arts, and other groups learn about the management of arts
performance from the experts.

This model, that have been carried out for three years, is likely to gain those
youngsters” attention. As they live in the community or in the maestro’s house which
is likely different from their own environment, they can learn new things. They are
introduced to the environment of the performing arts they learn, meanwhile, they also
learn about the local wisdom that supports it.

Miroto (2018), an expert of Indonesian contemporary dance, informed that the
program can be seen as a proper way to introduce and familiarize performing arts and
its various supporting elements to young people. The number of the students who
apply for joining the program increases every year; the arts maestros selected for
being the mentors are also different every year. Nevertheless, the two-week program
needs to be re-considered as it may disturb the students” learning process at school.
Those students also need to get another continuing chance, instead of one-time
learning program.

In addition to the model, several kingdoms, especially the four kingdoms in
Central Java and Special Region of Yogyvakarta, really impose their efforts to draw
youngsters closer to their traditions. Those four kingdoms, which no longer become a
center of political activities, now open their doors to any societies who are willing to
learn about their performing arts, as they are now serving as the successors of the
traditional culture. The shadow puppet, gamelan, and traditional dance are among the
performing arts interestingly to learn. Many society members, particularly the vouth,
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show their enthusiasm while learning those arts; furthermore, when they are involved
in the performances.

In general, trainings or teaching of traditional dance and classical dance of
Yogyakarta style in non-formal institustions in Yogyakarta have been practiced for its
continuity (Saearani, 2014). It might also be important to allow any modifications or
changing forms to achieve some qualities.

Therefore, the societies can learn about cultural diversity. The continuity of a
traditional culture can also be preserved by involving the presence of other societies
who visit its place. All members from any socicties are indeed being responsible and
obliged to preserve and develop any cultures. As an inherintance, a culture’s
prolonged existence in the future is in the hands of its inheriting generations — the
society who accepts it today or at the later time (Kusmayati, 2018).

It is also for its very reason that the government give awards to artists of
traditional performing arts, either women or men. The artists are generally those who
are engaged in their own art forms for quite a long time.

Closing

To balance the existence of traditional performing arts with the arrival of new
wave in Indonesia is not an easy and simple matter. Indonesians have proved to be
persistence in preserving and developing their cultures. In one side, this nation’s
flexibility and openness to foreign elements have also been tested since long ago.
When global era starts to spread, nonetheless, the existence of traditional performing
arts comes into questions. Though the traditional performing arts can still be found in
many regions, some contemporary music, wayvang kulit (leather shadow puppet,
dances, and other art forms also appear with its developing foreign elements.

The government has also made some powerful attempts to create the balance.
Instead of blaming the arrival of those foreign elements, the government has played
its own part. There are some other steps that can still be performed by the
government, such as having some discussion among the government as the regulator,
facilitators, and other elements to talk about this issue. It may also be important to
invite young artists in the discussion; and other stakeholders also need to be invited. It
is also crucial to provide funds for such activities, despite our lacks. Though for
preparing all those things need persistence and patience, we can rely on our sense of
belongings and responsibility to put aside any individual interest. Societies are also
looking forward to any information and socialization about those discussions or other
events.
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PROMOTING THE ETHNIC GROUP’S CULTURAL VALUES
TO BUILD A MULTICOLORED CULTURE IN VIETNAM
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Abstract

Vietnam is a multiethnic nation, of which 53 ¢thmic minorities. Every ethnic
group owns some material and immaterial cultural characters, which are preserved by
favourable conditions in Vietnam, to contribute the building a multicolored culture.

The national policy of Vietnamese government is conformable to the
aspiration of multicultural community. It will be justified in this paper, by some
examples tired from actual cultural activities organized by governmental offices and
ethnic groups’s comunauties native from the North and South Vietnam.

The are great and small festivals which give prominence to incrasing cultural
values always attracting the participation not only the autochtones but also people of
many other ethnic groups.

Key words: Cultural values; Ethnic group; Vietnam

1. Introduction

Vietnam is a multiethnic nation, of which 53 ethmic minorities (occuping only
14,3% of total population), among them the 5 ethnic groups with more a million
inhabitants are ordered by number of inhabitants: Tay (1,9%), Thai (1,8 %), Muong
(1,5 %), Khmer (1,5 %), Hmong (1,2 %), ...

Every ethnic group owns some material and immaterial cultural characters
(Vuong Toan, 1992, 1994), which are preserved by favourable conditions, to
contribute the building a multicolored culture in Vietnam. So that, we always pay
particular attention not only to the culture of majority (Kinh or Viet) but also to ones
of all the 53 ethnic minorities which can contribute ones’s cultural values to build a
multiethnic society.

The national policy of Vietnamese government is conformable to the
agpiration of multicultural community. It will be justified in this paper, by some
examples tired from actual cultural activities organized by governmental offices and
ethnic groups’s comunauties native from different regions in Vietnam.

There are great and small festivals which give prominence to incrasing cultural
values always attracting not only the autochtones but also many people of other ethnic
groups. Thus, the cultural values were in charing.
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2. Promoting the ethnic groups’s cultural values to build a
multicolored culture in Vietnam

2. 1. Towards a multicolored culture turned by national governmental policy

The national policy to preserve and promote all the ethnic groups’s cultural
values under the direction of Vietnamese government is conformable to the aspiration
of all the multi-ethnic community.

In reality, it will be justified in this paper, by some examples tired from actual
cultural activities organized by governmental offices and ethnic groups’s comunauties
native in different regions of our country: The Ethnic Groups’s Cultural Day was
organised in 1987, 1990... and its annual celebration in April 19 was officially
recognized by the governmental Decision n. 1668/QD-TTg of Primer Minister, signed
in November 17, 2008.

As a result of this orientation, the Ministry of Culture, Sports and Tourism
have organized. in 2014. The First Thai Ethnic Group’s Cultural Festival at Lai Chau
city, in cooperation with the Popular Committee of this province and in 2017. The
First Zao Ethnic Group's Cultural Festival at Tuyen Quang city, in cooperation with
the Popular Committee of this province. Naturally, thess festivals were reserved not
only to native autochtones.

The regional cultural values were honored: Six National Festivals on Then
Jfolk songs accompanied by tinh tau (traditioanl musical intrument) of Tay, Nung and
Thai ethnic groups wrere organized since 2005 at Thai Nguyen and subsequently at
Cao Bang (2007), Bac Kan (2009), Lang Son (2012), Tuyen Quang (2015) and
recently at Ha Giang (May 13-14, 2018): The Festivals have attracted the artists from
different provinces in the North: Ha Giang, Tuyen Quang, Cao Bang, Bac Kan, Lang
Son, Thai Nguyen, Bac Giang, Quang Ninh, Yen Bai, Lao Cai, Son La, Dien Bien,
Lai Chau, and in the South: Pak Nong, Pak Lak, Ho Chi Minh city.

In order to glorify the cultural values of “The Highlands Gong Cultural
Espace” recognized in 2005 by UNESCO as Oral and Immaterial Masterpiece of
Mankind, the Highlands (Gong cukture Festival 2018 was organized at Gia Lai
province (Pleiku city and Chu Piah. district, where are displayed various activities
promoting regional cultural identity.

Concerning linguistic life, while 27 ethnic minorities do not have any
scrpit, 26 ethnic minoritirs own traditional scrpipt or alphabet. These are:

1. Bahnar,
Bru-Van kiéu,
Cham,

Chro,

Churu,

Cor,
Dzao

Edé (Radé),

Hmong (Mong, Meo),
10. Hoa (Chinese),

A R L
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11. Hré,
12. Jé-Trieng,
13. Jrai,

14. Khmer,
15. Kho
16. Ktu,
17. Lao,
18. Mah,
19. Mnong,
20. Nung,
21. Raglai,
22. Sédang,
23. Stieng
24. Taoi,
25. Tay,
26. Thai

2

Because favourable conditions, the language of 08 ethnic minorities (Tay,
Thai, Hmong, in the North and Bana, Radé. Kho, Cham, Khmer in the South) are
teached in school. Some other languages are teached in special classes reserved to
adults only.

In particuliar, various dialects of the same language are recognized, for
example: The Thai ethnic minority have a scriptural system of Tai Dam popularized
in the North-West, the Lai Tay and le Lai Pao in Nghe an province, the Xu Thanh in
Thanh Hoa province... All the dialectal variations are preserved in use.

2.2. Multicolored culture praticed by some ethnic groups’s communatities

The are great and small festivals which give prominence to incrasing cultural
values always attracting the participation not only the autochtones but also people of
many other ethnic groups. Once again, we should like to deal with ethnic minorities’s
culture in its central-peripheral relations (VUONG Toan, 2014),

In Hanoi, the Return to Source was slogan of annual meetings reserved to
Thai Culture Exchange on Follt Songs and Arts, organized since 2017 by Thai Group
in Hanoi, this grouped also the natives of the same ethnicity from the different
provinces in country and abroad.

At the 2" meeting recently organized (Hanoi October 21, 2018), side by side
with the items to sing as vocal solo or duo: Return to region of ban flower (Vé mién
Hoa Ban); Renovated Son La (Son La doi méi).

Prise-worthy are some musical creations emcouraging the traditinnal script
preservation as Do not forget Thai script (Nha lum xia xu Tay), or folk sons
preservation as: Do not forget to sing the Thai khap (Nha lum xwong khap Tay).
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Thus, laudable is the well knowed song The Pieu head carf (Chiéc Khin Piéu,
in Vietnamese of Zoan Nho composer) with the translation in Thai speech of Cam
Trang Tho ...

Being in the same orientation, this is the usage of two traditional instruments
(p1 pap and khen be) in a concerto item. The traditional xe dance in circle 1s always
final hand in hand item.

The Thai Ethnic Minority Students Group (recently created at Hanoi) is in
preparation for opening no charge a class to teach the traditional Thai script and also
for contributing a stand where spreaded artisanal fine arts products and special dishes
of Thai ethnic minority, at a exhibition which will be organized by the Hanoi
International School in December 8, 2018.

In the South Highlands (Tay Nguyen) where was concentred the
transmigration of various ethnic minorities native from the North (as Tay, Nung,
Thai), of which traditioanl cultural values are preserved and exploited in different
regional festivals organized at Lam Dong, Dak Lak, Gia Lai or Pak Nong provinces...

Meanwhile, in spite of some basic Iniguistic differences, the common culture
has gropuped the Nung and Tay ethnic minorities in a common Vietnam Tay-Nung
Associatin, ceated in March 31, 2012 The internet was exploited to favour mutual
exchanges:

BLOG:http://congdongtayvnung. blogspot.com/
GROUP:http:/’www facebook.com/groups/dantoc.tayvnung. vn
PAGE:https://www.facebook.com/tavnungvietnam

Youtube: http://www.voutube.com/tavhungvietnam3 103

Its purpose 1s also mutual support to mke a carfull study, to preserve, to
develop in honouring the traditional cultural values of all the two ethnic minorities.
These are material and immaterial culturss’s precious values manifested by the folk
songs (sli, luon, then, quan lang, ha leu, nang oi,...) in mother tongues and in
Vietnamse, as national language sometimes.

This national Association owns 8 regional branches under direction of a chief
representative:

1. Thai Nguyen
Hanoi

Hue

Da Nang

Pak Lak

Quy Nhon

Binh Phuoc

Ho Chi Minh city

o0 NLOV W s 3 b

The regional festive camps were organized always by diiferent regional
Associatons. For example:

In 2017. the 8" Festive Camps in Hochiminh City attracted about 200
members, this was organized by the regional Tay — Nung Association.

The First Lam Dong Festive Cultural Camps was happened in March 05 - 06,
2016, at B'La commune, Bao Lam district. Among various theatral items, there are
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always ones of Then folk-song — testimony on their contribution to preserve and
develop a typical folk song attached to ethnic cultural identity (VUONG Toan, 2013).

Numerous clubs reserved to Then folk songs accompanied by #inh tau are
created not only in mountainous villages, as at Thuy Hung commune, Cao Loc
district, Lang Son province, but also at great urban areas as Hanoi, Ho Chi Minh city,
.. And many items originated from the folk songs and dance of ethnic minorities were
praticed also in big and little theatres in the country amd abroad sometimes (as the
Then folk songs accompanied by tinh tau was praticed by a group of artists in World
Musical Festival organized in Paris 2017).

In celebrating the Vietnam Teachers’s Day (November 20, 2018), a folk song
mntitled “Speechs in Then folk-song offered to our teachers (Loi then dang tang cd
thay)” praticed by two playwrights from Trung Khanh district, Cao Ban province.

3. Conclusions

In brief, we would like to show in this paper - with new justifications - that, by
respect reserved cultural values of all the ethnic groups in the country, a multicolored
socirty is built in Vietnam mowadays (VUONG Van Toan, 2018),

Not only for a linguistic diversity, we make all our efforts to preserve and to
develop the precious values of material and immaterial culture of all the ethnic groups

to build our country in sustainable devalopment, in exploting information
technology’s utilities also (VUONG Toan (2018).

Thus, we would like once again to maintain that: Never, a multiculturalism
does not haper our progress. Conversely, it will make it easier in multilateral policy of
our country in international economic integration.

Hanoi Decembe 05, 2018
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MOI-DAMS OF CHE-RAI-DOI, A PROPOSED WORLD HERITAGE
SITE: REASONS, APPEAL AND PROSPECTS
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The Ahoms are the carliest Tai group who migrated from Mong-Mao, in
South-western China to the eastern extremity of the Brahmaputra valley of present
Northeast India in the second decade of thirteen century and established a
powerful kingdom under the leadership of their prince leader Suo Kaa Faa. At the
time of their migration, the Ahoms had a considerably high degree of civilization with
ideas and institutions of their own, in the fields of polity, economy, language and
literature, religion and society which were typical to the Tai-Mao people of the Upper
Mekong and Upper Salween Valleys of South-western China in the last part of 11%
century and first part of 12" century. All these constituted the heritage of the Ahoms
which descends to them from their forefathers.

The Ahoms followed a unique system of burial. They buried their dead and
over the grave raised a mould which is called as Moi-dam in Ahom language. The
tomb burial tradition of the Ahoms might have been inherited from a common
practice in China. This was an ancient Tai burial system gradually abandoned by other
Tai groups after their conversion to Buddhism. However, the Ahoms practiced this
custom throughout their entire rule of six hundred vears. Chao-pha Suo Kaa Faa, the
founder king of the Ahom kingdom was buried at Che-Rai-Doi. Since that time, it
turned into a convention to bury Ahom kings, queens, princes and princesses at Che-
Rai-Doi according to their ranks and positions. Consequently Che-Rai-Doi became a
venerated and sacred place. Moreover, the burial system of the Ahoms also includes a
number of ancient Tai rites and rituals which are not found among the Buddhist Tai
groups.

The structural pattern of the tombs was always very massive in size where the
outer hemispherical profile was kept intact and the architects modeled the vaults in
different shapes right from a domical and single as well as multi-storied building, The
roval Moi-dams of Che-Rai-Doi resemble the royal tombs of ancient China and the
Pyramids of the Egyptians Pharaohs. No Moi-dam 1s now found in their original form
and shape. Most of the royal Moi-dams were plundered and looted several times for
its accumulated treasures by treasure hunters. At present the royal Moi-dams are under
the care and supervision of the Archacological Survey of India (ASI) and the
Directorate of Archaeology, Government of Assam.

This paper intends to discuss the significance of the unique burial system
(Moi-dam) of the Ahom royals at Che-Rai-Doi and the ancient Tai religious beliefs
and practices attached to it. It also stresses importance for the proper preservation and
promotion of this proposed world heritage site.

Introduction

The Tai migration which started in the late 11" century under the pressure of the
Chinese and of the invading Central Asian Mongol groups resulted in the formation of
several powerful Tai states by the end of 13" century along the extensive river valleys
of the Indo-Chinese peninsula, in Northern Vietnam, Laos, Thailand, Northern
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Burma, Southern China and Northeast India. The Tai people fanned out rapidly along
the courses of the great rivers, the Irrawaddy, the Salween, the Menam, the Mekong
and even the Brahmaputra and within a period of one and half century different Tai
groups consolidated their Tai power in these big river valley regions where they are
found today. Some of these newly formed Tai states acknowledged nominal
suzerainty of China, Burma or Cambodia, while others developed themselves into
independent kingdoms under their powerful leaders. The Ahom kingdom was such an
independent Tai state founded in the valley of the Brahmaputra River in the
northeastern part India.

The Ahoms: The Tai Rulers in the Brahmaputra Valley

The Ahoms are the earliest westernmost Tai group who migrated from
Mong-Mao or Mong-Mao-TLung to the eastern extremity of the Brahmaputra valley
of present Northeast India in the second decade of the thirteen centuries. (Based
on the Shan history Ney Elias has stated that the first centre of the Mao Loung
kingdom was situated at the plains of the Mao River which at present covers the
area from the North of the Shan State in Myanmar to the South West of Yunnan
in China which includes today’s Dehong Dai Jingpou Autonomous Prefecture in
South-westermn China). It is the script of the Ahoms that confirms their Tai-Mao group
identity of the greater Tai or the Tai-Yai branch of the Tais living in south-western
Yunnan and Upper Burma. It is well documented in the hand-written Ahom
chronicles called as “buranji’ or ‘the History of Ahom’ that in 1215 A.D. Chao-Lung
Suo Kaa Faa, the Prince leader of the first Tai group had left his maternal home, the
kingdom of Muong Mao Loung and entered into the upper region of the Brahmaputra
valley crossing the Patkai hills with his followers due to acute political and economic
reasons. This young Tai prince came in search of a new region to establish an
independent kingdom following Tai traditional Baan-muong®® administrative system
backed by a strong military force. Initially they avoided unnecessary wars or conflicts
with the local communities and completed the first stage of Ahom state formation
advocating a policy of appeasement and conciliation and gradual inclusion of the
eligible locals in the state management and into their new fold of “Ahom” through
matrimonial alliances. For several centuries the Ahoms firmly extended their authority
in different directions basically following a Tai substratum in order to cope with a
kingdom which was consistently growing in size. Till the end of seventeenth century
the Ahom kings carried on several enterprising endeavours to overthrow every
challenges of expansion particularly towards the west and succeeded in establishing
the Ahom kingdom as the single largest power with a secured state economy based on
wet rice (Naa) culture and a hierarchically structured government in the entire valley
which existed for nearly six hundred years (1228-1826). They successfully repelled
several invasions of the Turko-Afghans and the Mughals. After the final expulsion of
the Mughals from Assam in 1682 A.D., the boundary of the Ahom kingdom extended
from the region from Sadiya in the east to the river Manah in the west on both banks
of Brahmaputra which remained unaltered till its occupation by the British in 1826 A.
D. The political expansion was accompanied by the growth of a population of diverse
cthnic groups, professions and cultures.

% In Tai language a 'baan’ is a village and a ‘muong’ is referred to a bigger territory like a state or
kingdom including villages (baan) and towns (keng). Baan and Muong are the two basic political
organizations of the Tai society.
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Thus, the Ahoms apart from giving Assam its present name facilitated the
process of evolution of a new nationality and culture by bringing together various
cthnic groups under one administration and thereby giving political unity and
cconomic stability to the people of this region. It was partly by their policy of
matrimonial alliances and partly by socio-cultural assimilation that the Ahom rulers
paved the way for the growth of a composite nationality, which was later on
recognised as the Assamese. Thus, the small Tai principality established by the Tai-
Mao prince Suo-Kaa-Faa was grown into a large kingdom with the new name Asham
or Acham and finally Assam which is an integral part of the Indian constitution.

Moi-Dams: Its Historical Context

In every traditional society of the world, particular rituals are observed in
connection with the child birth, marriage ceremony and death. There are different
methods of disposal of the dead which has been practiced by different communities of
the world since ancient time. The Ahoms like their Tai co- groups observe burial
system peculiar to them. The Ahoms buried their dead and over the grave they raised
mould which is called as Moi-Dam in Ahom language. Literally in Ahom’s context
the term Mof (tone 1) means frozen or rimy and Dam or Tam (tone 3) means location
or site. Thus “Moi-Dam™ stands for “burial grave”. However, it is not exactly the
common burial grave we are familiar with. A very long historical tradition is attached
with the Moi-Dam or burial system of the Ahoms. The Ahom kings were buried with
a raised earthen mound on the burial place. This raised huge mound of earth of called
as Mai-Dam in Ahom language. It is so called called as Phrang mai-dam or mai-tam.
The rites and rituals related to their burial process provide us some very interesting
information about the ancient religious belief and practices of the early Ahoms. It
further helps to get a picture of the contemporary Ahom society. In this paper attempt
has been made to discuss about the burial system of the Ahoms and its significance to
become a world heritage site under UNESCO.

Che-Rai-Doi: The sacred graveyard of the Ahom Royals

The Ahom Rovyals were buried at Che-Rai-Doi, (also called as Charaideo in
Assamese, the vernacular language of Assam) their first capital, established by Suo-
Kaa-Faa, the founder of the Ahom kingdom. In 1268 CE Suo-Kaa-Faa was buried at
Che-Rai-Doi observing the Ahom religious rites and rituals. Since then it turned into a
norm to bury Ahom kings, queens, princes and princesses at Che-Rai-Doi during their
six hundred years of rule. Even many high-ranking nobles were buried at Che-Rai-
Doi. Consequently Che-Rai-Doi became a venerated and sacred place.

Architecture related to the Royal Moi-Dam:

Every Moi-Dam was constructed with an underground chamber having an
arched roof and a door. Several compartments are constructed one upon another.
Some chambers have only one story above the floor while other have two with steps
to climb the upper stories. There are generally three major features of a massive
masonry Moi-Dam: 1) a massive underground vault with a domical super-structure
crowned with a small open pavilion known as the chow-chali, (a four roofed chamber)
i1) The hemispherical earthen mound covering the entire masonry work excluding the
chow-chali, often pitched with one or more layers of brick on flat on its surface, and
ii1) an octagonal boundary wall around the base of the mound having an arched
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gateway on its west. The structural pattern of the vaults was always very massive. The
beams and planks used in them were abnormally large and of high quality so that it
could withstand the weathering effect of the soil for centuries. It has been noticed that
the structural design of the Aoi-Dams, more particularly of the vaults were
constructed with maximum seriousness by the architects where they kept the outer
hemispherical profile intact and modeled the vaults in different shapes right from a
domical and single as well as multi-storied building. It was because the vault or the
chamber portion of the AMoi-Dams has to defend itself against the enormous mound of
the earth above it. However, the smaller Moi-Dams did not have all the above
features.

The Moi-Dams were built with bricks and stones cemented by the mortar mix
consisting of black pulses, resin (Canarium Resiniferum), molasses, duck eggs, a kind
of local fish (barali), hemp, lime (from lime stone and snail shell). Boulders of
different sizes, broken stones, bricks, and broken brick were used in the construction
of the Moi-Dams. Large stone slabs were used for the basic foundation and for the
portion of the chamber below the ground level. Boundaries were also made around the
burial tomb or Aoi-Dam. It has been observed that the sizes and materials used in the
construction of roval Moi-Dams were different in different periods of the Ahom rule.
Accordingly, there were differences in the sizes, method of construction and the
quality of the materials AMoi-Dams. All roval burial chambers from 1268 A.D. to 1696
A.D. were made of wood. From 1712 A.D. onwards there shows a significant
development in the construction of the royal Moi-Dams. Instead of wooden structures
high quality stone and burnt bricks of various sizes were used in the construction of
the inner chambers. Larger burial chamber with oval shaped roof and octagonal
circumference made of brick around the base of a A{oi-Dam were constructed.

Most of the dead bodies of the kings and queens, high rank officials were
entombed at the Cha-Rai-Doi cemetery. All Moi-Dams are not of equal sizes. The
royal burial moulds are much larger in size. They look like small hillocks. There are
almost one thousand to twelve hundred AMoi-Dams scattered all over Assam. It is to be
noted that till today we can see hundreds of Moi-Dams standing like hillocks in
systematic rows from the tank of Lengibor to Nimana Garh, an areca covering a
distance of five to six miles. The Ahom royal burials were done amidst much pomp
and grandeur in Che-Rai-Doi, their first capital which are constructed according to
their rank and power. According to the Chang-Rung Phukanor Buranji, the Moi-Dam
of Chao-pha Suo-tam-la (King Godadhar Singha) which is recorded as the biggest
with a height of about 60 cubits above ground. It is of a giant size occupying about 4
acres of land. The Moi-Dam of King Siva Singha who died in 1744 A.D. had an
underground chamber measuring 12 cubits in length, 10 cubits in breath and 14 cubits
in height. Measurement of the body of the vault at bottom 324 feet in breadth,
circumference 972 feet, height 50 feet above the ground level. It is a three storied
brick building for preserving the dead body of the king.

Royal Officers in-charge of the Ahom Royal Mei-Dam:

The royal Moi-Dams at Che-Rai-doi were always kept under strict vigil and
maintained with great care by all the Ahom kings. The construction of the royal Afoi
Dams was under the direction and supervision of Changrung Phukan, who was one of
the nine Phukans of the highest rank. The most reliable and descriptive records of the
Moi-Dams are written in the chronicle named as the Chang-rung-Phukanar Buranji.
Specially trained officers called as the Moi-Dam Phukans and labourers known as the
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Moi-da-miya paiks were entrusted with the task of construction, strict supervision and
careful maintenance of these royal Moi-Dams. During the Ahom reign royal priest
Mo' chai Phukan was entrusted with the charge of regular worship of the dead kings
and queens and to make the daily offerings to the spirits of the dead with all offerings.
He had to light the lamps of the Moi-Dams regularly and to beautify the area with
flower gardens all around the graveyard. In the ancient Ahom funeral system there
was the ritual of keeping a lamp burning in the grave of an Ahom king. When Dam
ceremony was performed after the death of a king for the union of the departing soul
with the souls of its forefathers, the AMosai Phukan presided over the function. One
can get the most authentic information about the Aoi-Dams from the official record
book (Chang-Rung-Phukanar buranji) documented by Changrung Phukan, the Chief
Engineer, where he has properly recorded every detailed information about the
measurements of different Moi-Dams, number of labourers and materials used in
building different Afoi-Damns, duration of works etc.

Concept of Death and Ahom Burial System: An ancient Tai tradition

The concept of rebirth is absent in Ahom belief system. Rather the philosophy
of life spirit is prominent in their death rituals. According to the Ahom philosophy,
after the death of any individual, he or she does not reborn but becomes
Phi/Pha/Saang (Spirit/God/Higher God) and permanently starts living in a place
called as Muong Phi (world of ancestors). Therefore, Ahom people worship these
Phi/Pha/Saang from Muong Meo Kon (world of mankind) and seek blessings from
them. It is significant that the soul goes to the heaven as a whole. There is a saying
among the Ahoms, ‘Morio debota hol’, (meaning ‘a person became a god after his
death’.) which clearly proves this theory. In the ancient time all the Tai people
uniformly followed this burial system. It was an ancient Tai burial system abandoned
by a number of Tai groups after their conversion to Buddhism. But the Ahoms
continued their old Tai burial system during their entire rule of six hundred years with
minimum deviation. The tomb burial tradition of the Tais is very old and might been
inherited from a common practice in China. Ahoms in a later period of their rule
gradually came under the influence of Hinduism. Under the strong impact of
Hinduism, the Ahoms started to cremate their dead. At present, this ancient burial
system 1is still practiced by the priestly sections of the Ahoms called as Mo ™-Chai,
Mo’ -Hung and Mo ’-Plang in Ahom language. Morcover, the Chao-dang (royal
bodyguards) clan of the Ahoms follows the old Ahom rites and rituals including the
custom of burying their dead. It is noteworthy that as a result of the Ahom Revival
movement (started during the Colonial period) a few of the Princely families (mention
may be made of late Uma Rajkonwar, Lakuwa, Sivasagarh) together with other Ahom
commoners are starting to revive their original custom of burving their dead.

Religious Belief System of the Ahoms in the thirteenth century:

The early group of Tai migrants had a considerably high degree of civilization
with ideas and institutions of their own, in the fields of polity, economy, language and
literature, religion and society which were typical to the Tai-Mao people of the Upper
Mekong and Upper Salween Valleys of southwestern China in the last part of 11%
century and first part of 12" century. They followed a kind of ethnic belief system
similar to the ancient Tai religion of South-East Asia which can be classified under
the following heads: 1) The cult of Royal tutelary deity, 2) The cult of Ancestor
Worship, 3) The cult of heavenly gods and minor gods, 4) The cult of phi or spirits or
guardian gods, and 5) The cult of KAwan. Among all these ‘Ancestor worship’
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occupies the most important place in Ahom religion. It is the basic philosophy that
remains as the very essence of the Ahom religion. In Ahom theology, the term
‘Ancestor’ defines not only their departed elders but also a hierarchy of god and
goddesses and spirits. The ancestor worshiping ceremony performed by the Ahoms is
popularly termed as Mae-Dam-Mae-Phi. Literally in Ahom language, ‘Mae’ means
worship or show respect, ‘Dam’ means the dead state of the deceased, and ‘Phi’
means spirit or god. According to their belief not only their departed forefathers, but
all gods and goddesses of Ahom pantheon are their ultimate ancestors. Therefore
Mae-Dam-Mae-Phi 1s the sacred ceremony of offering respect and sacrifices to the
ancestors, the gods and the departed souls. Ancestor worship is related to the idea of
soul living forever. According to Ahom belief, a person is not reborn after death.
Instead he or she remains in the state of “Dam™ or dead and only after receiving
proper worship from close ones he or she assumes the status of a ‘Phi’ or god and
resides in the assigned place in one of the several heavens with other departed
relatives and from there observes every activity of their descendents in carth and
protects them.

Rituals followed in Ahom Royal Burials:

It is important to note that there were a number of differences between the burial
ceremony of Ahom royal families and the common Ahom people. A number of
special and secret rites and rituals were attached to the burial system of the Ahom
kings. In Tai language the King was addressed as Chao-pha which means “Lord of
the Heaven™. This special title relates the origin of the king with the heaven which is a
concept of immortality. According to the Tai philosophy the Tai kings were believed
to be heavenly born and they never die. Like other Tai Chao-phas the Ahom kings
were also believed to be heavenly born and addressed as Chao-pha or Swargadew (in
Assamese). When death was occurred to an Ahom king the news was kept secret. It
was only after the necessary coronation ceremony of the new Chao-pha was
completed the death of the previous king was officially declared. In this way the
continuity of the rule of the Son of Heaven is maintained and no interval is allowed to
exist between two period of rule in the throne. It is the new king who can order to
make a coffin for the departed king. In the Ahom language such coffin is called feng-
phai.

When the king is about to die he is not immediately brought out from inside the
palace or his resting house. A raised platform of bamboo is made in the northeast side
of the palace within the royal palace compound with a drain underneath for water to
flow out. The dead body is then brought out and placed in a sitting posture on the
raised platform. This ritual is called as Tai-ce or Tai-cho, meaning the body to be
washed. A fowl’s egg (khrai) is then broken by striking it on the forehead of the death
body to drive out evil spirits (khe). Before washing the body of the dead king with
seven or nine pitchers of water from head to toe, the body is anointed with an herbal
paste made of turmeric and a black variety of pulse called as mati-mah. The dead
bodies of the Ahom kings were customarily washed with the waters drawn from a
tank named as the Sa-dhua-pukhuri, (sa: dead body, dhua: wash, pukhuri: tank)
excavated for this particular purpose. During this time an old man of the Luk-kha-
khun (Lukhurakhon in Assamese) clan sits close to the feet of the body of the
deceased king to wash his feet. This ritual is called as “perengani kubua” in the
Assamese language. To be buried with the king in the grave is regarded as a
respective privilege by the members of the Luk-kha-khun clan of the Ahoms. After
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giving the ritual bath the body of the death king is dressed in his royal garments along
with all his valuable jewelleries. Before the dead body of the king is taken for his
cternal journey from his palace, a special dish of fowl and green vegetables is cooked
without salt and oil for him in the royal courtyard. To perform this ritual, three posts
of the oven are brought from the royal kitchen and posted on the left side of the dead
body in the courtyard to cook meal for the dead which is called as ‘mritakoloi bhat
randha’. Rice and chicken with leafy vegetables are cooked separately and served
before the dead king which is later on thrown away.

Meanwhile the coffin for the deceased Chao-pha or Swargadew is constructed
according to the required size. The coffin is made up of six pieces of single plank of a
special type timber called Uriam (Biscfia Javonica) which is very precious and
durable. It is then painted with red and yellow colours made up of local herbs called
as hengul and haital in Assamese. Both the inner and the outer sides of the coffin are
also nicely decorated with melted gold designs. Inside the coffin all necessary carpet,
mattress, bed sheets, quilts, gold and silver embroidered pillow are arranged properly
where the king’s dead body is finally laid down to rest. After that the coffin is covered
with its lid, a white cloth is spread over the coffin. The dead king was then laid in the
coffin made for him. Before the coffin is being carried the relatives of the king
decorated the coffin with flower garlands and threw flowers on it.

It is noteworthy that after the death of a king, his body is not immediately
buried. It takes some time ranging from six months to two years for the construction
of a royal Moi-dam. The Ahoms had their own system of preservation. The dead
bodies were preserved for long duration by submerging them in a particular liquid
called as ‘rah’, which might be honey or juice of sugarcane. During this period the
dead body was kept in a specially built city called Sa thua nagar or Gomotha Nagar
for preserving the royal dead bodies.

The Royal Funeral Procession:

There was particular road known as “Sa nia ali” along which the dead body of
the Ahom king was carried to the royal graveyard at Che-rai-doi. The royal funeral
procession was observed with high degree of pomp and grandeur. The coffin of the
dead king is kept in a bamboo or timber framework which must be carried on the
shoulders of the members of only Gharphalia clan towards the head and Lukhurakhon
clan towards the feet. (As a custom only, the members of the Gharphalia and
Lukhurakhon clan were permitted to do bury the dead boies of roval Kings and
Queens) The royal procession was headed by the sword bearers. The coffin was
accompanied by the close relatives of the dead king and senior nobles on its both sides
in a slow motion. After saluting the dead king by the members off the royal family led
by the chief Queen, the bier is carried out from the palace not by the main gate but by
a new opening made in the corner of the royal compound. As the procession starts
drums are beaten and pipes are blown. The royal priests also accompanied the coffin
chanting the necessary prayers. All important attendants of the king, male and female
walk by the side of the royal coffin in proper discipline. The number of attendants
may vary king to king depending on the age, power and strength of the kings and
other royal members. But the presences of the following ten attendants are
indispensable and must accompany the funeral procession of the Ahom king.

) Hengdang-dhara: The chief bodyguard of the Ahom king who holds the sword
of the King called as Hengdang in Ahom language.
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2 hang-mai randhani: The royal cook.

3) Tamuli: The attendant who prepares and serves betel-nut to the King.
P achani: The roval messenger of the household.

5YGasua Ligiri: Personal female attendant

6)Ligira: The waiter or the male attendant.

NDhuakhuadhara: The holder of the tobacco-pipe.

8)YCunwar-dhora: The holder of roval fan or whisk.

NJara-dhara: The holder of the water pot.

10) Pikdan-dhara: The holder of the spittoon. These people are to serve the king
even in the grave. According to the Ahom belief the dead king is regarded as
living till entombed. Therefore, during the funeral procession if any subject of
the king makes a complaint to the dead king, the coffin bearers can reply in
licu of the king which is duly implemented.

The Funeral rituals performed inside the Moi-dam: The Final Abode of the
Heavenly Kings

Some skilled labourers went ahead of the royal funeral procession and select the
proper spot for the royal grave. Before digging the earth, the labourers offer a handful
of gold and silver pieces as a price of the earth. When the main chamber is ready with
all formalities, the Kings coffin is brought to the grave and placed on the bed prepared
for the dead King. While doing so it was noticed that the head of the king must be
kept in the east direction. The attendants take their respective positions as by the side
of the king as in the Palace. A number of articles considered necessary for the daily
use of the King are orderly arranged inside the main chamber for the King as if he is
alive. King’s gold and silver utensils, silver platter and trays with food, betel nut and
other articles, the royal sword (hengdang), the long sword, bed sheet, quilt, silver mat,
pillow decorated with golden thread and precious stones all are placed in the chamber
called as the Pat-ghar in a much-organized manner. A lamp stand with plenty of oil
was placed near the bed. When the main chamber is ready with all articles and
necessary formalities are done, the Kings coffin is brought to the grave and placed on
the bed prepared for the dead King keeping the head towards the east. The attendants
take their respective positions as by the side of the king as they do in the Palace. After
paying their last formal respect to the departed Chao-pha, all people came out from
the main chamber called as the ka reng rung dam except the old man belonging to the
Lukhurakhon clan and the attendants. Then the door of the Moi-Dam was finally
closed.

It is commonly said that the Ahom had the practice of giving living human
beings, both male and female, to be buried with the dead king. But there are many
controversies going on this topic. Many European and Persian visitors along with
Assamese chronicles (Buramijis) has mentioned the practice of burying living human
beings with the dead Kings in their grave. Shihabuddin Talish, the Persian Wagia
Navis of the Mughal Emperor Aurangzeb who accompanied Nawab Mir Jumla,
Mughal General to Garhgaon, the Ahom capital in 1662 A.D saw the royal burial
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mounds at Charaideo, the center of Ahom royal burial. Shihab-ud-din noted the
digging up of the AMoi-dam by the Mughal army thus. ..

“They bury their dead with the head towards the Fast and feet towards the West.
The chiefs erect funeral vaults for their dead, kill the women and servants of the
deceased, and put necessaries, etc., for several years, viz. elephants, gold and silver
vessels, carpets, clothes, and food, into the vaults. They fix the head of the corpse
rigidly with poles, and put a lamp with plenty of oil and a mash allchi [torchbearer]
alive into the vault, to look after the lamp. Ten such vaults were opened by order of
the Nawab, and property worth about 90,000 Rupees was recovered. In one vault in
which the wife of a Rajah about 80 years ago had been buried, a golden pandan was
found, and the pan in it was still fresh. Although the present writer had not seen the
betel leaves, he heard this in the company of the Nawab from the lips of Paenda Beg,
the authorized waquia Navis, and Shah Beg, both of whom had been detailed to the
work of plundering the tombs....... * The Deodhai Asom Buranji also records the
burial of living men and women along with the king.

L.A. Waddell has reported in 1901 that, ‘still the majority of the Ahom even
now, although professing Hinduism, eat beef and pork, and bury their dead instead of
cremating their bodies, as do the Hindus’.

The Dutch sailor Glanius who accompanied Mir Jumla in his Assam expedition
recorded in his personal diary about the unique burial system of the Ahoms, “As for
the riches we wanted them not, having found good store in grave; It being this
people’s custom to enter with their dead, their best apparel, money and greater part of
their servants, whom they bury alive to bear their master’s company. So far are these
poor wretches from bemoaning their condition in this respect that they are on the
contrary exceeding joyous to follow their masters into a country where they hope in
three days time to become great personages, and enjoy certain pleasures, which are
not to be had here. Our Genaral (i.e. Mir Jumla) caused several of these tombs to be
opened where we found vast treasures, which he carried away with him, but which he
enjoyed but a small time, for he died soon after.” (Glanius, A Relation of an
Unfortunate Voyage to the kingdom of Bangala, 1682, p. 8 ff)

The carliest sketch of the ground plan of a AMoi-Dam was published in the
Journal of the Asiatic Society of Bengal, drawn by Serjeant C. Clayton, Department
of Public Works, who inspected an excavation of AMoi-Dam during 1840, at the
request of Captain T. Broodi, the then Principal Assistant Commissioner of Assam.
The tomb which was reported to be of a higher Ahom noble (Purnananda Buragohain)
was built on ground level and was covered with huge mound. In the burial chamber
the coffin was placed in an cast-west direction. Personal belongings like rings, teeth
pick case, ear ornaments etc were placed in appropriate positions. A golden lime
container was also found in the coffin. Utensils used for cooking, drinking, eating
were also there on the platform. From another tomb many jars and boxes containing
clothing, books, cooking and eating utensils together with weapons were found.
Clayton has specially mentioned about a headdress or turban stand.

Another officer of the British East India Company, Colonel Dalton given a good
description of the findings of the remains of the deceased Ahom kings, their male and
female slaves, animals along with gold and silver vessels in several burial moulds of
the Ahom kings. (E.T. Dalton, Descriptive Ethnology of Bangala, 1682, p. 9) We
have come across another important record about the Ahom burial procedure from a
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magazine published by the Christian Missionary in the early part of the 19" century. It
has been written that, on the death of an Ahom king, the articles he used in his
lifetime, the utensils, personal attendants, both male and female, his illegitimate
children and even his elephants, horses he used in life were also buried with him. On
the ground, a bed decorated with gold with a mosquito net was placed. On the bed
was placed a fine silver mat and a pillow inlaid with gold and precious stones. A royal
sword with scabbard inlaid with gold and diamond, a clasp-knife were put on a raised
tray, a hookah (hubble-bubble), a water vessel with having spout (by which water
offered either to a god or a king), a whisk made of the tail of the yak were put on
another tray.

Thus, it is found that the Ahoms had followed the custom of burying their dead
before converting to Hindu. They buried a number of things along the dead in
accordance to the social status of the dead person. There are evidences of human and
animal sacrifices as a part of the elaborate funeral customs.

Royal Patronage of Che-Rai-Doi Moi-Dams :

The royal burial system of the Ahom involves not only the burial of their dead
Kings or Queens but also includes a number of original Tai rites and rituals of
ancestor worship. Suo-Kaa-Faa had the established the capital of his kingdom in a
place adjacent to a small hill which originally belonged to the Barahi tribe, a Tibeto-
Burmese linguistic group. Suo-Kaa-aa renamed as Che-Rai-Doi or Che-Tam-Doi,
meaning “a dazzling city above the mountain™ in the Ahom language. In order to
propitiate the Gods, he sacrificed a white horse in the north and another in the south.
Suo-Kaa-Faa worshipped the three spirits, Kanile, Rangle and Rangmlao near a tree.
Clearing the foot of the tree, he prayed the Gods by offering a full vessel of silver.
There were sacred religious sacrificial altars called as Deo sals in the castern pole of
the Moi-Dams of the kings. There are references in the Ahom buranjis in detail that
Suo-Kaa-Faa observed the sacred ceremony of ancestor worship and sought the
blessings of his forefathers in the new place. Starting from him all the Ahom rulers
except a few observed Me-dam-me-phi in the royal way with much pomp and
grandeur seeking for peace, prosperity and power from their honoured ancestors. King
Suo-Hum-Mong (Dihingia Raja) (1497-1539) performed the ceremony of AMe-dam
me-phi on a state level after his victory over two most numerous indigenous
communities, the Chutiyvas and then Kacharis. Me-Dam-Me-Phi was observed by
Suo-Klen-Mong (Garhgayan Raja) (1539-1552) as a state level celebration after the
victory over Mahammadans, the Kacharis and successful conclusion of a peace treaty
with the Koches. Suo-Seng-Faa (Pratap Singha) (1603-1641) performed it after the
disaster with the Kacharis and before going to war with the Mughals and after victory
over them. Historical records have shows that whenever there was deviation from this
system by any Ahom monarch there was disorder or defeat for the state. It was during
the reign of king Suo-Tam-La or Jayadvaj Simha (1648-1665) the Mughals attacked
and occupied the Ahom kingdom for some time. For the first time, the Ahom king
became a tributary one to the Mughals. Suo-Tam-La was the first Ahom king who
formally accepted Hinduism. Out of his jeal in being a new Hindu neophyte, this king
did not observe the ritual of Me-Dam-Me-Phi for his forefathers and thus incurred the
curse of them. After the death of king Jayadwaj Simha, his younger brother and the
new King Chakradhwaj Simha (Suo-Pung-Mong) (1663-1669) could realize the guilty
of hig departed elder brother and the importance of the ritual of AMe-dam-me-phi. He
lamented before his Council of Ministers, ‘My brother Chao-pha Siu-Tam-La did not
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make any offer to our forefathers... ... So the Mussalmans could come to our country
and devastate the land... .. The people at large should be collected and offerings
should be made... I wish to know your opinions’. The Chief Minister replied, “/n the
ancient times your forefathers used to do the same thing when they were overtaken by
such misfortune. They thus regained their former powers’. Therefore, King
Chakradhwaj Simha ordered for the celebration of this sacred ritual at Che-Rai-Doi
with much pomp and glory under the direct supervision of Langcheng Borgohain and
with the active participation of the Ahom priests. Chakradhvaj Simha won the war of
Saraighat against the Mughals and re-established the lost glory of the Ahoms. King
Gadadhar Simha performed Me-dam me-phi and offered sacrifices to the Ahom gods.
King Pramatta Simha (1744-51) and King Rajeswar Simha (1751-69 A.D.)
worshipped the Ahom gods at Che-Rai-Doi. This festival continued to be celebrated
till the reign of King Chandrakanta Simha, till the end of the six hundred years. Thus,
the celebration of this socio-religious festival hints more at political socializations not
only at the crucial time of social disaster but also in time of peace and prosperity. It
had played an intrinsic role in recharging the life of the Ahom state. Therefore, every
year at a particular time; the Ahom families propitiate the dam and the phi of the dead
at home, and the kings a Che-Rai-Doi in a much elaborate way. This is an inalienable
part of the ancestor worship of the Ahom. According to Professor B. J. Terwiel, an
Anthropologist at present at the Homburg University, “AMe-Dam-Me-Phi still occurs
every year at Charaideo™.

Destruction of the Royal Moi-dams:

Although the Ahom kings preserved the Moi-dams with great care, these
sacred graves had been destroyed and looted for its treasures time to time by greedy
treasure hunters. Till the reign of Lakshmi Singha (1789-90 A.D.), the royal Moi-
dams were properly taken care under royal supervision. But the royal burial ground of
Charaidew lost its previous official maintenance when the capital of the Ahom
kingdom was shifted to Jorhut in 1794 A.D. during the reign of Gaurinath Singha.
The chastity of this holy place was polluted by the Mughal General Mir Jumla, who
invaded Assam in 1662 A.D. A good number of these royal graves were opened up by
Mir Jumla who took away the treasures hidden under the Moi-Dams. We have already
noted the records written by the Persian Sihabuddin Talish where he has given a
detailed account of Ahom burial system. After the annexation of the Ahom kingdom
to the British Empire after the Treaty of 1826 A.D. the British followed a subtle
policy of degrading the Ahoms politically, socially and economically to demoralized
their original vigour and spirit. One example of the contemptuous treatment meted by
Francis Jenkins, the Agent to the Governor-General in North East, to a genuine
complaint lodged by ex-King Purandar Singha (1833-38) may be cited here. Just after
one year he was dislodged from power and his territory of Upper Assam annexed to
the British dominion, Purandar Singha protested against the demolition of the sacred
royal Moi-Dams at Che-Rai-Doi and the pulling down the bricks from the royal palace
at Garhgaon by the Assam Tea Company. But his complaint was not given any due
importance and the retired Ahom king was refused to get any justice from the British
authority. Being desperate the ex King Purander Singha ordered the digging of the
Moi-Dam of the Ahom kings so that he can perform the last rites of his ancestors in
the Brahmanical way in the river Ganga. Thus, during the British period most of the
royal Moi-Dams were dug out by the greedy British officers and some local people.
Rev. Nathan Brown, the Christian Missionary has said that during the period of his
stay in Assam, thirteen of these tombs were dug open and he was informed by the
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locals that when the Gadadhar’s tomb was opened ‘the backs of three elephants were
broken with the weight of the treasure it contained’ which means that all the three
clephants were heavily loaded. All the grave looters including the Mughals and the
British used to enter the main chamber of the Afoi-Dams by making holes at the top of
the Moi-Dams so that the treasures can be casily taken out. Therefore, we find big
holes on the top of all the existing Moi-Dams. At present it is very difficult to find any
Moi-Dam in its original structure.

Present condition of the Ahom Royal Moi-dams:

At present the roval Moi-Dams are under the care and supervision of the
Archaeological survey of India (ASI) and the Directorate of Archaeology,
Government of Assam. The Moi-Dams of Che-Rai-Doi are divided under two heads.
The ASI has preserved four huge AMoi-Dams since 1951. A good number of smaller
Moi-Dams are under the preservation and protection of the Assam State Archacology.
Che-Rai-Doi has declared as national property for its historical importance in 1975
A.D. Under the supervision of both these Government Departments, at least two A oi-
Dams (one medium and one bigger in size) have been so far excavated and opened for
tourists since 1988 A.D. The ASI has excavated one of the biggest Moi-Dams in 2003
A.D. and had brought into light many interesting things about the Moi-Dam of an 18"
century Ahom king.

Findings of the Excavation of Tomb No: 2 by ASI

During the time of their excavation process, the ASI had enabled to expose the
western face of the Moi-Dam, its doorway and the inner chamber. The height of the
structure was measured externally 9.15 m and internally 5.05 m. The structural feature
of the Moi-Dam is massive in dimension made of burnt bricks and plastered with
lime-surki mortar. The door of the AMoi-Dam was found semicircular arch shaped in
outline. The passage for entry into the Aoi-Dam resembled like a tunnel, which
measured 3.75 m. The width of the door opening was 1.90m. The height of the
opening to the floor level was 2.00 m. internally. The inner structure of the Moi-Dam
was very strong and approximately 3.75 m. thick bumt brick walls. Internally the
chamber was a rectangular structure of 5.35 x 4.40 m. The vertical height of the
foundation was 50 cm. In the interior chamber there is a rectangular platform of 3.85
x 2.10 m. lies in the center of the chamber. It might be the particular place where the
coffin of the dead king was placed above the bed. The sizes of the burned bricks used
in the construction vary from 27x21x4cm to 26x18x3.5cm. The terracotta plaques
found in the structure contained figures of mythical dragon and floral motifs with
geometrical designs. The numbers of articles found in the inner chamber of the tomb
during ASI excavation are: 1) Five skulls. 2) Different bone remains like rib bones,
kneecaps, hips, pieces of vertebral column. 3) Pieces of decorated ivory. 4) Wooden
round objects. 5) One piece of ivory panel with mythical dragon, the Ahom royal
insignia. 6) A number of ivory pieces with floral motifs. 7) Pieces of copper objects
fixed in wood. 8) Iron hook and 9) iron pin. 10) Small decorative art objects of ivory.
11) Round shaped buttons of ivory. 12) Cowries. 13) Three gold pendants. 14) Few
cannons ball. 15) The ceramic assemblages of deluxe variety.

It has been already stated that the Moi-Dams are not found in their original
form and shape. Most of the royal Moi-Dams were plundered and looted several times
for the accumulated treasures. So, when the ASI had excavated one big AMoi-Dams at
Che-Rai-Doi its inner chamber was found full of secondary filling of mud
accumulated year after year. At the top of the brick structure there was a pit hole of 90
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cm. As it was exposed to air, water and heat it is quite normal that the remains of
skeletons and other objects found inside the inner chamber were not in their original
form.

The scientific excavation of the Moi-Dam carried on by the AST under Guwahati
circle has exposed many hidden truths about the unique burial system of the Ahoms.
The most significant thing is that the findings of Aoi-Dam resemble the description
given in the Ahom chronicle, Chang-Rung-Phukonor Buranji. It has also proved the
accuracy of the chronicle writings as most of the given datas tally with the findings.
The findings of different valuable articles in the AMoi-Dam suggest the extravagant
lifestyle of the Ahom rovalty. Finding of the five skulls depict that the bodies were
buried not cremated. As the majority of the skulls were found from the castern side of
the Chamber, it verifies that the dead bodies were kept in the east west direction.
Thus, we can conclude that the findings of AST has adds a number of information and
opened up new avenues for more scientific research works on the concept of death or
the unique burial system of the Ahoms. However there has been long demand for
conservation of the excavated Mai-Dam, which remained open after the excavation
since 2003. The work of conservation has been taken up in the financial year 2017-
2018 by ASI. (ASI Report).

This excavation has proved without doubt that the Ahom kings had practiced
their original religious beliefs and customs and hence followed their ancient burial
system during their six hundred years of long rule. Although after adoption of
Buddhism most of the Tai groups living in Southern China, Southeast Asia and
Northeast India abandoned their ancient custom of burial after death, the Ahoms
followed this throughout their entire rule. Those who were Hinduised they buried the
ashes and bones and a mould was raised over it. At present the death ritual as per the
ancient Tai system is performed only by the families of three priestly clans and the
clan of royal bodvguards (Chao-dang) of the Ahoms. Even today they use to build
Moi-Dam on the burial ground. But most of the roval families have given up their
burial custom. Only a few royal members in Lakua at Sivasagarh district are still
practicing this tradition.

Renovation and Maintenance of Archaeological Sites and Monuments of Assam
under Annual Plan 2016-2017 by Directorate off Archaeology, Assam:

The Directorate of Archacology, Assam has exposed and restored one of the
Mai-Dams for display to the visitors. The total area of the site i1s 578 bighas 2 kathas
and 10 lessas. The existing boundary walls, gates, grills, railings, sign boards has been
renovated and painted. Two number florescent sign boards has been fixed at the site
with description of cultural and protection note. 159 meter of goat proof fencing has
been fixed at the site for protection of gardening works. Six numbers of cast iron
gloster chair has been fixed at the site for the visitors. 6 ( Six ) numbers of MS drum
dustbin has been fixed at the site. 120 numbers of ornamental shrubs of local variety
has been planted at the site. 244 meters of hedge has been planted at the site by
adopting single row method. A pergola has been constructed with MS angle and pipes
with barbed wire and chain link fencing and climbing flowers has been planted as
creepers to climb to the structure including sub enclosures to the planted flowers.
(Government Report)

In the year 2014 the site has been included in the tentative list of World Heritage Site
by UNESCO.

Che-Rai-Doi Moi-Dams as World Heritage Site: Its Significance
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In many aspects the royal AMoi-Dams of Che-Rai-Doi resemble the royal tombs
of ancient China and the Pyramids of the Egypt and are objects of wonder revealing
the excellent architecture and skill of the sculptors and masons of Assam of the
medieval period. Though architecturally Moi-Dams and pyramids are quite different,
the ritual belief and custom related to both are the same. Human sacrifices found in
early royal tombs reinforce this view. These people were probably meant to serve the
pharaoh during his eternal life. Eventually, figurines and wall paintings begin to
replace human victims. As the Ahoms believe that the soul of the dead remains in the
carth for a particular period of time, they bury the dead along with their belonging so
that they can live in peace after their death. When King Suo-Seng-Faa’s (1603-1641)
mother died, he entombed with her four elephants, ten horses and seven men. In the
Moi-dams of the Ahom kings® golden ornaments, royal sword, silver baskets, gold
lime box, and many other things used in their life time are given.

The architectural designs and belief system of the Ahoms and the Chinese are
similar to great extent. The Moi-Dams are hemispherical mounds over an octagonal
base and the entrance into the vaults inside is to its west side which is similar to
Chinese tombs. The tomb burial culture of the Ahoms has confirmed their migration
from the Chinese part of Mong Mao in the early thirteenth century. These royal tombs
of Che-Rai-Doi possess universal value both ethno-culturally and in its architectural
design. In nowhere in India we can found such burial tombs with such peculiar belief
system which is still a living tradition among its priestly and princely sections.
Although at present majority of Ahoms are followers of Hindu religion, a close look
at the present socio-cultural lives of the Ahoms proves that many elements of the
ancient cult of ancestor worship are strongly present in their beliefs and practices. The
royal Moi-Dams of Che-Rai-Doi resemble the roval tombs of ancient China and the
Pyramids of the Egyptians Pharaohs, it has been compared to Jeruzalem and fondly
called as the ‘Jeruzalem of the East’ by some Western scholars.

Though the capital of Ahom kingdom was changed several times, Che-Rai-Doi
remained as the centre of Ahom culture and tradition till date. The ASI circle of
Guwahati, Assam had submitted its proposal for inclusion of Che-Rai-Doi Moi-Dams
in the list of World Heritage Site under UNESCO in 2014. Accordingly, it has been
included in the tentative list of world heritage site in 2016. However, there are lots of
demands from many organizations and institutions for the timely fulfillment of the
necessary procedure. We too through this paper appeal to the respective authorities to
consider the outstanding characteristics of Che-Rai-Doi Mai-Dams and justify its
claim to be a world heritage site with all this uniqueness.
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CAMBODIAN TRADITIONAL MARKETS,
SUPERMARKETS AND SHOPPING MALLS

Prepared by
Dr. Marc Baudinet
Teacher B.A, English Studies, S.1.S International School, Phnom Penh

Traditional Markets

Cambodian markets have existed for centuries and are a corner stone of
everyday life in Cambodia. The Khmer word for market, phsar, comes from the
Persian word bazar, which means sale or traffic.

Cambodian markets provide with all kinds of necessities, ranging from food,
spices, clothes, cosmetics, kitchenware or tools, and most Cambodians still purchase
what they need at their local market, but for how long?

If obtaining necessary goods represent the main reason to go to the market,
this is not the only one as markets also function as social places in their own right.

This is not so surprising because buying and selling are activities that are
deeply rooted in sociability. When doing our shopping in a Cambodian market, we
interact with sellers, shop owners, and therefore we socialise. And one of the most
common ways we have to socially interact at the market is bargaining.

Bargaining is an activity which is in essence social. Bargaining, haggling are
forms of communication which play an essential social role because beyond the desire
to obtain the best price possible, bargaining also fulfils our desire to communicate.
Bargaining might go something like that:

Buyer: “How much for that dress?”

Seller: “$8, it’s good quality, look...”

Buyer: “88....] have seen a similar dress for $6. What do you say?”

Seller: “Look, this is a beautiful dress, you can even wear it at a wedding. My
sister wore a similar one last weekend. It’s yours for §7.”

Buyer: “You know, I have other dresses...how is your sister?”

Seller: “She’s fine...”

Buyer: "$6..."

Seller: “Look, it suits you perfectly...$6,5 is a good price.’

Buyer: "Do you have any other colour?”

Not only do the two people involved try to agree on a price, they also socially
interact (“my sister wore a similar one last weekend” — “How is your sister?”),
information that isn’t really necessary for the transaction as such, but which adds a
sense of belonging to a community. Moreover, when one goes to the same market for
several years, or for one’s entire life, interaction and relations deepen. Through
regular chatting people come to know and trust each other better. They might even
become good friends.

As a result, going to the market fulfils at least two functions: First of all, we
purchase necessary goods, and second, we socially interact. But unbeknown to us,
social interaction is actually as valuable as the goods we purchase.

Everyone goes to the market but women are markets’ prime agents, which
may be because women do most of the family shopping. But for women, there is more
than shopping at the market, and this because markets are also places where women
have their hair or nails done. Besides the desire to look more beautiful, hair salons are

’
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also highly sociable environment, and sitting down to have ones’ hair or nails
manicured is an opportunity for more social interaction and relaxation.

Men are no less social beings than women but they are more likely to interact
right outside the market place, as they are very active in the transportation of goods.
They might also talk trade and conduct business at or near the market place.

Unsurprisingly, markets are important providers of jobs all over the country,
especially for underprivileged people. Markets particularly matter in rural areas where
employment opportunities are fewer and where being able to sell fruit or vegetables
may represent an important source of income.

Supermarkets and Shopping Malls

However, today’s markets operate in a changing world, a world that is
increasingly dominated by supermarkets and shopping malls, especially in urban
areas.

Even though markets in Cambodia are ubiquitous, urbanisation leads to the
development of new forms of shopping that are steadily modifying age-old habits.
The number of supermarkets and shopping centres, which in Cambodia often
symbolise a form of modernity, is steadily growing.

Supermarkets are newer, better equipped (fridges, freezers, A/C, modern cash
registers, more foreign food on offer) than traditional markets, which are usually
rudimentary.

Supermarkets and shopping malls offer a different shopping experience and
tend to attract a younger, more urban and more affluent clientele than markets. To
young people, going to a shopping mall may be a way of showing off one’s modern
lifestyle, whereas markets are considered old-fashioned. However, cheaper prices and
the possiblility of bargaining continue to pull in less affluent people.

Markets, supermarkets and shopping malls provide jobs to numerous people
and bring in diversity, vitality to the community. Numerous low-level jobs exist in all
shopping environment but supermarkets, especially shopping malls, offer high-end
employment (managerial jobs). Shopping malls also offer business opportunities in
the form of franchise ownership.

Table comparing different aspects of shopping provided in markets,
supermarkets and shopping malls

fresh packed payment home cafes, entertainment b eauty range social
food food delivery eateries (cinemas, games...) shops of shops experienc
e
markets ves yes cash only no some no ves ves outward
social
interaction
sup ermarkets ves yes cash, cards | possibly | no no no no inward
social
interaction
shopping ves yes cash, cards | possibly | yes yes more up- | yes inward
malls market social
interaction

Markets and shopping malls differ in several ways such as payment or the availibility
of goods, but it is the dissimilar social interaction experienced while shopping that
essentially characterizes the differences between markets, supermarkets and shopping
malls.

For instance, the social habit of bargaining does not take place in supermarkets
and shopping malls, where a strictly controlled price system prevail. As a result,
sociability stands out as one of the most important aspects of shopping in traditional
markets.
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And even though shopping malls try to recreate a social environment with
seemingly open public spaces, real social interaction is limited and highly monitored
(security guards and cameras). Indeed, rather than favour socialisation, the main
purpose behind the existence of shopping centres is to ensure people spend as much
money as possible. The fact that malls are replete with entertainment for sale as well
as regular “happenings”, is more a manner of inducing extra business than a way to
favour sociability. Hence, the main social interaction that may take place in
supermarkets or shopping malls is within each group of shoppers rather than between
shop owners, employees and shoppers.

Thus, we can observe that the interaction that takes place in traditional markets
is outward looking whereas that of supermarkets and shopping malls is inward
looking.

Such development is part of a worlwide trend whereby social interaction is being
markedly transformed by newer forms of shopping and by modern technology.

The rise of supermarkets in Cambodia is already impacting traditional social
life, especially in expanding urban centres. Consequently, will urbanisation
exacerbate the social dichotomy that already exists between rural and urban areas?

Will traditional markets decline in urban centres but remain popular in rural
areas? Or will supermarkets finally supplant markets in most of the country?

To what extent will social interaction be affected?

In our increasingly connected world, daily social interaction is deeply being
modified. For instance, vounger generations increasingly replace face to face
communication with online communication, and even though the shopping experience
has for centuries blended business and social interaction, it 1s, in Cambodia as in
many other countries, being seriously challenged by online shopping.
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CULTURES, HISTORY AND PRIDE OF
TAI PHAKE PEOPLE IN INDIA%

Prepared by
U-tain Wongsathit (Ph.D.)*’
Lecturer, Faculty of Archaeology, Silpakorn University

This article aims to survey and collect information about cultures, history and
pride of Tai Phake people in India. The study area is Nam Phake village, Naharkatia,
Dibrugarh, Assam, India. The information is collected by methods such as survey, in-
depth interview, elicitation, observation, participation and ancient manuscripts. The
study shows that according to the history, Tai Phake people imgrated from upper part
of Mynmar into Assam, India in 18" Century. Before imgration, they have cultural
identity in 4 aspects i.e.

1. Identity in history and tradition in recording history, which is different from
Indian tradition
2. Indentity in tradition, rituals, ways of life. Important traditions are including of

traditional dresses, traditional foods and traditional houses. The interesting rituals are
rituals ralating to birht, marriage and death.
3. Indentity in believe in “Khwan™ and “Phi” and Buddhism
4. Indentity in language including speaking language and written language

The pride of Tai Phake language plays an important role in maintaining the
Tai Phake culture. It inspires Tai Phake people to produce a huge number of
manuscripts. These manuscripts can be devided in to 2 groups according to their
contents i.e.

1. Religious manuscripts or Buddhist manuscripts kept in Namphake monastery
such as Tipitaka: Vinaya Abhidhamma Sutta
2. Secular manuscripts ralating to social traditions such as Lik Pu Son Lan, Lik

Hong Khwan, Lik Dharmasastra, which are kept in Tai Phake houses

The main rituals, which support the manuscript conservation, are Lu Lik ritual and
Tam Lik. These rituals reproduce a lot of manuscripts. The tecnology such as photo
copy and computer make Tai Phake people easier to reproduce the manuscripts. This
is the way of adoptation and adaption of tecnology for religious purpose.

Introduction

The northeast India is the land of variety of ethnic groups. There are six
groups of Tai people in India consisting of Tai Ahom, Tai Phake, Tai Aiton, Tai
Khamyung, Tai Turung and Tai Khamti. Among these Tai groups, only 3 groups i.e.
Tai Phake, Tai Aiton and Tai Khamti can speak Tai language in daily life and
maintain Tai culture. Other three groups had lost Tai language in daily life, but try to
proserve their culture. It is interesting to mention that Tai Phake effectively can
continue their language and culture for centuries and use as their identity. The pride in
their identity is considered as a very good source for tourism attraction.

Now adays, Tai phake is lesser known community staying in Namphake
village in Assam. The population is around 2000 only. The total families in the village

36 This article is a part of Research Project “A Study of Mamuscripts of Tai Phake” funded by Princess Maha
Chakri Sirindhorn Anthropology Centre, Bangkok, Thailand
37 Head of Department of Oriental Languages, Silpakorn University, Bangkok, Thailand
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are over 72. In spite of being such a small number, Tai Phake have preserved their
cultures and tradition. Lot of kids from the tribe are getting educated and settling
down in various cities. It is speculated that this rich culture of the tribe will go extinct
within 50 vears. It is important to preserve the tradition and culture of such a
culturally rich tribe. It is very strange to see how this small community of people are
struggling to preserve their culture.

History

According to Tai Phake chronicle, in the past there was the great Tai kingdom
named ‘Mao Luang’ of the Tai people in Yunan state of southern China. The king of
Mao TLuang had four sons namely Sue Ka Pha, Sue Khan Pha, Sue Pat Pha and Sue
Chat Pha. When these four princes were grown, they established theirwon power in
four directions i.e. Prince Sue Ka Pha went to the West, Prince Sue Khan Pha went to
the North, Prince Sue Pat Pha went to the FEast and Prince Sue Chat Pha still governed
at Mao Tuang.

According to Ahom tradition, Prince Sue Ka Pha left Mao Tuang in 1215. He
was accompanied by three queens, two sons and a daughter; chiefs from five other
dependent cities; members of the priestly class and soldiers—a total contingent of
9,000. Prince Sue Ka Pha had stopped at various places and crossed the Pat Kai hill to
Assam of India. There he subjugated the Nagas very ferociously and established the
Ahom kingdom at Moung Nun Sun Kham in 1228. The Ahom kingdom can maintain
the independence for 600 vears. After that they were protectorated by the British.

In the meantime, of Prince Sue Ka Pha, Prince Sue Khan Pha, who was
ancestor of Tai Phake, went to the North and established the kingdom of Moung
Kwang in present Upper Myanmar. In one of the chronicles it was written that,

“There was a water stream in the kingdom. The stream water owed by
the foot hills and dashed against a big rock wall. This made a cave like thing in
the wall. Cattle used to come to this place to graze and this place had enough
rainfall. Because of ample rainfall, people living here started cultivating in this
land. Because of this big rock wall, people living there were called Phake
people. In Tai language, ‘Phaa’ means big rock wall and ‘Ke” means old or
ancient.” (Roy & Ghone, 2016)

This also explains the origin of the name of tribe. The Tai Phake people stayed
for several centuries. Later the city became the dependentcy of Mao Luang kingdom.
After the Mao Luang kingdom became weak, Tai Phake tribe was invaded by
Burmese amry. So, they fled to northeast India by crossing the Pat Kai hill in 1776.
After entering India, Tai Phake tribe resided in Nong Tao which is presently in
Arunachal Pradesh. While staying there they came in contact with Khamtis which also
belongs to Tai race. Phakes and the Khamtis then were welcomed by the Ahom king
as they were the same race. After that the Phakes settled down at various place along
the banks of river. At the present the Tai Phake people live in nine villages of
Dibrugarh and Tinsukia districts which are as follows: -Namphake and Tipamphake
on the bank of the river Buridihing of Naharkatiya area of Dibrugarh district, and
Mounglang, Man Mou, Bor Phake, Man Long or Long Phake, Ningam Phake or
Ningam, Nonglai and Phaneng in Ledo-Margherita area in Tinsukia district. (Kakoti,
2013)

Identity in history and tradition in recording history of Tai Phake is different
from Indian tradition. The Indian history is based on main religions i.¢. Hindu and
Buddhism. The Hindu history always follows the tradition of Purana starting with the
creation of the universe of god Brahma, and the kings are desendents of various gods.
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Two important roval lineages of kings are Surya Vamsa and Candra YWamsa
Meanwhile the Buddhist tradition of history beging with the time of the Buddha All
good kings in this tradition follow Buddhist teaching. The history mainly records the
religious activities particulatly of Buddhist monks The history of Tat Phake people,
which 1z called "Lik Ehiew Ehun’, starts in diffent way with the reference of the great
hero king Sue Ea Pha and the kingdom of Mas Luang. Then the history records the
great imigration of Tar Phake in vanous places. The sufferings during the journey are
also mentioned in their history.

Culture

Eeligon and culture are inseparable, as beliefs and practices are uniquely
cultural. For example, religious rituals (one type of practice) unite believers in a
religion and separate nonbelievers (Croucher et al. | 2017). The Tal Phake people are
virtuous followers of Buddhizm. The Buddhist monastery at Mamphake willage was
established 1in 1850 (Eakot, 2013). The head priest of the Mamphake Buddhist temple
playz the important role as the chief in performing the Buddhist ceremonies and
cultural activities. IMost of the important religious festivals of the Ta Phake
community are performed at the temple.

Po1 Zang Een or Songkrant festival, which 1z called Pani Bihu in Asszamese, 15
the most famous festival of Tai Phake and also exercized by other Tal groups as the
tradional new year festival. The Tat Phake calendar starts with a new year from the
first day of the festival and 1t 15 celebrated for the following three days. During this
festival, the willagers wash the Buddhaimages and play with water.

Cther festivals are as foll ows: -
1. PoitMoun Houk  1n Apnl or May

Poit Ehao Wa in July or August

Chale  in September

e P1 in September or October

Pot Oulk Wa i Oetober or Movember

Pot Zang Eha in Mevember or December

Poi a Eo Sum Fal in Janvatry or Febuary

Poi Moun Chi in Febuary of March (Gohain, 2017

Apart from particalar festivals, the Ta Phake tribe has indentity 1n tradition,
ritnalz and ways of life. Important traditions, that show the uniqueness, are including
of dreszes, foods and houses.

DEESE:

e
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The Tai Phake have theirown traditional dress They dress their traditional
costume in daily life. Mainly women wear colourful clothes woven by them. There 15
the diference between the young girl and marned woman. The female child wears an
ankle-leng skirt called “Shin’ and a blouse. The married woman dress the “Shin'cloth
and a blouse with a special cloth called "MWang Wat™ to show the status of marriage.
The Tai Phake tribe adopt the Indian tradition of shawl cloth by and adapting the
turban or ‘Pha Ho', which is woven with particular Phalke design, to express the

welcome greeting and the symbol of Tal Phake The men wear lungis known as "Pha
Hoong™ with shirts.

- : o
The Tai Phake tnibe greeting wisitor with shawl
FOOD:

Eice 15 the main food of the Tal Phake people. Thetr meals consist of cooked
of steamed rice wrapped in banana leaves and boiled vegetables with spice paste
Besides this, their meals comprise of meat, fish, eggs, steamed rice, dry fish, sour fish,
dry meat, rice cakes. The Tha Phake people have specific Tat rice, which cultivated
with themselves in theirown lands. This Tat ice1s quite more sticky than Indian rice.
mome of the indigenous foods of Tat Phakes are Pa Som (sour fish), Ehau lam (Eice
cooked inside bamboo), Ehau puk (rice cake) and MMod Som (red ant spice paste).
Their basic modes of cocking are botling and gnnding.

- s — :

_Tﬁlake Food
HOUSE:

The house of Tat Phale tribe 1z diference from local Indian house, which iz
constructed on the ground The Tat Phake house 13 space under house, same as
traditional That house in Thaland These houses are built on piles of bamboo abowve
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the ground Generally leaves, timber and bamboos are used in the construction of
these houses.

Tai Phalte House

The rituals ralating to birtht, marriage and death of Tal Phake are associated
with believe in “Ehwan™ (spirit) and “Phi” (ghost) and Buddhizsm .

Pride

The pride of Tar Phake language plays an important role in mantaning the
Tal Phake culture. The pride 13 shown 1n the usage of language including speaking
language and wrtten language. The Tal Phake people use their own language whether
written of spoken in their families, community and with other Ta groups. They use
Azzamese, Hindi and English to communicate with other people. This pride tnspires
Tai Phake people to continue their spoken language and to produce a huge number of
matuscripts. These manuscripts can be devided in to 2 groups according to their
contents 1.e.

1. Eeligious manuscripts or Buddhist manuscripts kept in Namphake monastery
such as Tipitaka Vinava Abhidhamma Sutta
2. mecular manuscripts ralating to social traditions such as Lik Pu Son Lan, Lik

Hong Ehwan, Lik Dharmasastra, which are keptin Tal Phake houses

The main rituals, which support the manuscript conservation, are Lu Lik ritnal and
Tam Lik These rituals reproduce alot of manuscripts. The techology such as photo
copy and computer makes Tat Phake people easier to reproduce the manuscripts. This
15 the way of adoptation and adaption of tecnology for religious purpose.

T ————
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Conclusion

It may be concluded that the languae is the core of pride, which is the way that
Tai Phake people can continue their culture. The Tai Phake people’s art and culture,
customs and practices, dress and ornaments, food and other characteristic features are
realized by the visitors to their villages in everyday. The pride in their identity is
considered as a very good source for tourism attraction. The ecotorism of Tai Phake
can be used as a model for appropriate tourism, not as a human-safari. In spite of a
very small population, the Tai Phake people have maintained their unique identity—
culture, religion and language and are able to continue their glorious legacy for a long
period in Assam.
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KRATHIAM, SANKHA DISTRICT, SURIN PROVINCE
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The purpose of this research is to study ethnic groups namely Khmer Kui and
Loa, to collect element of SANDONTA convention of Khmer and Kui ethnic groups
and to study condition in join center of those ethnic groups about conservation,
revival and meaning in ceremony of those that live in area jointly.

SANDANTA convention shows identity of those. There is similarity and
difference. Khmer ethnic group in Surin province call this convention that “BEN™.
They have program on fourteenth day of the eleventh new moon very year, but Kui
ethnic group has ceremony before Khmer’s ceremony, namely on fourteenth day of
the tenth waning moon. The elements of ceremony are foods and drinks, areca nuts
and betel leaves smeared with the lime, drinking water, pocks, chickens, fish, clothes
and money. Needful thing is rice congees and Nangled sweets. Ceremonial way is lay
everything on the piece of cloth placed in their house. After that everybody in their
family sit on the floor, grandmother prays to invite household spirit to acknowledge a
salute. On the momning of next day, they will go to the temple again.

The result of the research is in the following. Ethnic groups in Bankrathiam
are Khmer 20 %, Kui 70 % and Lao 10 %. They conduct this convention to permanent
convention in Tambon Khrathiam. Kui is leader of this convention. Other groups join
together. Concept of made convention is gratefulness, love in their family and unity in
society. It’s clever scheming of doing the virtue and being come back to their village
of descendant for joint together. Activities of convention are conditions of joint of
Ethnic groups.

Key words: SANDONTA, Tradition, Convention, Ceremony, Ban Krathiam,
Surin Cultures, Khmer ethnic group and Kui ethnic group.

Introduction

A lot Khmer and Kui ethnic groups live in Thailand, especially in Surin,
Sisaket and Buriram provinces. A total of Khmer ethnic group is 1,331,837 person
(Suvilai Premrirat and Orawan Phuengsidhi, 1995: 18) and Kui ethnic group is
273,570 persons (Chan-ngarm Prakop, 19935, p. 1).

Thai people call Khmer ethnic group “Khmen” and call Kui ethnic group
“Kui” and “Suay”, but Khmer ethnic group calls themselves “Khmer™ and Kui ethnic
group calls themselves “Kui”. In addition, Khmer ethnic group in Thailand call
yourself another one “Khmer lue” and call Khmer ethnic group in Cambodia “Khmer
Krom”. Naming of Khmer ¢thnic group in Thailand that they called difference naming
or Khmer in Cambodia. The Khmerand Kui ethnic groups call Thai people “Seem”,
who are “Siam™.

The way of life of Khmer and Kui ethnic group is similar, namely, the way of
life of Khmer ethnic group is simple. The all Khmer ethnic group in farmer, such as,
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rice farming and Cassava farming. The main food of Khmer ethnic group in Thailand,
such as, round shaped rice, pickled fish, dried fish, grilled fish, boiled fish, chili paste.
The fruits include banana, mango, coconut and confectionery, including candy,
sweets, desserts, snacks, snacks, mollusks, pearls, ete.

The Kui ethnic group is just as simple. Mostly agricultural occupation, but
some groups have their own unique talents, such as, elephant feeding, Knife maker,
etc. At present, this career becomes a supplementary career after the end of the
farming season.

The Both of ethnic group, Khmer and Thai Kui, is mostly Buddhists. For this
reason, some rituals and customs are similar in character to that of ordinary Thai
Buddhists in Thailand. Some traditions have been made only in Khmer and Kui
communities in Surin, Buriram and Sisaket provinces.

The Sandonta tradition represent the identity of the Khmer and Kui ethnic
groups in Thailand. When evervbody in Thailand talk about the Khmer and Kui ¢thnic
groups, in addition, they talked about the language spoken of them, thev will talk
about the Sandonta tradition which is their tradition. This phenomenon can be said
that the Khmer and Kui ethnic groups live anywhere, there must have Sandonta
tradition there. It is considering as an mmportant ethnic identity and should be
preserved.

At present, the Sandonta tradition has reduced its importance to the
community and has not received much attention from its new generation. Due to the
changing economic conditions and the way of life of the community, including
failures in agricultural occupation of people in the community.

Government agencies in the Cambodian border provinces of Surin, Buriram
and Sisaket have organized this tradition and promoted this tradition as a provincial
tradition. This tradition has an important role in a living symbol of the different ethnic
groups living in the three provinces. Descendants of Khmer and Kui ethnic groups
who went to work in various provinces came to participate in this tradition.

For this reason, researcher is interested research about Sandota tradition,
selected issues on the convention on Join center of Ethnic groups and selected area
study in Bankrathiam, Tambon Krathiam, Sankha district, Surin province. This
research is a qualitative research. Methodology of this research on anthropology. Data
collection through interviewing and participatory observation.

Objective of research

1. To study the elements of the Sandonta tradition of Khmer and Kui ethnic
groups

2. To study the role of ethnic groups in conservation and rehabilitation.

3. To study the meaning of rituals of various ethnic groups in the area.

Area of research

This research selected Kratiam village, Kartiam Sub-district, Sangkha District,
Surin Province. The reason for choosing this area because this area has a variety of
cthnic groups. There Khmer, Kui and Laos ethnic groups. The image shows the
following arcas.
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P.1 The research area is Kratiam villages 1,2, 15 and 17
The result of research

1. The elements of the Sandonta tradition of Khmer and Kui ethnic groups in
Surin Province are divided into the following issues of tradition are divided as follows

1.1 This tradition is a tradition that has the same beliefs as the tradition
of Khmer in Kingdom of Cambodia, but called naming between Khmer in Cambodia
with Khmer and Kui ethnic groups in Thailand is defferent. Khmer in kingdom of
Cambodia called tradition “Phacumben™ but Khmer and Kui ethnic groups in
Thailand called “Sandonta”. Date of tradition ceremony called “Ngay Ben”

1.2 Date of tradition ceremony of Khmer and Kui ethnic groups is
different namely Sandota of Kui ethnic group has tradition ceremony on 15% of
Waxing Crescent day of 10™ month every year, but Khmer ethnic group has tradition
ceremony two times, including the first time, there is on 15% of Waxing Crescent day
of 10" month, it called “Ben Tuoc” and the second time, there is on 14-15% of
Waning Gibbous day of 10 month, it called “Ben Thom”.

1.3 The offerings of Sandonta tradition ceremony of Khmer and Kui
ethnic groups are the same as mat, pillow, whites, silk, Sarong, tray with pedestal,
incense, candle and cone 5 bouquets. The meat dishes are Pork, fish, chicken and
various kinds of rice. The sweet foods such as candy, candy, candy, candy, rice, rice,
coconut, candy, candy, snacks, desserts, cakes, Khmer desserts, etc. Fruit such as
coconut, banana, orange, lemongrass, grapefruit. Drinks such as water, white wine,
soft drinks, etc.

1.4 The steps are as follows on the 14™ of Waning Gibbous day of 10%
month, each family will prepare a table and offerings at home. Then the elders will
call everybody for siting together at the ritual. The leader will light the candle and
incense, say worship Buddha, pray for angels rally, invite the souls of the deceased
ancestors to receive the offerings. On another day, all persons will bring the offerings
to the temple again for charity donates to the ghost without relatives.

2. The role of ethnic groups in conservation and rehabilitation is as follows.
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2.1 Survey ethnic groups in Erathiam willage, Tambol Erathiam,
Sanglkha district, Surin province found that alot of three ethnic groups in this village,
including Ehmer ethnic group 20 %, Euwt ethnic group 70% and Laos ethnic group
10%4. Each family in each ethnic group performs this ritual every family.

2.2 Descendants of each family who went to work in different
provinces come to their village for Sandota ceremony.

2.2 Everyone has preserved traditional traditions inhented from ancient
Ewvervone has preserved traditional traditions that have been inherited since ancient
times, natnely, the preparation of Jain and the ancient ntuals,

2.4 Ehmer and Eui ethnic groups in Sunn province have traditionally
pushed this tradition and organized all over Surin. There are activities as follows.
There 15 a procession of offerings to the central provinces. There 15 a competition to
conserve and restore the ritual. Every willage organizes this tradition every wear, with
the cooperation of all government and private sectors.

2.5 Ethnic groups other than Ehmer and Ew ethnic groups have
wolunteered to participate tn this ritual such as Laos, That, Chinese, etc.

S

£ Sandota cererﬁony of Khm Bt ethml: group

3. The meaning of ntunals of various ethnic groups in the areais as follows.
3.1 Ehmer and Eui ethnic groups, who own the tradition, give the
following three meanings:

3.1.1The meaning of tradition 15 inherited The Ehmer and Ewm
ethnic groups inhented and preserved traditions according to the legend of the
ancestors, based on the idea of gratitude, both dead and living. They follow their
ancestors every year.

3.1.2 The meaning of faith, they believed that his ancestors had
died and had to take supplies from their descendants and every year, the ancestral
spirits are released to meet their descendants. 5o, descendants must make offenngs to
them . If not done, it must be cursed.

3.2 Meaning of Buddhizm

221 Dedication 15 something that the offspring should dedicate
to the deceased because the deceased must receive the devotion from the dedication to
heaven.
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3.2.2 The merit 15 what Buddhists should do.
325 Gratitude 15 the sign of a good person.
3.2 Meaning of state

4.2.1 The state give meaning about unmty of people who are in
state. It creates Family love and unity among ethnic groups in state.

2322 The meaning about invented tradition, the state has
traditionally created many ethnic traditions. This tradition 15 similar to other traditions
in Thatland. The state changed from traditional traditions to traditional customs for
touristn. Traditional traditions become traditional festivals. There are more inventive
processes for traditional festivals.

Conclusion

The Sandonta tradibon iz a tradition for family affar and unity of ethnic
groups. They created a campaign for descendants of the Ehmer and Ew ethnic groups
to return to the tradition. In each of the ethnic groups, they also honot each other in
this tradition. The Ehmer ethnic group organized this tradition after other groups.
There ate no other conflicts and divisions. This tradition 13 always shared This
tradition plays arole as a center for ethnic groups living in this village.

The role of the Sandonta tradition as a center for spirituality among ethnic
groups, including ethnic groups, coincides with this traditional practice, which 1s the
practice of ethnic groups. However, it has been modified according to the current
sitnation so that each ethnic group can practice this tradition without any conflict in
the community.

The resultin practice in this tradition include empirical.

1. The elements of the rituals reflect the culture, entertainment and
values of control functions of the community.

2. Local tradittons are cultural capital for community devel opment.
Thiz tradition 15 a tool that ethnic groups and state for community’s devel opment.
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This article has 3 objectives. Firstly, to study the Khmer language teaching
patterns in Thailand. Secondly, to study the current status of Khmer language teaching
at the higher education in Thailand. And thirdly, to study the trend of Khmer language
teaching in Thailand.

The study found that (1) the Khmer language teaching patterns in Thailand can
be classified into 4 types. First, the Khmer language teaching in the Ministry of
Education’s institution. The second, the Khmer language teaching in other educational
institutes. The third, the Khmer language teaching by the local NGOs. And the fourth,
the Khmer language teaching in other units (2) the Khmer language teaching currently
being taught in major or minor courses in four higher education institutions, there are
Silapakorn University, Mahasarakam University, Srinakharinwirot University, and
Ubonratchathani University (3) the trend of the Khmer language teaching in Thailand
since the past to the present, reflects that its depend on the political factors, state
education policy makers and state cultivating of attitude in each period. It does not
rely on systematic education management. Therefore, the Khmer language teaching in
Thailand is not clear until nowadays.

However, due to the context of regional development. In particular, the
integration of the regional economy namely ASEAN Community. That makes the
workers flow from Cambodia to neighboring countries especially Thailand. Beside
this, there were a lot of Cambodian people prefer to get the medical service include to
travel and shopping in Thailand increase every year. As a result, the companies and
the government sectors in Thailand need to improve their staff about Khmer language
skills for communication with Khmer people.

Keywords: Khmer Language Teaching, Thailand, Past, Present, Future

Introduction

One of the facts about the status of the neighboring countries language
teaching in Thailand should be accepted is not only have a limited number of experts
who can teach the neighboring countries language. However, in the midst of the
efforts to develop and promote those language teaching, one of the most important
things that have been neglected is the survey of the neighboring countries language
experts in Thailand. This also results of the neighboring countries language experts
have known only in the limited circles. As a result, the activities of promoting the
neighboring countries language are as "do each their assignments" without

¥ Associate Professor [Anthropology], Chair of the Mekong Regional Studies Program [MRSP],
Faculty of Liberal Arts, Ubonratcthathani University, THAILAND, email: schinnakubon(@gmail.com
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coordinated and linked the network to each other. This situation leads to they do not
know who they are, what languages do they expert, what and where they are doing. At
the same time, while the individuals or organization who would like to coordinate
with the department which working about the neighboring countries, such as language
learning or training, translation of documents or finding information about society and
culture, also the information about the trading and investment and etc., were lacked
the information about the person or organization which they will get the service. This
situation makes the study area in Thailand is in the condition calling "bit of money"
and the knowledge development in this field has no direction. And full of obstacles.

Problems and Limitations above it also includes the closing neighboring country
of Thailand such as Cambodia. The fact is there is no study of Khmer language
teaching and learning in Thailand with systematic. Also, there were not the name lists
of the Khmer language experts in Thailand for this language teaching and learning
policy planning.

So as a way to improve Khmer language learning in Thailand as the
neighboring country language in the long-term as well-rounded and systematic. I
interested in basic research in the aspect of the survey the teaching and learning
Khmer in Thailand. The research has three objectives are: firstly, to study the patterns
of teaching and learning Khmer in Thailand, secondly, to study the current status of
Khmer language teaching in the current higher education. And thirdly, to study the
future of Khmer language teaching in Thailand. The method of research was
surveving and interviewing related persons. The duration of the research is 8 months,
from August 2014 to March 2015.

Learning Khmer Language of Thai People in the Past.

The relationship between Thai people and Khmer people have been a long
time. But cannot set the time clearly. If considered from the archacological evidence
both archaeological site, antiquities and stone inscriptions, it can be deduced that
Thais and Cambodians are related at least 1,000 years ago. In particular of the
learning Khmer language of Thai people, it is likely to be the same time as Thai
people and Khmer people know each other. Due to the language is a part of the
interaction, understanding and accept cach other. In the Thai language, there are a lot
of Khmer words and the Khmer word loan is also the basic word unit in the Thai
language even though it is difficult to distinguish which word is Thai which words is
Khmer language. Then we can conclude that the Khmer language learning for Thai
people should occur before the Sukhothai period to the present. But the nature of
learning may be different in each era.

Santi (2010) mentioned that the Khmer language can be divided into 3
development stages.*”

1. Ancient Khmer language, It is an important language with the inscriptions
of the ancient Kingdom of Cambodia. Since before the Angkor period in Funan and
Chenla Kingdom (during the 6th-14th Buddhist century) to the Angkor period (during
the 14th-20th Buddhist century) compared with Thai, it should be contemporary with
the Thai language during the Sukhothai Period to the early Ayutthaya period.

¥ Santi Pakdeekham. Kamen Chai Thai Yueam [Khmer Use, Thai Borrow] { Bangkok: Amarin
Printing, 2010): 3-4. [in Thai]
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2. Ehmer language in the Middle Age, the Ehmer language 15 found in stone
inzcriptions and documents such as on the palm leat (during the 20th-24th Buddhist
century) compared with That, it should be the That language in the Middle Avutthaya
period to the early That Eattanakosin period dunng Eing Eama T

3. The Modem Ehmer language, it is a modern Ehmer language that has been
used since the 25th Buddhist century to the present. Compared with Thai, it should be
the That language during the reign of Eing Eama V to the present.

The evident of Ehmer language which foundin Thatland both 12 assumed that
i the era of ancient Ehimer controlled of this area, such as the Sax Soong inscription
(Mo, 13 1n 1568 B.E. in Lopbun province and in the era which considered a That -
occupied this area such as the inscnption of Wat Pa Masmoang (The Mango Forest
Temple)in 1904 15 currently located in Sukthothal province. Especially the inscription
of Wat Pa Mamoang 13 a Ehmer inscription, written in Ehmer alphabet and content

refers to the Eing of Sukhotha.

The Inscription of Wat Fe Adrnoang
[source: hitp:dfwarwr, sac.or thedatabazesinscriptionsinscibe detail phptid=1319]

Thiz inscription may be assumed that Tha people have the knowledge and can
use Ehmer language to communicate well also. Then Ehmer inscription 15 written. Tt
may also be assumed that in the area where there are inscrptions, there are many
Ehmer people living in this area, so they write Ehmer inscription for the Ehmer
people.
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However, this inscription was written about Thais people, especially the Kings
who were the leaders during that time. Not only learning the language, but we also
found that Thai people during that time used the Khmer alphabets along with the Thai
alphabets. Especially recording religious and literary documents. The Khmer word is
mixed with Thai words such as the stone inscription 1 and Buddhist literature namely
Tri Phumi Katha and etc.

When stepping into the Ayutthaya period. The Khmer language is still used
continuously. The evidence of the Khmer language of the Ayutthaya period appears.
There is evidence of inscriptions and literature. The ancient Khmer or Thai letters are
called Khmer letters were written in Thai.

Khmer Language Teaching Patterns in Thailand

The study found that Khmer language teaching patterns in Thailand can be
classified into 4 forms; firstly, Khmer language teaching in the Ministry of
Education’s institutes consist of the Khmer language teaching in the higher education
institutions and in the primary and secondary schools. Secondly, Khmer language
teaching in other educational institutions. Thirdly, Khmer language teaching by
NGOs. And the fourth Khmer language teaching in other units. Those details are as
follows.

First type: Khmer language teaching in the Ministry of Education’s
institutes

Khmer language teaching in higher education institutions

There is a dispute over the announcement of the Ministry of Education
between the groups that try to teach Khmer language in Thailand and want to include
Khmer language instruction for Thai students. "The Thai state has forbidden the
teaching and learning of Khmer language in schools” due to the state policy towards
local language education. In the past, the Khmer language was classified by the
Ministry of Education as a language in the prohibited language. And the Khmer-
speaking population is forbidden to speak Khmer. As in the case of the elderly, they
must learn the Thai language during the Field Marshal Sarit Thanarat.

However, the Khmer language has been taught in higher education since early
1947. The first Khmer gurus in the country were Prof. Cham Thongkhamwan, a
Khmer language expert. The first Khmer language was taught at Chulalongkorn
University and Mahachulalongkornrajavidyalaya University in 1949. And later in
1954, it teaches Khmer language and inscriptions in Silpakorn University.
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The First KEhmer language textbookin Thailand by Prof Cham Thonglihamwan

Mt that time, there was still no teaching Khmer language in elementary and
secondary schools under the Ministry of Education. Because the national policy of the
basic level education focused only English as foreign langnage and Thai as the
national languages. However, except in higher education. Because Thailland needs the
people who know the Khmer language for working related about Ehmer both
inscriptions and international relations.

The Khmer language learning first time in Thailand that was clear courses and
have the most obviously teaching is the Silpakorn University, There were the courses
in archeology department which have Thai, Pali, Sanskrit, Khmer and inscriptions as
part of the curriculum. 3ince Prof. Cham Thongkhamwran as the teacher during the
yvear 1954 until 1974, so it was divided into the Department of Eastern Languages
responsible for those subjects. And the Faculty of Archeology opened 2 Bachelor
Degree program, the Bachelor of Arts in Thai Studies and the Bachelor of frts in
Eastern Languages

For this reason, the Department of Eastern Languages, Faculty of Archeology,
Silpakorn University. It is one of the outstanding institutions in the production of

personnel in "Ehmer Language" and "Khmer Study" to Thailand *

Ehmer language learning in those davs was still one of the subjects in the
Eastern Languages. Both undergraduate and graduate, Then, in 19 93, the Master
Degree in Khmer program was opened which initiated and pushed by Prof. Dr. Urai-
3 Vorasin, After that, the other universities began to teach the Khmer language such
as Buriram FRajabhat University, Srinakharinwirot University, and Mahasarakham
Tniversity ete, While Uhon Ratchathani TTniversity offered free elective courses to the
students from all faculties, offered as the second foreign langnage for students major
in tourism and free elective courses in language for the minor in Indochinese Studies.

Tt can be said that in early 1997, Khmer langnage teaching in Thailand most are
taught at the university lewel. The subject iz selected or a subject for students in the

0 Department of Oriental Languages, Faculty of Archeclogy, Silpakorn University. Ehmer Literature
Project Trarung Program (Copied documents)
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field of the Khmer language to enhance knowledge, such as inscriptions Khmer
language, Thai language study, etc. There is also Khmer language teaching for those
who need to use Khmer language to work such as soldiers or businessmen, etc. Then
Khmer language is another language that people are interested in studying. And it is
supported by the Ministry of University Affairs by offering scholarships to university
lecturers. ™

Later, in 2004, Mahasarakham University which located in the Northeast region
opened the Khmer language program for undergraduate level, Khmer Studies for
Masters and Ph.D. level, but the program was successful in terms of the number of
students was the undergraduate level. Beside this, there was Khmer language program
for an undergraduate level at Srinakharinwirot University in Bangkok.

However, Khmer language courses in higher education have not received much
attention from universities and not popular with the students. Also, the policy of the
Ministry of Education about the curriculum staff criteria required that they have to
graduate in the same discipline at least 3 people that made the Khmer language
courses in many universities have to close. And some places need to be integrated into
other languages. For example, Silapakorn University had to change from Khmer
Studies program into a branch of inscription studies. The Khmer language is one of
the majors in the field of inscription studies. Srinakharinwirot University also has to
include the Eastern Languages. Mahasarakham University is also a branch of ASEAN
Language and Culture. Then split into Khmer language and culture major and it is one
of the courses in the ASEAN Language and Culture Curriculum.

Khmer language teaching in primary and secondary schools.

For the level of elementary and secondary schools, Sommai (2002) found that in
the early years of the 1997 decade there was a policy of the Department of General
Education (DGE), Ministry of Education (ME) to determinate that each Educational
Service Area (ESA) which shared the border with neighboring countries were the
Neighboring Countries Language Teaching Center by chose the secondary schools
which have the potential to be the "Pilot School" for teaching Khmer language
according to this policy. For example, Kabcheongwittaya, Kabcheong district, Surin
Province, Bua Luang School, Muang District, Buriram Province and some schools in
Trat and Sa Kaeo province. The Khmer Language teaching ran by the teachers of each
school, there were textbooks also. However, due to limitations in terms of a course
structure that made the neighboring countries language teaching cannot be taught as a
specific subject which the students could carn credit. But it is only the supplementary
activities in the manner of "language club” only, finally, gradually closed the teaching
in the end.*?

Until the early decade of 2550 B.E. (or 2007 A.D.), the Thailand government
began to focus on adapting to the ASEAN Community (AC). In the case of education,
the Ministry of Education by the Office of the Basic Education Commission [OBEC]

4 Preeya Hiranprasert ““ Using the Modern Spoken Cambodian and the Colloquial
Cambodian for Khmer Language Teaching” m SukhothaiDhamadhirai Journal [13] 1
[January-April, 2000] p.79.

42 Sommai Chinnak. Indochinese Study’s Institutions and Activities in Thailand.
[Bangkok: 5 Area Studies Project, The Thailand Research Fund, 2002] p.31.

158



had been settled the project for developing to AC or "Education Hub". This project
had aimed to push and promoted the implementation of education in Thailand to
match with the ASEAN Community. During 11 and 18 December 2010, the Basic
Education Commission by the Bureau of Academic and Educational Standards be the
hosted for the "International Workshop on the ASELT Community" by inwvited the
academics, educational institute admini strators and the educational personnel from the
ASEAN countries to join the conference.

[source: wehsite)

After that, the Ministry of Education has selected schocols to participate 1n the
program as the ASEAN Learning Center. There are 68 schools were selected and had
divided into three types: (1) Sisfer Sckool 12 a school which no territery close with
neighboring countries. But itis also a school that works with ASEAN countrnies such
as the teaching about the ASEAN Community and have the ASEAN Study Center
These selected schoolz will be emphasized on English and 1 of ASEAIN language.
There are 20 schools for the first type. (2) Buffer Schoal 13 the schools which located
near the border. These school will take responsibility for teaching about the ASEAT
community and hawve the ASEATN Study Center. These selected schools will be
emphasized on English and 1 of ASEAI language, the language of the countries
which that school 15 located near such as Burma, Lacs, Cambodia, and IMalaysia
There are 24 schools for the second type. And (3) the ASEAN Focus Scheal 13 a
school that has been selected as an Education Hub. It iz an internationally-accredited
international school for international students. There are 14 schools in the area and
provinces where foreigners come to work in Thailand.

Since then it seems that the "ASEAT Fever" iz increasing in the primary and
secondary schools. In particular, the "flags decoration” of the ASEAN countries in
each school. On the Thai-Cambodian border, has begun to turn its attention to the
Ehmer language and set as the elective or optional foreign language courses.
Especially the school in the Basic Education Commission were announced as a Wortld
Class School and Bubble School such as, Prasatwittayakarn School, Prasat District,
Phanom Deong Eak Scheol, Phanem Dong Eak Distnict, Veerawat Yothin School,
Muang District, Sunn Prowince and EKlong Yai Pittayakom School, Elong Tai
District, Trat Prowince, etc.

In the secondary school, Prasatwittayakarn School 15 a high school 1n the border
area. This school located on Sunin-Chong Chom Eoad, Praszat district, Surin province
and was chosen as the Education Hub because thete are Ehmer language teaching
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there. Besides that, they have Khmer Language Center and opened Khmer courses for
the students and for training to the Khmer Language teachers from 28 schools in 6
provinces which shared the border with Cambodia. There are Prachinburi, Sa Kaco,
Buriram, Surin, Sisaket and Ubonratchathani province. The main teacher for the
training was Ajarn Boonruang. Kashama, former Khmer language specialist of Surin
Rajabhat University. He wrote Khmer language curriculum and expert in Khmer

Studies.®

In ¢lementary schools, I found that there are some schools provided the Khmer
language to the students such as Kab Cheong Mittrapab 190 School, Kab Cheong
District, Surin Province, and the teacher is Mr. Yeng Songhoun, a Cambodian teacher.
And Wat Phra Nimit School, Ta Phraya District, Sa Kaeo Province, a teacher is
Paichittree Kornchom who graduated in mathematics. She teaches the Khmer
language in everyday life to the 5M-grade students which are a subject in the foreign
language (Khmer) course, Also, at the Suwan Vijittvittava School, Prasat District,
Surin Province they have the Khmer language club and etc.

However, the teaching of Khmer language in basic education both high school
and the primary school still no certainty. It depends on the school administrator team.
Because of the Khmer language in basic education is not a formal course. It depends
on which school is ready or willing to open. And some school administrator if they
move out of the school, the Khmer language teaching policy will close also. However,
the currently the Office of Basic Education Commission has supported scholarships
for students who have completed the Khmer language major to study the teaching
professional certificate and be a teacher in secondary or elementary schools. But it is
unclear which schools will be open. The curriculum will be standardized and
accepted. And students can learn the Khmer language to use in everyday life.

The Khmer language learned as mentioned above were the same standard with
the Khmer language teaching and learning in Cambodia. But I found that there were
some schools in Surin that took “local Khmer dialects in Surin™ [Khamen Tin Thai or
Northern Khmer] to be a curriculum and teaching in school. Have Cambodian, Thai or
Cambodian dialects used by the Thai people in Surin. There is Ban Pho Kong School,
Cheaupleong sub-district, Prasat District, Surin Province There are scholars from
Mahidol University, led by Professor Suwilai Premsrirat, who recommended and
developed the curriculum. To promote local language preservation. The course does
not focus on writing but focuses on speaking and using Thai for writing as an example
in the picture.

43 http://surin108.com/web/?p=1041 [retrieved on 17 April 2015]
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Writing Khamen Tin Thai or Book Manual or Khamen The students ffom Ban Fho
Northem EKhmer words by Tin Tha or Northern Khmer  Kong School Surin province
Thai alphabeat leaming Khamen Tin Thai

Second type: Khmer language teaching in other educational institutions

Besides the higher education institutions and primary and secondary schools.
Some community colleges also offer Khmer language teaching. Such as 5a Kaeo
Community College which provided the 40 hours short course in Khmer language.
Ajarn Boonmang Kushama and Ajarn Sarang Yen-Udom, a specialist in Khmer
language and culture, are the instructors of the program. Thiz courze has been well
recetved more than. 200 people from 5a Kaeo, such as the chief of government office,
provincial, military, police, merchants and the general public.

There 1z the Office of the INon-Formal and Informal Education (INFE) in the
province which shared border with Cambodia organized the Khmer language as
training courses, such as in the INortheast Region, the case of the NFE of Kwaosinarin
digtrict, Surin Province have the 60 hours courze in Khmer language or NFE of
Maung district, 51 Saket province provided the Khmer language Communication for
ASEAN camp to the students and general public. In the cazse of East Region, the INFE
of Klong Had district, Trat province had been organized the Social and Community
Development by Khmer language program for the people in the area

Third type: Khmer language teaching by Non-government organizations

The study found that Khmer language teaching was provided by a non-
governmental organization or NGO also. One organization in Surin namelv the
SurinnLanguage and Culture Association had encouraged local schools to teach
dialects by using Khmer alphabet. That's why in the past the people in Surin (most of
them speak Khmer) used to write and teach Khmer in the school. Thig organization
run by Mr. Chaymongkol Chalermsukjitsri, the chairman who had been studied at the
Roval University of Phnom Penh (RUPP). The school which joint with DMr.
Chavmongkol Chalermsukjitari 12 Baan Prasat Phum Pon 5School, a primary school
located near the oldest Klhmer temple in Thailand namely Prazat Phum Pon at Dom
sub-district, Sangkha district, Surin province.
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N
Ay Chapmongiod Chalermsuigitsr i during teaching Ehmer language by using Khner
alphabot®

Fourth type: Khmer language teaching in other units

The Ehmer language teaching in other units can be divided inte 2 groups
constst of the Ehmer language teaching in secunty and internati onal relation units and
Ehmer language teaching in Cambodia's border provinces.

Khmer language teacking in security and international relation units

The Ehmer language 15 very necessary to Thaland. Especially the unit which
relating to the national secunty and international relation. There are 2 Departtnents,
for the national security 1s The Ministry of Defense It 15 affiliated with the Military
Intelligence and for the international relation 13 the Mlinistry of Foreign Affairs
Which 1z responaible for international relations.

Both units have been always teaching and training the Khmer language for a
shott course by the teacher who specialized in the Ehmer language. For example,
Ehmer language tratning at the Army Tramning Command Language Center (AT CLOC
Department of Neighborhood Language and Local. They opened the Ehmer language
course for the commissioned officer who has to work at the Tha -Cambodian border.

Khmer language teaching in Cambaodia's barder pravinces

At the regional level. The province located along the Thal-Cambodian border
always have the training programs which are offered to leaders, government officials,
and emplovees of government agencies and the public. To prepare for the ASEAN
Community. Such as the Trat province which shared the border with Cambodia, Trat
Chamber and Trat Chamber of Commerce had been organized the 60 hours Ehmer
language training for their members and the people who run the business at the border
area. This project taught by Mrs. Wanna Bhutasen and M. Songkran. Supapha.

Chanthaburt Provincial Health Office has been organized the Khmer language
training for the public health services staft 1n 2012 after they found that thosze public
health services have the problem about language to communicate with the patients in
border areas. The medical staff who attended the training came from the provincial
hospital, district hospital and community healthcare services totally 60 people.

 Yttp e ffuner e, gotoknow orgfposta266 512 [retrieved on 25 December 2015]
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Chanthaburi Province located close the Cambodia border. There were many
workers from Cambodia working in the province. Those workers crossed the border
both at the permanent crossing point and temporary crossing point. When they got
illness, they always get the health service at the public hospital such as the provincial
hospital, district hospital, and community healthcare services. The problems were
most of the medical staff cannot communicate in Khmer. It is a barrier to medical
treatment and effective control. Then Chanthaburi Provincial Health Office has been
organized the Khmer language training for the public health services staff. It is
therefore important to have support for Cambodian workers in providing health
services. Also, this project is a part of the preparing to be the ASEAN Community in

2015 also.*

Current Status of Khmer Language Teaching at the Higher Education in
Thailand

Khmer language teaching in higher education is important and impact on the
production of language personnel with systematic. Then the potential of Khmer
language in Thailand should be considered by this language teaching in various
universities. The study found that the current Khmer language is taught in the major
or the minor subjects in 4 higher education institutions as well.

(1) Silpakormn University (SU). This university located in the center of
Bangkok. The first university in the country which opened the Khmer language
course along with Chulalongkorn University. This university has taught Khmer
curriculum as a major at the graduate level. But at present, the status of "Khmer
language” reduced to the Khmer inscription in the Eastern Language Inscription
curriculum. This course provides for the student who will conduct the research about
ancient Khmer language. Also, there is the extra subject about the Khmer language for
communication in everyday life.

(2) Mahasarakam University (MSU). This university located in the middle of
the Northeast region of Thailand. In the past, it was the only university that offered
Khmer language courses from the undergraduate to the doctoral level. Those
curriculums responsible by the Faculty of Humanities and Social Sciences. Later, the
curriculum was closed due to fewer learners and the limitation of the instructor as the
criteria of the Office of the Higher Education Commission (OHEC). Nowadays MSU
opens the major of Khmer Language and Culture in the ASEAN Language and
Culture Program at Undergraduate. There are Khmer language skills for
communication. Focus on the using language for the government working, business
contacts, literary reading and study the ancient documents. The course 1s integrated
discipline to produce graduates who can use Khmer in their career and can also be
used for higher education.

The highlight of Khmer language teaching at Mahasarakam University is the 3
rd year students have been studying in the field of language and culture in Cambodia
total 4 subjects for 2 months. Because they have cooperated with The Royal Academy
of Cambodia (RAC) to send students to study.

# http//www manager.co.th/Local/ViewNews. aspx?NewsID=9550000060189 [retrieved on 20 April
2015]
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(3) Srinakharinwirot University (SWU). This university located in the center
of Bangkok. The university opened the Khmer language in undergraduate level. This
subject in the Eastern Languages Curriculum. The objectives of this subject are for
use in communication, reading literature and search other documents like
Mahasarakham University.

(4) Ubon Ratchathani University (UBU). This university located in the
southern part of the Northeast region of Thailand, in Ubon Ratchathani province
which shared the border with Cambodia. At UBU, the Khmer language is one of the
major languages for the Mekong Language and Culture curriculum. And the elective
courses for the student in the Faculty of Liberal Arts Including free electives for all
faculty. The objectives of this course are the using Khmer language as a medium for
academic work and research.

Besides the four universities mentioned above. The study found that some
universities offered the Khmer language is one course in Thai language curriculum.
This may be in the elective course. If it is a major, it will in foreign languages in Thai
and Khmer in Thai course. It is not a separate course and it is also open to students as
a free elective subject.

The Trend of Khmer Language Teaching in Thailand

From the above presented. It can be seen that Khmer language teaching in
Thailand is not unity. It is not unity in the management of knowledge, teaching
methods and curriculum management that are considered the same standard.
Especially in higher education. Combined with the government policy, in particular,
the teaching of neighboring countries languages are excluded or not pay more equal
importance to other foreign languages, and the attitude of some Thai people to
Cambodia still in a bad way. These factors lead to Khmer language teaching at all
levels are more problematic in knowledge management, research, and teaching.
Khmer teachers are more difficult to find. Because Thai people rarely have any
students in higher education to teach. Some students will be implanted from parents
who do not choose to study Khmer.

However, the researcher found that the economic expansion and integration in
the Southeast Asia region [regionalization] has resulted in a need for Khmer language
skills also. After Thailand needs a large number of Cambodian workers. As a result of
the economic agreements of ASEAN countries. Not only will the store and the
company need people who know the Khmer language to coordinate with Cambodian
workers. But the government agencies which have to work with those workers have to
prepare their staff to learn the Khmer language also. The Ministry of Labor has been
organized Khmer language training for many government officials. While the Office
of the Civil Service Commission (OCSC) is also organized the Khmer language
training for government personnel, for the benefit of working in border arcas and
coordinating with Cambodia.
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The flow of ASEAN workers to the countyy make Thailand society need o improve those
workers’ language too

Cne of the institutions which pay more attention to the short course about
Ehter language training is Eambhai Barni Eajabhat Thiversity in Chanthabun
Prowrince. The study found that this university which located near Thailand and
Cambodia border opened a short course 1n Ehmer language to the public since 2012
until nowadays.
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Conclusions

The Ehmer teaching situation from the past, since the beginning to the present,
reflects the opening and closing of Ehmer language teaching in the country as a result
of political factors, state education policy adwisor and the attitude. Tt does not rely on
systematic and systematic education. Therefore, the teaching of Ehmer language
teaching policy in Thaland 15 not clear until today.

Therefore, the approach to promoting and developing Ehmer language
teaching in Thailland it should be started from that the government has to allow the

people who worlung about Ehmer language or worling related the Cambodian to
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cooperate in manage the learning, teaching, and research about Khmer language and
culture. The government should be the sponsors and resolve the problem not to
manage everything as the past. If the government can do like that the Khmer language
teaching in Thailand will be developed and have a good management. The good result
will occur in Thailand. Thai people know Khmer language, Khmer culture and
understand Cambodia country.
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CLIMATE CHANGE AND FOOD SECURITY FOR GMS

Prepered by
Prof. Viet Hoang
Associate Professor,
International Law and Politics Studies Center

Introduction

In today’s world, reduced military conflict, post-Cold War, is testament to the
effectiveness of diplomatic bilateral and multilateral approaches and understanding in
international relations. Unfortunately, this era is still plagued with conflicts of a
different nature, those that arise from non-traditional security concerns. Non-
traditional security issues are potential or existing threats facing the well-being of
people that arise from a non-military nature. For example, infectious diseases,
irregular or forced movement of people, food shortages and water scarcity are all
considered non-traditional security threats that affect populations. These threats often
extend beyond national boundaries and can affect large groups of people both directly
and indirectly. They often demand international cooperation and a multidimensional
approach (social, economic and political) in order to be resolved. Climate change is
one such threat. The risks of climate change is all the more disconcerting given the
disproportionate effects it creates on anthropogenic systems such as food production
and water management. There is an increasing awareness and acknowledgment of the
effects on the earth’s natural systems attributed to climate change effects, for example
incidences of tropical storms or delays in wet seasons. However, as Paul Herman Jr.
and Gregory Treverton write, people often miss out on the ‘intangible third-order
socio-political and institutional effects’ that have not been fully recognised.’® The
effects of climate change on something as palpable and important to humans as food
production. The possible effects of climate change on food systems have been studied
quite closely given the importance of food production to the survival of the species.

GMS countries include Cambodia, Lao PDR, Vietnam, Thailand and Myanmar.”
There is a whole subculture in the GMS with communities that share common
resources. The communities that inhabit this region have more in common with each
other than with their respective countrymen. The region can be considered as one of
the more agriculturally rich lands in the world. It is not surprising then to find a large
percentage of the population engaged in food production, that is, cultivation of crops,
livestock rearing and fishing as forms of livelihood. However, changing
demographics, rapid urbanisation, changing lifestyles and demands for different types
of food in the region and globally, threaten key ecosystems and potential food
production. Combined with environmental stressors such as drought, salinity, heat,
and submergence and flooding, and biotic stressors such as diseases and pest attacks
further pressurise already stressed resources such as land and water which exacerbate

4% Herman, P.F., Jr., and G.F. Treverton. 2009. The Political Consequences of Climate Change.
Survival 51(2): 137-148.

47 GMS countries also include the People’s Republic of China, especially Yunnan and Guangxi
provinces.
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unequal allocation of resources. Such situations present ripe conditions for conflict
brought on by food insecurities.

The GMS can be viewed as a microcosm of wider food producing countries in
Southeast Asia. Issues of changing demographics, rapid urbanisation, increased and
differing demands for food, and significant proportion of population engaged in food
production, occurs in other countries in the region such as the Philippines and
Indonesia.

Food security is often intertwined with other human insecurities such as unequal
economic growth, unemployment, and even unfair economic competition. For
countries in the GMS equal access to resources opens up problems that can only be
collectively addressed through the deliberate inclusion of, for example, governments,
local communities, welfare organisations, women’s groups and cooperatives, and
human rights advocates. An overarching issue in food insecurities and potential
conflict that deserves attention is the effectiveness of regional level institutions and
their role in addressing such issues of human security. In Southeast Asia, the
Association of Southeast Asian Nations (henceforth ASEAN) plays this role.

Food Security in the GMS

The UN Food and Agriculture Organization (FAO) defines food security as a situation
that ‘exists when all people, at all times, have physical, social and economic access to
sufficient, safe and nutritious food that meets their ietary needs and food preferences
for an active and healthy lifestyle.”*® Over the last decade or so, food security in Asia,
in terms of being able to feed the population, has fared better compared to other
regions in the world.*” In terms of undernourishment, Southeast Asia displays the
most impressive improvements from the 1990swith reductions of undernourished
from 29.6 per cent (1990-1992) to 10.9 per cent (2010-2012).>° The agricultural
sector in the GMS plays a very important role in food security, not only for the region
but also through its export potential, in other parts of Asia as well as the wider world.

Rice remains Southeast Asia’s most important crop. It is cultivated throughout the
region and forms the staple in diets. As a matter of fact, ensuring rice security is
tantamount to establishing food security in the region and in Asia as a whole. The
GMS houses the ‘rice bowls of the Ayeyarwady, Chao Phraya, Mekong and Red
River Deltas and most of the poor and vulnerable communities in this region subsist
on a diet of rice and fish.®! Yet another form of food production that is of great
importance to the region is fisheries. Both the fisheries and farming sectors can be
affected adversely by climate change and this could lead to the loss of economic and
food securities (among other hardships) for people of the GMS. This will be discussed
in greater detail in the next section. There has been sustained and impressive
economic growth in Southeast Asia, including the GMS, despite global downturns

® FAQ. 2001. The State of Food insecurity, 2001. Rome: Food and Agriculture Organization, p. 49.

# FOMCA (Food Crisis in Southeast Asia Forum). 2008. Food Crisis in Southeast Asia: The Political-
Economic Impact of the Rise of Commodity Prices.

% ibid

31 Asian Development Bank. 2012, Greater Mekong Subregion Atlas of the Environment. 2nd ed.
Manila: ADB.
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elsewhere. As a matter of fact, economic growth in the GMS has surpassed several
other regions in the world. However, despite this growth, the GMS as a whole still
remain relatively poor. While there are several successes in terms of establishing food
security in Southeast Asia, these do not deflect the fact that massive numbers of
hungry and undernourished still exist.’? This includes the GMS region. Many of the
rural and urban poor still go to bed hungry despite growing economies. Addressing
the needs of this group of people will require assessing the complex nature of human
insecurities that can be tied to unemployment, gender, cultural or ethnic bias and
unfair economic competition.In addition to the challenges above, the growing
populations in the GMS countries, combined with changes in dietary preference for
example, greater reliance on processed foods (as a result of rural-urban migration) and
a shifting preference from cereals to animal products will alter food demands. It has
been projected that the demand for food will increase by 25 per cent by the year
2050.% This is significant as the Intergovernmental Panel on Climate Change (IPCC)
projects that more acute effects of climate change will be felt from the second half of
the century™* which can affect food production. This will lead to increased likelihood,
certeris paribus, of food insecurities occurring in the region in the future. A large part
of bringing vulnerable populations to the fore in discussions of food and nutrition
would be to systematically incorporate issues of physical, social and economic access
to food into the larger human security discourse to give importance to its relevance to
conventional security issues. This includes drawing concrete connections between
food security and other arcas of concern for Southeast Asia, including economic,
energy and environmental (and perhaps even traditional) securities (especially in
possible future scenarios). This interconnectedness cannot be stressed enough. The
food-energy-water-livelihoods nexus in wider Southeast Asia and Oceania has been
assessed comprehensively by Biggs et al. in their work, Environment Livelihood
Security.”> According to the authors, climate change will be the primary external
mechanism that will force change in the abovementioned nexus. The AMS food
producers provide a large percentage of key food commodities to the region, including
rice, fish and vegetables. Any disruption to this network, whether man-made or
otherwise, can be devastating to vulnerable communities in the region. In the case of
the GMS, the challenges faced in establishing food security are complex ones and
cannot be examined within the confines of this particular study. Agricultural
economist and food and development studies expert, C. Peter Timmer provides a
range of reasons that explains this complexity. To Timmer, the most apparent

2 Gayer, J, and G. Smith. 2015. Micronutrient Fortification of Food in Scutheast Asia:
Recommendations from an Expert Workshop. Nutrients 7(1): 646-658; Bloem, MW, 5. de Pee, T.H.
Le, CK. Nguyen, A. Laillou, R. Moench-Pfanner, D. Soekarjo, J.A. Solon, C. Theary, and E.
Wasantwisut. 2013. Key Strategies to Further Reduce Stunting in Southeast Asia: Lessons from the
ASHEAN Countries Workshop. Food and Nuitrition Bulletin 34(Supp 1): 85-168; Moench-Pfanner, R,
and M.W. Bloem. 2013. ASEAN: Insights and Considerations Toward Nutrition Programs. Food and
Nutrition Bulletin 34(supp. 2): S4-S7.

% Asian Development Bank. 2012. Greater Mekong Subregion Atlas of the Environment. 2nd ed.
Manila: ADB.

3 Intergovernmental Panel on Climate Change (IPCC). 2014. Climate Change 2014: Impacts,
Adaptation, and Vulnerability. Part B: Regional Aspects. Contribution of Working Group II to the Fifth
Assessment Report of the Intergovernmental Panel on Climate Change. Geneva: Intergovernmental
Panel on climate Change.

3 Biggs, .M., B. Boruff, E. Bruce, J. Duncan, B. Haworth, S. Duce, I. Horsley, J. Cumow, A. Neef,
K. McNeill, and N. Pauli. 2014. Environmental Livelihood Security in Southeast Asia and Oceania: A
Water-Energy-Food-Livelihoods Nexus Approach for Spatially Assessing Change. TWMI White Paper.
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challenges that will be faced will be (1) volatility of the food system and flexibility of
food prices, (i1) the increasing importance of structural poverty and the vulnerability
of the near-poor, (ii1) growing net rice exports and the threats from rice surpluses, (iv)
the increasing role of non-staple agriculture and, lastly, (v) climate change and threats
to agricultural productivity.*® Of Timmer’s five challenges, climate change (which
will be discussed in greater detail in section “Climate Change and Food Insecurities:
Potential for Conflict”) can also have significant impacts on the other factors
mentioned.

Climate Change and Food Insecurities: Potential for Conflict

Most people are familiar with conventional wisdom surrounding climate change and
its impacts on biodiversity, natural resources, food production, water scarcity, and so
forth. In the short and medium terms, although supposed effects might have been felt
in places, especially through altered weather patterns and increase in sea levels, these
effects are not an immedi-ate concern for most nations. One reason for this is the
prioritisation of national goals, especially so for nations that have other issues to
contend with in terms of development, equity and economic growth, all significant
issues for governments. Yet another reason might be the fact that supposed effects of
climate change might in fact, ‘creep up’ over time rather than be felt as a ‘big blow’
out of nowhere. Such imperceptibility ranks climate change lower in the list of
national emergencies compared to events like an economic crisis or civil unrest.
Lastly, the foremost authority on enhanced global climate effects, the IPCC, is
conservative in making strong connections between climate change and localised
changes, both in the present and future scenarios, in issues such as extreme weather
events, identified as droughts, floods, fires, hurricanes, severe storms and winter
storms. Greater gestational periods for the effects of climate change make it more
likely that policy-makers might overlook it for now, in light of more pressing issues.
According to the TPCC Fifth Assessment Report, climate change, yet there are
climate-sensitive sources of impact illustrating the vulnerability of exposed systems,
particularly if future increases in the frequency and/or intensity of such events should
materialize.’” Despite these conjectures, the fact is climate change is a real
phenomenon and it can certainly affect the ways in which we produce our food. The
effects felt can be direct (changes in agro ecological conditions) or indirect (affecting
growth and distribution of incomes and hence affecting demand for agricultural
products).*® Extreme weather events are expected to increase in frequency and
severity, which will undoubtedly affect food production and increase the volatility in
food prices. The grand challenges that face a future (projected) global population of
nine billion people are climate change and food security and failure to act on these
now will only create more difficult scenarios in the future.>”

36 Timmer, C.P. 2014. Food Security in Asia and the Pacific: The Rapidly Changing Role of Rice. Asia and The
Pacific Policy Studies 1: 73-90.

37 Intergovernmental Panel on Climate Change (IPCC). 2014. Climate Change 2014: Impacts,
Adaptation, and Vulnerability. Part B: Regional Aspects. Contribution of Working Group II to the Fifth
Assessment Report of the Intergovernmental Panel on Climate Change. Geneva: Intergovernmental
Panel on climate Change.

% Schmidhuber, I, and FN. Tubiello. 2007. Global Food Security Under Climate Change.
Proceedings of the National Academy of Sciences 104(50): 19703-19708.

* Godfray, H.C.I., J.R. Beddington, I.R. Crute, I.. Haddad, et al. 2011. Food Security: The Challenge
of Feeding 9 Billion Pecople. Science 327: 812-818.
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There 1s growing concern in the GMS about the potential adverse impacts of climate
change, especially climate variability. One main concern is the growing
(transboundary) competition for water and the heavy demands placed on this resource
for socio-economic development (and increasingly, hydropower).®® According to the
GMS Atlas of the Environment 2012, although countries in the region are currently
above the water stress limit, future challenges like populationsecurity thus affecting
the well-being of people. Variability in precipitation can also wreak havoc on food
production systems. Water stress, as a result of decrease in the number of rainy days
and longer dry spells can result in adverse effects on food production in the region.
Increased costs of production, from increased water and energy prices can also affect
food supplies. In addition to crops, the rearing of livestock and the fishing industries
will also be adversely affected. The lower Mekong River Basin is home to the largest
freshwater capture fishery in the world® and supports a population of millions who
work as full or part-time fishers. Fish and rice production are the basis for food
security in Cambodia and most poor people in the sub region rely heavily on fish as a
main source of protein.®” By 2050, ocean fish catch potential in the Southeast Asian
seawaters may be reduced by 4060 per cent due to fish migration.®

As discussed in the previous section, rice has been, and continues to be, the most
important crop in the region where food security is concerned. There have been
limited studies that focus on the downscaled impacts of climate change on rice
production in the GMS. A study by Peng et al.®* provides ‘direct evidence of
decreased rice yields from increased night temperature associated with global
warming’. According to the authors, severe heat stress by 2030 can cause major
reductions in rice yields in South and Southeast Asia. Kuneepong et al.%® have
suggested that rice systems in Southeast Asian deltas can be disturbed by flooding and
storm surges brought on by sea-level rise and increase in precipitation and by 2030,
without any intervention, rice production in North-eastern Thailand can be reduced by
up to 17.8 per cent from the present baseline. A World Bank study projects that rice
yields in the Mekong River Delta can decline by as high as 12 per cent by 2050.%

Unearthing Potential Conflict Scenarios

80 Kingston, D.G., I.R. Thompson, and G. Kite. 2011. Uncertainty in Climate Change Projections of
Discharge for the Mekong River Basin. Hydrology and Earth System Sciences 15(5): 1459-1471.

81 Dudgeon, D, ed. 2011. Tropical Stream Ecology. London: Academic Press.
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P.O. Zavialov. 2014. Climate Change 2014: Impacts, Adaptation, and Vulnerability. Part A: Global
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International security studies have certainly extended to acknowledge threats arising
from ever evolving human and physical environments. However, the Independent
Commission on Human Security does not strongly suggest a causal link between
climate change and threats to security. Hendrix and Glaser, in their work on climate
change and civil conflict in Sub-Saharan Africa question this oversight, considering
the growing scholarship connecting environmental scarcity and resourceconstraints,
especially for water and arable land, to conflict. The decrease in environmental
stability and predictability as a result of increased climatic variability can affect
access to resources and certainly exacerbate existing imbalances in power. Hendrix
and Glaser found this to be the case in Sub-Saharan Africa, and 1 contend that the
GMS has the potential to present similar scenarios. Both regions have large rural
populations engaged actively in food production and are dependent on natural assets
as a principal form of livelihood.

Climate change is generally considered to hit developing nations harder than
developed countries.®® One of the reasons for this is that the incidence of poverty in
developing nations tends to be higher. To understand the complexities of poverty and
vulnerabilities of the poor and very poor to climate change is beyond the scope of this
chapter. Suffice to say, populations most dependent on natural resources can be
affected directly and indirectly through climate-induced changes and variability.
Indirect effects of climate variability will also permeate urban areas and to those that
do not depend on the land through food insecurities, either in access, availability,
prices. More than 60 million people in the GMS are heavily reliant on natural
resources, especially agriculture and fisheries for their well-being.® Threatened
economic security, either directly or indirectly, clearly affects other aspects of human
security, not in the least, access to food. Climate variability in the future can create
such conditions in the GMS. Issues of food availability and access can very well lead
to forced migration in the region and such movement can cause potential conflict
scenarios both within countries and across state borders. This is evidenced by similar
cases globally, as seen in Bangladesh, both within the country’® and between
Bangladesh and India’™ ; within the Philippines’® and within Thailand.”

67 Hendrix, C.3., and S.M. Glaser. 2007. Trends and Triggers: Climate, Climate Change and Civil
Contlict in Sub-Saharan Africa. Political Geagraphy 26(6): 695-715.
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The ability of weak states (discussed below) to handle such situations depends on
their systems of governance and the level of non-interference from neighbouring
countries. For ASEAN to be involved with potential movements and conflicts in the
GMS would be a violation of the dictates that govern interstate relations. Moreover, it
is not improbable to envision large-scale movement in the GMS especially in the light
of climate-induced food insecurity nor can it be said with high confidence that such
movement and resultant conflict is unlikely.

Conclusion

It has been broadly understood that climate change-induced food insecurity is neither
a two-dimensional nor a multidimensional event. It is a multilayered issue with
multidimensional aspects and a complex topography over which states will have to
navigate in the not too distant future. This broad understanding, however, excludes
potential for conflict despite some existing skirmishes; water contentions in the
Mekong, for instance, which can only progressively worsen in the wake of future
climate variability. Also, the idea of food security is being addressed in numerous
ways, trade being the main solution followed by more nationalistic ideas of food
sovereignty. There are a number of questions that need to be answered at this point:
(1) Can GMS states work together to solve existing environmental issues, like that of
water in the Mekong? (i1) Can GMS states de-politicise the notion of food security?
(i11) Do GMS states have the capabilities to revamp existing social safety nets or
introduce new ones that will address future food insecurities? It is the answers to these
questions that will determine how climate change-induced food insecurities and
resultant potential conflicts might be addressed. The role of ASEAN in answering
these questions is vital. It is imperative that, as a regional body, the institution takes
an active role in the five countries, including getting ‘more involved’ in its
development process. As a matter of fact, the continuity of the body’s relevance in the
future depends upon it.
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TERMINOLOGICAL BORDER BETWEEN MINJOK
(ETHNIC NATION) AND KOOKMIN (CIVIC NATION) ON
OVERSEAS KOREAN

Prepared by
Prof. Li Chunfu
Association Professor, Deputy Director of Asia Research Center,
Nankai University

Recently, the concept and scope of overseas Korean rose on the event of presidential
election and general election implemented overseas Korean’s suffrage in 2012.
Controversies were emerged that the suffrage of overseas Korean includes overseas
Korean who has Korean nationality or obtains permanent resident of the applicable
country, but excluding a person who has the applicable citizenship. This paper will
examine border between ethnic nation and civic nation and its implications on the
analysis of terminologies designated overseas Korean. Firstly, it is clarified relate
terms in colloquial Korean; second, we understand the official concept of ethic nation
and civic nation on the way of following the definition of Korean dictionary; finally, I
(re)categorize diverse concepts of overseas Korean.

There are diverse terms designating Korean ethnic: emphasizing on blood ties such as
gveorae (who share same blood ties), dongpo (1s warmly called people of same
country and ethnic nation), and emphasizing by nationalism such as jaewae kookmin
(who has Korean nationality living or staving in foreign county), in the meantime,
there is gyopo (immigrated foreign country with a nationality of the applicable
country). I will suggest more neutral term ‘jaewae geoju hanin’ (Korean living in the
foreign country). This term includes Korean who living in foreign country temporarily
with Korean nationality, and living in foreign country with permanent residence in the
applicable country, as well as Koreans who has citizenship. In this process, it reveals
connotation of basic idea of ethnic in Korea.
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THE ARTISTIC TEMPLES SURMOUNTED WITH MAHABODHI
SHAPED SIKHARA DURING THE BAGAN PERIOD

Prepared by
Prof. Myo Nyunt Aung,
Member, Former Deputy Director Myanmar Archaeology Association

In Bagan, there are around seven temples surmounted with Mahabodhi shaped sikhara
which are very similar to Mahabodhi Temple at Bodh Gava in India where the
Gotama Buddha attained the Enlightenment under the Bodhi tree.

The stone inscriptions in Mon recorded by the King Kyansittha (1084 to 1113-AD)
that he sent a mission to Bodh Gaya to repair the Mahabodhi Temple in India Such
types built during the Bagan period can be found not only in Bagan but also in the
vicinity of Sale in Chauk Township, Salai village in Yenanchaung Township,
Kyundaw wvillage in Michaungye Township, and Myinkon village in Magwe
Township in the central parts of Myanmar. We had many evidences such as murals,
terracotta votive tablets, dolomite plaques, bronze lotus petals and some miniature
sikharas in the Bagan period. Mostly they consist of two storevs with upper shrine and
lower shrine to house the Buddha images with the staircases. There are the figures of
Buddha images, devas, mythical birds and animals in stucco decorated on the surface
and the seven stations of Buddha around it. T argue that Mahabodhi shaped temples
with their art and architecture in the Bagan period influences of India.

Such types of monuments found in Myanmar during the Bagan period could be
compared and researched with those found in India, Srilanka and other Buddhist
countries.

Key words: Mahabodhi, Temple, Artistic, Sikhara, Bagan Period
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THE MUTUAL BENEFITS OF SHARING INFORMATION
BETWEEN ODDOR MEANCHEY (CAMBODIA) AND SURIN
(THAILAND) THROUGI TWIN RADIO

Prepared by
Prof. Chatchai Chumnum
Teacher Supervisor,
Office of Basic Education, Ministry of Education

Abstract

Cambodia and Thailand have not only shared common daily lifestyles but they have
also shared a border, traditions and cultural aspects specific to the southern part of the
northeastern Thailand (Surin, Buriram and Sisaket).

Nowadays people in Cambodia and Thailand share their ways of life in
communication and tourism. Cambodians come to Thailand (Surin) for medical and
dental check-ups, buy merchandise and sightsecing. Thai people go to Cambodia
(Siem Reap, Oddor Meanchey, Phnom Penh etc.) for tourism, entertainment and
business.

Thai government has fostered this relationship between Cambodia and Thailand in
many ways. One way was the facilitation of better understanding in communications.
Thus, the Thai Public Relations Department launched the Twin Radio program
between Oddor Meanchey and Surin.

The Twin Radio program began in 2017 between Prasat Tarmeon Radio Station in
Oddor Meanchey and Radio Thailand Surin. The program was in both Cambodian and
Thai, each time for 1 hour, two times per month (The first and third Sundays of the
month). The program found satisfaction towards the sharing of information about
culture, occupations, lifestyles, climate, tourism, traffic, language. and music.

According to the feedback of listeners, Cambodian and Thai, reported the program to

be both beneficial and worthwhile. Because of these positive findings, the Twin Radio
program will continue and be extended to areas of both countries’ border provinces.
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KHMER SURIN HOME INDUSTRY TRANSFORMATION MODEL

Prepared by
Dr. Samun Boonyoi
Bhoboon Organic Food, Surin, Thailand
(+66)91-8038275

Nowadays, Khmer culture in Asia Pacific are a bridge connecting to AEC
countries. FEthic Khmer living in those countries, having their own families’
homemade production for sale in those local market.

Home-made industrial agricultural products were introduced to the Bhoboon
Organic Food enterprise. There are home-made industrial transformation products
such as brown rice, organic rice germs, cosmetics made by rice, silk fabrics. These are
linked to the website, “Bhoboon.com.” That is a first home industry transformation
made by a Khmer ethic group from Surin, Buriram and Si Saket Provinces.

The Bhoboon’s industry transformation has a co-products information unit, a
co-working space, prototype products, pilot products, a financial network, and an
agro-processing factory (see a presentation slide).

The prototype products of the home industry transformation which are
introduced in the website “Bhoboon.com™ are 1) rice medicines such as GABA, 2)
rice proteins such as roasted rice germs, and 3) Silk fabrics such as Khmer plaid
pattern silk and Khmer water drop silk.

The Bhoboon Organic Food, the first prototype of the home industry
transformation in Khmer Surin Province, always welcome all Khmer cultural values
from Asia and Pacific countries.
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TAMRA KHI CHANG OF NATIONAL LIBRARY OF THAILAND

Prepared by
Mr. Warisara Grotintakom, Ph.D. candidate™
Prof. Utain wongsathit. Ph.D."
Department of Oriental Languages Faculty,
Archaeology Silpakorn University

Tamra Khi Chang (The book for riding elephants) of National library of
Thailand 1s Samut Thai Dam (black mulberry paper). This book is rectangle, width 12

cm. length 35 cm. and thickness 7 cm. The cover 1s made from wood and decorated
with small color mirrors around the cover. The scripts are written with gold colour
orderly and beautifully. The letters are written orderly. Furthermore, it has drawing
pictures which reflect Thai arts. The drawing points the controlling and person’s
position on elephant’s body, many tools for tying elephant and the content about
principle of dressing for riding elephants etc. However, Tamra Khi Chang of National
library of Thailand is Thai manuscript reflects knowledge which is art knowledge
beneath the painting and the knowledge of Thai elephant.

Keywords: Tamra Khi Chang, Samut Thai Dam, National library of Thailand
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‘KAENG NORK-MOR* AND “SA-NGO CHROK KRAO-CHHNANG™:
RELATIONSHIPS BETWEEN THAI AND CAMBODIA
THROUGH FOOD CULTURE

Prepared by
Prof. Wanarat Noilek’®
Lecturer, Faculty of Humanities, Srinakharinwirot University

The purpose of this article is to study the relationship between Thai and
Cambodia through food culture. It is a study from “Kaeng Nork-Mor” which is one of
the ancient royal Thai cuisine. Supposedly, this dish is influenced from Cambodian
food called “Sa-ngo Chrok Krao-chhnang”. According to research documents of Thai
and Cambodia, we found that “Kaeng Nork-Mor™ appeared in Thai Cookbook “Mae-
Krou Hou-Pa” by Lady Plien Phatsakornwong. There are some similarities and
differences of cooking method when compared with “Sa-ngo Chrok Krao-chhnang”
of Khmer.

However, “Kaeng Nork-Mor” and “Sa-ngo Chrok Krao-chhnang” were
reflected to the relationships between Thai and Cambodia by the perspective of food
culture, especially the food name and the process of cooking to indicate the remaining
of culture assimilation.

Key words: Kaeng Nork-Mor, Sa-ngo Chrok Krao-chhnang, food culture

® Lecturer of the Language for Communication, International Program, Center for International
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FROM GLOBALIZATION TO LOCALIZATION:
THE ASSIMILATION OF SAXOPHONE INTO ISAN MUSIC CULTURE

Prepared by
Mr. Chumchon Suebwong*

College of Music, Mahasarakham University, Thailand

Saxophone one of the globalized instruments from Western music culture. It
has spread its popularity through out the world---East and West. The saxophone was
somehow got attentions from Isan folk musicians of traditional lam performing arts
culture. Eventually it has been settled down with lam phloen folk opera troupe and
followed by lam xing pop lam performing arts.

The author had colected data through observations and interviews with singers,
musicians, and Isan folk scholars. In this paper he will present on the worlwide
popularity of the saxophone as a globalization phenomenon, and its assimilation into
Isan music culture as its localization.

Key word: globalization, localization, saxophone, assimilation, Isan music culture.

*Ph.D. Candidate in Music. College of Music, Mahasarakham University, Thailand.
Email: pongsaxi@gmail.com
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THE LEGACY OF KULA ETHNIC GROUP IN NORTHEAST
THAILAND AND CAMBODIA

Prepared by
Dr. Mingkwan Chonpairot. M.S., Ph.D.
M.S. in Education, Ph.D. in Cultural Sciences
Center for Oriental Wisdom Studies, Thailand

During the past two centuries ago, the Kula ethnic people were very active in their
daily lives---travelling and trading through the long journeys---from Shan State ans
Malameing, from Northern Thailand, through Northeast Thailand, and then to Pailin
province of Cambodia. Their lives were similar to the Gypsy people of Middle and
Eastern Furope; but Kula people were not famous in terms of music. They were
adventurer for fortune, travelling traders with no intention to go back to their
homelands.

In this paper the author will present the cultural impacts, both tangible and intangible,
of the kula ethnic group upon the communities along their trading routes in Northeast
Thailand and in Cambodia.

Key word: kula ethnic group, Northeast Thailand, Cambodia, legacy, cultural heritages

NS, in Education, Ph.D. in Cultural Sciences

Center for Oriental Wisdom Studies, 464 Muban Santithani, Tambon Ropmueang, Mueang District,
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WOMAN IN KHMER RIDDLES

Prepared by
Prof. Patcharapan Katakool
Lecturer, Thai Language, Kasetsart University

Khmer Riddles has brought women into being a part of questions. It was found
that the appearance and posture of women were compared to inanimate objects such
as household appliances, and organisms such as plants and animals.

Comparison of the characteristics of women and other things to build a
relationship between questions and answers, to make respondents can interpret the
meaning. Khmer riddles reflect the thinking process of language users. There are
observations things around and connect it together to create riddles.
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FEMALE DIDACTIC LITERARY WORKS IN THAI AND
CAMBODIAN TEXTBOOKS

Prepared by
Prof. Thirawan Sriratanachotchai
Lecturer, Faculty of Humanities and Sociall Sciences,
Rambhai Barni Rajabhat University

This article has aim to study and compare Female Didactic Literary Works
appearing in Thai and Cambodian Textbooks for 2 stories: Female Didactic Proverb
by Soonthornpoo in 6™ level primary school’s Thai textbook and Female Didactics by
Mern Mai in 1% level high school’s Cambodian textbook.

From the study, we found that ideal lady’s concept or all social value is
influential to the content of Female Didactic Literary of both Thai and Cambodian.
Some contents of them are appropriately extracted for learners. They are different in
their presentation. Namely, Female Didactic Literary Works in Thai textbook focuses
on lady purity preservation and Thai lady’s behavior in social convention called “Thai
gentlewoman”. Female Didactic Literary Works in Cambodian textbook focuses on
complete lady’s behavior following Cambodian social value called “Perfect Woman”

(W ETUAAN ).
Although they are different in their contents, their social expectations to
woman are similar. Namely, woman has to behave to be extremely graceful with

practice, speech and mind. Woman has to preserve purity and maintain in the
convention determined by society.
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A STUDY OF SOCIAL REFLECTION ON EDUCATION AFFECTING
THE NATIONAL DEVELOPMENT IN KHMER NOVEL ENTITLED

yép man thriai rap (oW 8igi:)

unJaude wiude”
Cdr.Watanachai Monying
nys a13un’™
Phachara Lumjiag

The purpose of this article is to investigate the social reflection on education

affecting the national development in Khmer novel entitled vdp mdn thrai rah ( WU

51 S%@IZ ), written by pdl vapnariraks ( oy fgﬂ"lﬁﬁj ). It was found that this novel

clearly reflects the education that affects the development of Cambodia. It enables the
reader to understand the importance of education that can promote social well-being
and improve the nation. Moreover, it also reflects and shows that education is crucial
since it affects the future work of the characters. Although economic factor and
gender will affect the education, the most important thing is the determination and the
use of knowledge gained from education to become successful in their careers. The

author pdl vapnariraks ( e f[r]thTﬁTﬁ‘j) perfectly proposes the concept and ideology

of education that influence the national development through the characters in the
novel.

Keywords: Khmer novel, pdl vannariraks (m U fw?m‘}), ydp man thnai rah )
weign

77 Associate Professor Dr., Department of Thai Language, Faculty of Humamties, Naresuan University
® M.A. student in Epigraphy in Thai and Oriental Languages (Khmer), Faculty of Archaeology,
Silpakorn University
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A COMPARATIVE STUDY OF THE TWO VERSIONS OFF GREAT
EPIC KHMER SANG SELCHEY AND THAI-LLAO SANG SINXAY:
SIMILARITIES AND DIFFERENCES

Prepared by
Asst. Prof. Dr. Jarernchai Chonpairot”
The College of Music, Mahasarakham University, Thailand

Sang Selchey of Cambodia and Sang Sinxay of Laos are the great epics and are
considered to be one of the most important literature in terms of their artistic,
aesthetis, historistic, linguistic, codes of conduct, and the impact upon the people’s
ways of life.

Thai and Lao scholars were not realized that there was a great iterature of
Sang Sinxay existed in any other countries beside Laos and Northeast Thailand.
However, one day on the Cambodia’s visit, I found a Sang Selchey of Khmer version
unexpectedly. T bought the book and got it back to Thailand and read it eagerly. 1
figured out roughly that the title of the book was Saing Selchey, published in 1966, by
the Institute of Buddhism in Phnom Penh. After I read it carefully, I found the
similarities and differences of the two versions of these two great epics.

In this paper the author will present a comparative study of the two versons of
this literature in terms of: 1) its origin; 2) plot and content; 3) formal design of poetry;
and 4) the impacts of the literature upon the ways of life of the people.

Key word: comparative study, great epic, sang sinxay, saing selchey, Laos, Thailand,
Cambodia.

*Specialist. The College of Music, Mahasarakham University, Thailand.
M.A. in Asian Studies; Ph.D. in Musicology-Ethnomusicology.
Email: chonpairotji@email.com
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Sponsored by the Korea Foundation for Advanced Studies (KFAS)
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